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CONSUL GENERAL OF
THE REPUBLIC OF INDONESIA
FOREWORD
By M. Wahid Supriyadi
Consul General, Republic of Indonesia
Melbourne
Islam is often viewed negatively, and particularly since the
WTC attack of 11 September 2001 it has been regarded by many
as a violent religion which produces extremists and terrorists.
Indonesia, as the home of the world’s largest Muslim population,
is thus often considered to be a safe heaven for terrorists.
The truth is that Indonesia has been deeply scarred by the
terrorist acts committed on its soil, and that the majority of those
killed in these attacks have been Muslims. Furthermore,
Indonesia is one of the very few countries in the world to have
successfully arrested the perpetrators of terrorist acts and jailed
some 300 terrorists through open and transparent legal processes.
This booklet by Dr. Muhammad Amin Samad, an Indonesian
specialist in the Qur’ān and H.adīth residing in Australia, is good
reading for those who want to learn about Islam, particularly for
those from non-Muslim backgrounds. Contrary to what many
people think, Islam is a religion of peace which preaches
tolerance, not only towards one’s fellow believers but also
towards followers of different religions. A great many Qur’anic
verses and H.adīths (accounts of the Prophet’s deeds) address
how to maintain good neighbourhood relations, even if our
neighbours are non-Muslims. It is true that a small, misguided
v
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minority may read some verses of the Holy Book out of context,
and become narrow-minded and extreme in their stands on
Islam. But extremists emerge in all religions and societies and
should not overshadow the majority. Dr. Samad skilfully uses
easily-understood language to explain the highly poetic Qur’ānic
verses which many may find difficult to comprehend.
After reading this booklet, I heartily recommend it to those
who really want to understand what Islam is. Dr. Samad is a
well- respected Islamic scholar among Indonesians in Australia,
particularly in Melbourne, and is truly adept at bridging the misunderstandings which sometimes occur between our two
communities.
May Allah give him strength for all his efforts.
Melbourne, January 2006
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Foreword
Richard Rohr at the beginning of his book Contemplative
Prayer has a quote from Shams-ud-din Mohammed Hafiz:
Pulling out the chair
Beneath your mind
And watching you fall upon God 
There is nothing else for Hafiz to do
That is any fun in this world!
Hafiz reminds me of the scene in C.S. Lewis’ The Lion, the
Witch and the Wardrobe, where Aslan romps with the girls. He
captures the exhilaration and the vulnerability, for should Aslan
fail, or break faith, the girls would be grievously injured or destroyed.
There is this danger when Muslims and Christians speak to
each other as believers, for we are in the hands of God over
whom we have no right of control or influence. Our only safety
is in God and God is not tame, nor to be tamed. God loves us
with a fierce love and only the foolish feel no fear.
I am deeply privileged to be asked to contribute a foreword. I
value Anton’s friendship and I honour the courage inherent in
this endeavour. There is a sad history of violence and culpable
misunderstanding between Muslims and Christians, still if we
are not to be the victims of history we must learn to speak to
each other in truth and with love. Else how can we stand before
God at the last day.

Reverend Keith Lanyon
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Publisher’s Note
This book contains a collection of religious discussions
written as articles over a period of time during the author’s stay
in Melbourne. We all know that the only way to conduct a
proper discussion on religions is with an open mind and
tolerance. Islam, as mentioned by the well-known American
author James Michener, is the most misunderstood religion in
Europe and America. The event of September 11th, 2001 has
become a turning point in the West where people are starting to
study Islam to find out what Islam really is about. As a matter of
fact, Islam in many ways is very close to Judaism and
Christianity and considers them as also revealed religions.
The main objective of this book is to present Islam in an
objective possible way and to give further understanding of it to
Muslims as well as non-Muslims. Islam is a new and fast
growing world religion embraced by about one-fifth of the
world’s population. Therefore, there is no intention to publish
this book as a means of religious propagation.
Hopefully, this book will bring better understanding of Islam
to the readers.
Anton Alimin
‘The Che’
2/27 Birmingham St.
Springvale, Victoria 3171, Australia
aalimin@hotmail.com
ghazellabook1021@gmail.com
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Transliteration System
The English transliteration for Arabic names and terms
followed in this booklet is as follows:
a. Consonants:
 = ذdh

=رr

=زz

=سs

 = شsh

=صs

=ضd

. = طt.

 = ظz.

‘=ع

 = غgh

=فf

=قq

=كk

=لl

=مm

b. Vowels:
Fath.ah
Kasrah
D.ammah

Short:
--َ----ِ----ُ---

: = a
: = i
: = u

long:
 = ـﺎā
 = ـﻲī
 = ـﻮū

c. Tā’ marbūt.ah: ah, e.g., sūrah () ُﺳ ْﻮَرة
Tā’ marbūt.ah in id.āfah: at, e.g., sūrat al-Baqarah () ُﺳ ْﻮَرة اﻟَﺒـ َﻘ َﺮة
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1
Asbāb al‐Nuzūl (The Causes of Revelation)

Asbāb al‐Nuzūl (“the causes of revelation”), means the occa‐
sions that led to the revelation of a particular verse. Al‐Zarkashī
(d. 794/1392) who mentioned forty‐seven sciences of the
Qur’ān in his Burhān put asbāb al‐nuzūl in the first place. Al‐
Suyūt.ī (d. 991/1505) who mentioned eighty sciences put it in
the ninth place in his Itqān. Many ‘ulamā’ (Muslim scholars) in
the past wrote on asbāb al‐nuzūl, such as ‘Alī al‐Madīnī (Imām
Bukhārī's teacher), al‐Wāh.idī, Ibn H.ajar and al‐Suyūt.ī in their
books.
A verse can became clearer by knowing its asbāb al‐nuzūl.
For example, Allah says in the Qur’ān:

ِ
ِﱠ
ِ
ِ
َﻢ ﻳَـ ْﻔ َﻌﻠُﻮا
ْ ﻳﻦ ﻳَـ ْﻔ َﺮ ُﺣﻮ َن ﺑ َﻤﺎ أَﺗَـ ْﻮا َوﻳُﺤﺒﱡﻮ َن أَ ْن ﻳُ ْﺤ َﻤ ُﺪوا ﺑ َﻤﺎ ﻟ
َ ﺴﺒَ ﱠﻦ اﻟﺬ
َ َﻻ ﺗَ ْﺤ
ٍِ
ِ اب وﻟَﻬﻢ ﻋ َﺬ
ﻴﻢ
ٌ َ ْ ُ َ ِ ﱠﻬ ْﻢ ﺑِ َﻤ َﻔ َﺎزة ﻣ َﻦ اﻟ َْﻌ َﺬ
ُ ﺴﺒَـﻨـ
ٌ اب أَﻟ
َ ﻓَ َﻼ ﺗَ ْﺤ
(١٨٨: ٣ )آل ﻋﻤﺮان
"Do not think that those who rejoice in what
they have done and wish to be praised for what they
have not done – do not think they will escape from
torture. A woeful punishment awaits them."
(Qur’ān 3: 188).

When Marwān ibn H.akam read this verse he sent his servant
Rāfi‘ to ‘Abd Allāh ibn ‘Abbās (r.a.) to ask him its meaning, and
said that if it was as he understood it, then nobody would
escape punishment. Ibn ‘Abbās explained that the verse was
addressed to the people of the Book, in this case, the Jews of
Madinah. Then Ibn ‘Abbās read the preceding verse:
1
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ِ
ِ
ِﱠ
ِ ﺎب ﻟَﺘُﺒَـﻴﱢـﻨُـﻨﱠﻪُ ﻟِﻠﻨ
ُﱠﺎس َوَﻻ ﺗَﻜْﺘُ ُﻤﻮﻧَﻪُ ﻓَـﻨَﺒَ ُﺬوﻩ
َ َﻳﻦ أُوﺗُﻮا اﻟْﻜﺘ
َ َوإِ ْذ أَ َﺧ َﺬ اﻟﻠﱠﻪُ ﻣﻴﺜَﺎ َق اﻟﺬ
ِِ
ِِ
ِ ِ
ﺲ َﻣﺎ ﻳَ ْﺸﺘَـ ُﺮو َن
َ َوَر
َ اء ﻇُ ُﻬﻮرﻫ ْﻢ َوا ْﺷﺘَـ َﺮْوا ﺑﻪ ﺛَ َﻤﻨًﺎ ﻗَﻠ ًﻴﻼ ﻓَﺒ ْﺌ
(١٨٧: ٣ )آل ﻋﻤﺮان
"When Allah made a covenant with
those to whom the Book was given, He said:
'Proclaim these to mankind and do not suppress them.'
But they cast the Scriptures behind their backs and sold
them for a paltry price. Evil was their bargain."
(Qur’ān 3: 187).
Ibn ‘Abbās said further that the Prophet asked the Jews of
Madinah a question, but they gave him the wrong answer, and
they were happy for not giving him the right one1.
This is one occasion involving the revelation of the above
verse. Another occasion was reported by Abū Sa‘īd al‐Khudrī
that a group of the hypocrites (munāfiqīn) in the time of the
Prophet were absent when he went out for his campaign, and
were happy for not participating in the battle. When the
Prophet returned they made excuses to him and swore, and
liked to be praised for what they had not done. Then it was
revealed: "Do not think that those who rejoice in what they have
done ..." (Q: 3: 188) above.2 Here we notice that, like hitting
two birds with a single stone, the verse answers two
circumstances.
When the above verse was revealed a companion of the
Prophet called Thābit ibn Qays al‐Ans.ārī came to him, saying:
"O Messenger of Allah, by Allah I am afraid that I might
perish."
"Why?," asked the Prophet. He said:
"Allah prohibits us from loving to be praised for what we
have not done, and I love praise; Allah prohibits us from
2
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showing off, and I love beauty; and Allah prohibits us from
raising our voice above yours, and I am a person with loud
voice." The Prophet told him:
"Won't you like to live praiseworthily, die as a martyr, and
enter Heaven?"
"Yes, I do, O Messenger of Allah," said Thābit. So, he lived
praise‐worthily, and was martyred in the battle against
Musaylimah al‐Kadhdhāb (the liar), who claimed to be a
prophet3.
Another example is the following Qur’ānic verse:

ﺼ َﻔﺎ َواﻟ َْﻤ ْﺮَوةَ ِﻣ ْﻦ َﺷ َﻌﺎﺋِ ِﺮ اﻟﻠﱠ ِﻪ ﻓَ َﻤ ْﻦ
إِ ﱠن اﻟ ﱠ
ف ﺑِ ِﻬ َﻤﺎ
َ ﺎح َﻋﻠَْﻴ ِﻪ أَ ْن ﻳَﻄﱠﱠﻮ
َ َﺣ ﱠﺞ اﻟْﺒَـ ْﻴ
َ َﺖ أَ ِو ا ْﻋﺘَ َﻤ َﺮ ﻓَ َﻼ ُﺟﻨ
(١٥٨ : ٢ )اﻟﺒﻘﺮة
"S.afā and Marwah are beacons of Allah. It
shall be no offence for the pilgrim or the visitor
to the Sacred House to walk around them..."
(Qur’ān 2: 158).
This verse was not clear to ‘Urwah ibn al‐Zubayr, as it
seemed to him to indicate that performing sa‘ī is not obligatory
in the h.ajj. Therefore, he went to his aunt ‘Ā’ishah (r.a.) and
asked her the meaning of the verse. She told him that the
Prophet and the Muslims did perform the sa‘ī, whereas the
idolaters who gave offerings to the idol Manāt at al‐Mushallal
did not perform it. Then Allah revealed the above verse. Had
the verse meant what he had understood it, it would have said:

ف ﺑِ ِﻬ َﻤﺎ
َ ﺎح َﻋﻠَْﻴ ِﻪ أَ ْن ﻻَ ﻳَﻄﱠﱠﻮ
َ َﻓَ َﻼ ُﺟﻨ
"it shall be of no offence ... for not walking
around them."
3
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As reported by al‐Sha‘bī, that in the time of Jāhiliyyah (pre‐
Islamic era) people performed the sa‘ī between S.afā and
Marwah with the intention to make a pilgrimage to the two
idols which they touched on the two hills, ’Isāf on S.afā and
Nā’ilah on Marwah. Some of the s.ah.ābah (companions of the
Prophet) hesitated to perform their sa‘ī because of the two
idols, thinking that sa‘ī was not part of the h.ajj, but of the
idolaters' practice. Others among the ans.ār thought that they
were enjoined to walk around the Ka‘bah only, and not
between S.afā and Marwah. There were also among them those
who hesitated to perform the sa‘ī, as their sa‘ī looked like that
of the idolaters. Then the above verse was revealed to inform
them that the sa‘ī was enjoined on them, and that despite the
presence of these idols, it was all right to perform it and they
should not hesitate to do it4. Again, here, we notice that many
circumstances were involved with the above verse.
After the prohibition of alcoholic beverage with the revelation
of the verse:

ِ
ِﱠ
ﺎب َو ْاﻷَ ْزَﻻ ُم
َ ْﻳﻦ آ ََﻣﻨُﻮا إِﻧﱠ َﻤﺎ اﻟْ َﺨ ْﻤ ُﺮ َواﻟ َْﻤ ْﻴﺴ ُﺮ َو ْاﻷَﻧ
ُ ﺼ
َ ﻳَﺎ أَﻳﱡـ َﻬﺎ اﻟﺬ
ِ ِرﺟﺲ ِﻣﻦ َﻋﻤ ِﻞ اﻟ ﱠ
ﺎﺟﺘَﻨِﺒُﻮﻩُ ﻟ ََﻌﻠﱠ ُﻜ ْﻢ ﺗُـ ْﻔﻠِ ُﺤﻮ َن
ْ َﺸ ْﻴﻄَﺎن ﻓ
َ ْ ٌ ْ
(٩٠ : ٥ )اﻟﻤﺎﺋﺪة
"Believers, wine and games of chance, idols and
divining arrows are abominations devised by the devil
Avoid them, so that you may prosper."
(Qur’ān 5: 90),
the s.ah.ābah asked the Prophet about the Muslims who had
passed away before the above verse was revealed. They died in
the path of Allah, but they drank wine, since it was not
prohibited yet. To answer this question Allah revealed:
4
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ِ ِ ﻟ َْﻴﺲ َﻋﻠَﻰ اﻟﱠ ِﺬﻳﻦ آَﻣﻨُﻮا و َﻋ ِﻤﻠُﻮا اﻟ ﱠ
ﺎح
ٌ َﺼﺎﻟ َﺤﺎت ُﺟﻨ
َ َ َ
َ
ِ
ِ
ِ ﺼﺎﻟِﺤ
ِ
ِ
ﱠ
ﻮا
ﻮا
ﻨ
َﻣ
آ
و
ا
ﻮ
ﻘ
ـ
ﺗ
ا
ﺎ
ﻣ
ا
ذ
إ
ﻮا
ﺎت ﺛُ ﱠﻢ اﺗﱠـ َﻘ ْﻮا
اﻟ
ﻠ
ﻤ
ﻋ
و
َ ﻴﻤﺎ ﻃَﻌ ُﻤ َ َ َ ْ َ َ ُ َ َ ُ ﱠ
َﻓ
ِِ
ﻴﻦ
ﺴﻨُﻮا َواﻟﻠﱠﻪُ ﻳُ ِﺤ ﱡ
ْ َوآ ََﻣﻨُﻮا ﺛُ ﱠﻢ اﺗﱠـ َﻘ ْﻮا َوأ
َ ﺐ اﻟ ُْﻤ ْﺤﺴﻨ
َ َﺣ
(٩٣ :٥ )اﻟﻤﺎﺋﺪة
"No blame shall be attached
to those that have embraced the faith and
done good works in regard to any food they may
have eaten, so long as they fear Allah and believe in
Him and do good works; so long as they fear Allah
and believe in Him; and again so long as they
fear Allah and do good works.
Allah loves the charitable."
(Qur’ān 5: 93).
This verse means that there is no blame to those who had
done something before it became prohibited, in this case,
drinking wine. It does not mean, as some people understood
later, that it is all right to drink wine as long as one fears Allah,
believes in Him and does good deeds. Here, we see that the
verse was revealed to answer the question of the s.ah.ābah
concerning those who had drunk alcohol and died before it was
prohibited.
After knowing the occasions that led to the revelation of a
Qur’ānic verse, the ruling contained in it is not limited to the
persons involved and the particular circumstance, unless there
is an indication for being so. For example, the verse concerning
the kalālah (a deceased person who has neither parents nor
children to give his inheritance to), namely Qur’ān 4: 176, was
revealed in the case of Jābir ibn ‘Abd Allāh, but the ruling of this
verse is applicable to any person who is in a similar condition to
that of Jābir ibn ‘Abd Allāh.
5
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Asbāb al‐nuzūl is an important Qur’ānic science. It gives us
information which gives us further understanding of the verses
of the Qur’ān. However, this Qur’ānic science should not be
considered a science which gives us exclusive information of
historical events involving the verses of the Qur’ān without
having anything to do with the present. On the contrary, these
historical events could repeat themselves in different forms,
and the Qur’ān with its moral and legal codes would give us the
true guidance accordingly as it did in the past.
Endnotes:
1. See al‐Qurt.ubī, al‐Jāmi‘ li‐Ah.kām al‐Qur’ān (Beirut: Dār Ih.yā' al‐Turāth al‐
‘Arabī, 1967), vol. 4, p. 306 and M.A. al‐S.ābūnī (ed.), Mukhtas.ar Tafsīr Ibn
Kathīr (Beirut: Dār al‐Qur’ān al‐Karīm, 1402/1981), vol. 1, p. 345. This
occasion was reported by Ah.mad, Bukhārī, Muslim, and al‐Tirmidhī in their
collection of h.adīths.
2. Ibid. This occasion was reported by Bukhārī and Muslim.
3. Al‐S.ābūnī (ed.) Mukhtas.ar, vol. 1, p. 345.
4. Al‐Qurt.ubī, al‐Jāmi‘, vol. 2, pp. 178‐179; al‐S.ābūnī (ed.), Mukhtas.ar, vol. 1,
p. 145.
5. There is no repetition of meaning in this verse, although the term "fear
[Allah]" (ittaqaw) is repeated three times and "believe [in Him]" (āmanū)
twice. Al‐Qurt.ubī gives us four meanings of the repeated terms as follows:
(1) they feared Allah for drinking wine, and believed in its prohibition; then
they continued their fear and belief; then they did good deeds for fear of
Allah; (2) they had feared Allah from committing prohibited things before
the prohibition of wine; then they feared for drinking wine after its
prohibition; then they feared Allah in the rest of their deeds, and did good
deeds; (3) they feared for committing polytheism, and believed in Allah and
His messenger; then they feared for committing major sins, and increased
their faith; then they feared from committing minor sins, and did
recommended things; (4) they feared Allah by obeying His command,
believing and by doing; then they feared by affirming their faith; then they
feared by doing good deeds and making themselves near to Him by
performing recommended deeds; this is the view of al‐T.abarī. See al‐
Qurt.ubī, al‐Jāmi‘, vol. 6, p. 29.
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2
Wujūh and Naz.ā’ir
(Homonyms and Synonyms) in the Qur’ān

This subject is usually treated as one of the branches of the
science of Tafsīr (commentary of the Qur’ān) called al‐Wujūh
wa al‐Naz.ā’ir fī al‐Qur’ān, usually translated, although not very
accurately, as “homonyms and synonyms in the Qur’ān”. Wujūh
(sing: wajh, face, meaning, aspect) are words which agree in
wording but different in meaning. For example, the term s.alāh
which we shall treat later, basically means du‘ā’ (supplication,
prayer). But it also means “the prescribed prayer”, “blessing”,
as well as “the place of worship.”
Naz.ā’ir (sing: naz.īr, similar, equivalent, matching) are al‐
alfāz. al‐mushtarikah, namely, words which indicate many
different things equally, such as the word ‘ayn which equally
means “eye”, “spring” (the place where water comes out from
the ground), “ready money” (cash as the opposite of credit),
and the letter ع. Naz.ā’ir also include al‐alfāz. al‐mutawāt.i’ah
(Latin: denoteta; sing. denotatum), namely, words which
indicate many different things with one shared meaning, such
as the word insān (man) which is applied to Zayd, ‘Umar, and
any other person, and h.ayawān (animal) which is applied to the
cat, the horse, the bear and any other animal. Synonymous
words are also included in the naz.ā’ir, such as the word khamr,
rāh., and ‘aqqār, all mean one thing, the intoxicant made from
raisins.
7
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This branch of science is very important in studying the
Qur’ān. Abū al‐Dardā’ among the s.ahābah (companions of the
Prophet) and Muqātil ibn Sulaymān among the tābi‘īn (people
succeeding the generation of the s.ahābah) were reported to
have said that a man would not become a true faqīh (an expert
in Islamic law) until he knew the wujūh in the Qur’ān. Al‐
Zarkashī put it in number four of the 47 branches of the
Qur’ānic science in his work al‐Burhān, whereas al‐Suyū t.ī put it
in number 39 of the 80 branches in his work al‐Itqān.
There were many writers of this branch of science in the
past, among whom were: Al‐Kalbī (d.146/763), Muqātil ibn
Sulaymān (d.150/767) as mentioned earlier, al‐Mubarrad
(d.285/898), al‐Naqqāsh (d.351/962), Abū al‐Fad.l al‐Bukhārī
(d.514/1120‐1), Ibn Fāris (d.395/1005), al‐Dāmaghānī (d.
478/1085‐6), al‐Zaghwānī (d.527/1133), Ibn al‐Jawzī (d.
597/1201), and al‐Tiflisī (the native of Tiflis or Tbilisī, the capital
of the present Republic of Georgia; died in 600/1204 or
629/1232).
I shall give some examples from the Qur’ān to show the
significance of this branch of Qur’ānic science, as follows:
l. S.alāh (ﺼﻼّة
اﻟ ﱠ, supplication, prayer)
S.alāh has many wujūh (meanings), among which are as
follows:
a. Du‘ā’ (ﱡﻋﺎء
َ  اﻟﺪ, supplication, prayer), as in the verse:

(١٠٣: ٩ ﻚ َﺳ َﻜ ٌﻦ ﻟ َُﻬ ْﻢ )اﻟﺘـ ْﱠﻮﺑَﺔ
َ َﺻ َﻼﺗ
َ ﺻ ﱢﻞ َﻋﻠَْﻴ ِﻬ ْﻢ إِ ﱠن
َ َو

“.. and pray for them. Lo! thy prayer (inna s.alātaka)
is an assuagement for them...”
(Qur’ān 9: 103)
8
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(The Meaning of the Glorious Qur’ān
by M. Pickthall ‐ the translation of the remaining
verses will be also his, unless stated otherwise).
b. Al‐Rah.mah wa al‐Maghfirah (ْﻤﻐْ ِﻔ َﺮة
َ اﻟ ﱠﺮ ْﺣ َﻤﺔ َواﻟ, blessing and
forgiveness), as in the verse:

ِ
ﺼﻠﱡﻮ َن َﻋﻠَﻰ اﻟﻨﱠﺒِ ﱢﻲ
َ ُإِ ﱠن اﻟﻠﱠﻪَ َوَﻣ َﻼﺋ َﻜﺘَﻪُ ﻳ
ِ
ِ
ِﱠ
ﻴﻤﺎ
َ ﻳﻦ آ ََﻣﻨُﻮا
ً ﺻﻠﱡﻮا َﻋﻠَْﻴﻪ َو َﺳﻠﱢ ُﻤﻮا ﺗَ ْﺴﻠ
َ ﻳَﺎ أَﻳﱡـ َﻬﺎ اﻟﺬ
(٥٦ :٣٣ َﺣ َﺰاب
ْ ) ْأﻷ

“Lo! Allah and His angels shower blessings (yus.allūna) on the
Prophet. O ye who believe! Ask blessings ( s.allū) on him and
salute him with a worthy salutation.”
(Qur’ān 33: 56).
It means Allah gives blessings to the Prophet, and the angels
pray and ask His forgiveness for him.1
c. Al‐S.alawāt al‐Khams (ﺨ ْﻤﺲ
 اﻟ ﱠ, the five daily prayers),
ُ ﺼﻠَ َﻮ
َ ْات اﻟ
as in the verse:

ِ ِ اﻟﱠ ِﺬﻳﻦ ﻳـ ْﺆِﻣﻨُﻮ َن ﺑِﺎﻟْﻐَﻴ
(٣: ٢ ﺼ َﻼة )أَﻟْﺒَـ َﻘ َﺮة
ﻴﻤﻮ َن اﻟ ﱠ
ْ
َُ
ُ ﺐ َوﻳُﻘ
“Who believe in the unseen and establish
worship (wa yuqīmūna al‐s.alāh) ...”
(Qur’ān 2: 3),

namely, the five‐daily prescribed prayers.

ِ  ﻣﻮ, the place of worship), as in
d. Mawd.i‘ al‐S.alāh (ﺼﻼَة
ﺿ ُﻊ اﻟ ﱠ
َْ
the verse:

ِﱠ
ﺼ َﻼ َة َوأَﻧْـﺘُ ْﻢ ُﺳ َﻜ َﺎرى َﺣﺘﱠﻰ ﺗَـ ْﻌﻠَ ُﻤﻮا َﻣﺎ ﺗَـ ُﻘﻮﻟُﻮ َن
ﻳﻦ آ ََﻣﻨُﻮا َﻻ ﺗَـ ْﻘ َﺮﺑُﻮا اﻟ ﱠ
َ ﻳَﺎ أَﻳﱡـ َﻬﺎ اﻟﺬ
(٤٣: ٤ ﱢﺴﺎء
َ )اﻟﻨ
“O ye who believe! Draw not near unto
prayer (al‐s.alāh, namely, place of worship) when ye
are drunken, till ye know that which ye utter...”
(Qur’ān 4: 43).
9
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This verse was revealed when the prohibition of alcohol was
not yet stated explicitly, when a person prayed and recited in
his prayer:

ﻗُ ْﻞ ﻳَﺎ أَﻳﱡـ َﻬﺎ اﻟْ َﻜ ِﺎﻓ ُﺮو َن أَ ْﻋﺒُ ُﺪ َﻣﺎ ﺗَـ ْﻌﺒُ ُﺪو َن
"Say O disbelievers. I worship what you worship"
instead of

(٢-١: ١٠٩ ﻗُ ْﻞ ﻳَﺎ أَﻳﱡـ َﻬﺎ اﻟْ َﻜ ِﺎﻓ ُﺮو َن َﻻ أَ ْﻋﺒُ ُﺪ َﻣﺎ ﺗَـ ْﻌﺒُ ُﺪو َن )اﻟ َﻜﺎﻓِ ُﺮْون
"Say O disbelievers. I do not worship what you worship"
(Qur’ān 109: 1‐2)
Here the verse states the prohibition of approaching the
mosque while one is drunk, let alone performing the prayer.
This verse also indicates the prohibition of performing prayer by
Muslims who are not fully conscious after taking medicine.
2. Al‐Ummah (اﻷُﱠﻣﺔ, nation, people, community, species; religi‐
on; a period of time)
Among the meanings of ummah in the Qur’ān are as follows:

ِ ﺎﻋﺔٌ ِﻣ َﻦ اﻟﻨ
a. Jamā‘ah min al‐nās (ﱠﺎس
َ  َﺟ َﻤ, a group of people, a
nation), which is the basic meaning of the term ummah, as in
the verse:

ِ َﻛﺎ َن اﻟﻨﱠﺎس أُﱠﻣﺔً و
ِ
(٢١٣: ٢ ﻴﻦ )اﻟْﺒَـ َﻘ َﺮة
َ اﺣ َﺪةً ﻓَـﺒَـ َﻌ
َ ُ
َ ﺚ اﻟﻠﱠﻪُ اﻟﻨﱠﺒﻴﱢ

“Mankind were one community (ummah wāh.idah),
and Allah sent (unto them) Prophets...”
(Qur’ān 2: 213).
It means that mankind belonged to one community with one
religion, the true religion of Islam; but when they disagreed and
went astray, Allah sent prophets to them.
10
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ِ أﻟ, a period of time), as in the verse:
b. Al‐H.īn ( ْﺤ ْﻴﻦ

(٤٥: ١٢ َوا ﱠد َﻛ َﺮ ﺑَـ ْﻌ َﺪ أُﱠﻣ ٍﺔ )ﻳُـ ْﻮ ُﺳﻒ

“... and (now) at length (he) remembered,...”
(Qur’ān 12: 45)
namely, he remembered after a long period of time. This period
of time can mean “years”, as in the verse:

ِ
(٨:١١ ود ٍة ) ُﻫ ْﻮد
َ اب إِﻟَﻰ أُﱠﻣ ٍﺔ َﻣ ْﻌ ُﺪ
َ َوﻟَﺌ ْﻦ أَﺧ ْﱠﺮﻧَﺎ َﻋ ْﻨـ ُﻬ ُﻢ اﻟ َْﻌ َﺬ

“And if We delay for them the doom until a reckoned time …”
(Qur’ān 11: 8)
It means, reckoned years2. Ibn al‐Jawzī, however, says that
the word ummah in the above verses means "a period of time"
which is contrary to the view of al‐Dāmaghānī who says that it
means in both verses “years”.3
c. Al‐Imām (أﻹﻣﺎم
َ , leader and commander), as in the verse:

ِ ِ ِ
(١٢٠: ١٦ ﻴﻢ َﻛﺎ َن أُﱠﻣﺔً ﻗَﺎﻧِﺘًﺎ ﻟِﻠﱠ ِﻪ )أﻟْﻨَ ْﺤﻞ
َ إ ﱠن إﺑْـ َﺮاﻫ
“Lo! Abraham was a nation (ummah,
namely, a leader) obedient to Allah,..”
(Qur’ān 16: 120).

It means people followed his examples. Some commentators
say that Prophet Abraham was called “a nation” because he and
people who followed him constituted a nation; others said that
it was because he possessed the good quality of a nation. He
represented a nation when he was the only believer while other
people disbelieved.

ِ  ﺟﻤﺎﻋﺔٌ ِﻣﻦ اْﻟﻌﻠَﻤ, a group of Muslim
d. Jamā‘ah min al‐‘ulamā’ (ﺎء
َ ُ َ َ ََ
scholars), as in the verse:
11
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ِ وﻟْﺘ ُﻜﻦ ِﻣ ْﻨ ُﻜﻢ أُﱠﻣﺔٌ ﻳ ْﺪﻋﻮ َن إِﻟَﻰ اﻟْ َﺨﻴ ِﺮ وﻳﺄْﻣﺮو َن ﺑِﺎﻟْﻤﻌﺮ
وف َوﻳَـ ْﻨـ َﻬ ْﻮ َن َﻋ ِﻦ اﻟ ُْﻤ ْﻨ َﻜ ِﺮ
ُ َ ْ
ْ ََ
ُْ َ
ُُ ََ ْ
ِ
(١٠٤: ٣ ()آل ﻋ ْﻤ َﺮان
“And let be from you a nation (ummah,
namely, a group of ‘ulamā’) who
invite to (teach) goodness...”
(Qur’ān 3: 104).

The particle min (“from”) in this verse can be partition min
which means “some”, so that the verse means that some
among the Muslims should constitute a nation consisting of
‘ulamā’ to call people to virtuous deed, as this duty is fard.
kifāyah, a duty which should be carried out by a group of
Muslims only, in this case, the ‘ulamā’4. It is also possible that it
is explanatory min, so that the verse means “Let a nation calling
to virtue be you”5. In other words, “you should be an ummah
that calls to virtue.”

ِ  اﻟﺪﱢﻳْﻦ أَ ِو اﻟ, the religion), as in the
e. Al‐Dīn or al‐Millah (ْﻤﻠﱠﺔ

verse:

ﺎءﻧَﺎ َﻋﻠَﻰ أُﱠﻣ ٍﺔ َوإِﻧﱠﺎ َﻋﻠَﻰ َآﺛَﺎ ِرِﻫ ْﻢ ُﻣ ْﻬﺘَ ُﺪو َن
َ َﺑَ ْﻞ ﻗَﺎﻟُﻮا إِﻧﱠﺎ َو َﺟ ْﺪﻧَﺎ آَﺑ
(٢٢: ٤٣ )اﻟ ﱡﺰ ْﺧ ُﺮف
“Nay! They say: ‘ We found our fathers
following one religion (‘alā ummah) and we
are guided by their footprints’.”
(Qur’ān 43: 22).

As a shāhid (a quotation serving as textual evidence) from
poetry is the poem of the pre‐Islamic poet al‐Nābighah in which
ummah means religion, as follows:

 َو َﻫ ْﻞ ﻳَﺄْﺛَ َﻤ ْﻦ ذُ ْو أُﱠﻣ ٍﺔ َو ُﻫ َﻮ ﻃَﺎﺋِ ُﻊ؟- ًﻚ ِرﻳْـﺒَﺔ
َ ﺖ ﻓَـﻠَ ْﻢ أَﺗْـ ُﺮ ْك ﻟِﻨَـ ْﻔ ِﺴ
ُ َﺣﻠَ ْﻔ
12
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"I have sworn so that I would not leave
any doubt in your mind; will the person who
has a religion (dhū ummah) verily commits
in while he (at the same time)
is obeying (his religion)?”6
Originally, ummah was said to be of a group of people
belonging to one religion, then later on was meant the religion
itself as we have seen from the examples above.

Reference:
1. Ibn Manz.ūr, Lisān al‐Arab, vol. 14, p. 465.
2. Ibn Qutaybah, Ta’wīl, p. 445; al‐Tiflisī, Wujūh, p. 29.
3. Ibn al‐Jawzī, al‐Wujūh, p. 56 and al‐Dāmaghānī, Qāmūs, p. 43.
4. Ibn Qutaybah, Ta’wīl, p. 446; al‐ Qurt.ubī, al‐Jāmi‘, vol. 4, p. 167.
5. Al‐Zamakhsharī, al‐Kashshāf, vol.1, p. 224; al‐T.abarsī al, Majma‘ al‐Bayān,
vol. 1, p. 483.
6. Al‐Qurt.ubī, al‐Jāmi‘, vol. 12, p. 129.
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3
Wujūh and Naz.ā’ir in the Qur’ān (cont.)

In the previous issue, the significance of the wujūh
(homonyms) and the naz.ā’ir (synonyms) in studying the Qur’ān
has been mentioned. In this issue we shall treat the wujūh or
simply the meanings of the term d.alāl (which basically means
"straying") according to the understandings of scholars.
The term d.alāl and its derivatives are mentioned 191 times
in the Qur’ān according to Muhammad Fu’ād ‘Abd al‐Bāqī in his
Qur’ānic concordance, al‐Mu‘jam al‐Mufahras li‐Alfāz. al‐Qur’ān
al‐Karīm. The homonyms or meanings of this term are as
follows:

اﻟ ﱠ, straying)
Al‐D.alāl (ﻀﻼَل
Among the meanings of d.alāl in the Qur’ān are as follows:

ِ ِ , giving a wrong judge‐
a. Al‐Istizlāl fi al‐H.ukm (ْﺤﻜْﻢ
ْ
ُ اﻹﺳﺘ ْﺰﻻَ ُل ﻓﻲ اﻟ
ment), as in the verse:

ﺖ ﻃَﺎﺋَِﻔﺔٌ ِﻣ ْﻨـ ُﻬ ْﻢ
ْ ََوﻟ َْﻮَﻻ ﻓ
ْ ﻚ َوَر ْﺣ َﻤﺘُﻪُ ﻟ ََﻬ ﱠﻤ
َ ﻀ ُﻞ اﻟﻠﱠ ِﻪ َﻋﻠَْﻴ
ِ أَ ْن ﻳ
ِ ِﱡ
ﺴ ُﻬ ْﻢ
َ ﻀﻠﱡ
ُ
َ ﻮك َوَﻣﺎ ﻳُﻀﻠﻮ َن إ ﱠﻻ أَﻧْـ ُﻔ
(١١٣: ٤ ﱢﺴﺎء
َ )اﻟﻨ

"... But for the grace of Allah upon thee (Muhammad),
and His mercy, a party of them had resolved to mislead
ِ  أَ ْن ﻳ, namely, to lead you making a wrong
thee [ﻀﻠﱡ ْﻮ َك
ُ
judgement], but they will mislead only themselves."
(Qur’ān 4: 113).
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The verses 105 and 113 and probably also 111 and 112 were
revealed in the case of T.u‘mah ibn Ubayriq among the ans.ār
who stole a coat‐of‐arms from his neighbour called Qatādah ibn
al‐Nu‘mān, and hid it with a Jew called Zayd ibn al‐Samīn. The
coat‐of‐arms was in a bag containing flour which dropped on
the way when the coat‐of‐arms was stolen. Its owner traced the
flour which led him to T.u‘mah's house. Since T.u‘mah denied his
stealing of it, its owner kept tracing the flour until it led him to
the house of the Jew. The Jew, supported by some of his Jewish
colleagues, told him that it was given to him by T.u‘mah. Some
people among T.u‘mah’s clan came to the Prophet to save him
and unjustly threw the blame on the Jew, so that the Prophet
would give a judgement which would not only be wrong but
also disgraceful. By the grace of Allah this did not happen, as
Allah revealed their scheme to the Prophet1.
b. Al‐Nisyān (ﱢﺴﻴَﺎن
ْ اﻟﻨ, forgetfulness), as in the verse:

ِ َﻓَِﺈ ْن ﻟَﻢ ﻳ ُﻜﻮﻧَﺎ رﺟﻠَْﻴ ِﻦ ﻓَـﺮﺟﻞ واﻣﺮأَﺗ
ﺿ ْﻮ َن
َ ﺎن ِﻣ ﱠﻤ ْﻦ ﺗَـ ْﺮ
َُ َ ْ
َْ َ ٌ ُ َ
ِ ِﻣﻦ اﻟ ﱡ
ِ
ِ
ِ
ﱢ
اﻫ َﻤﺎ ْاﻷُ ْﺧ َﺮى
ُ اﻫ َﻤﺎ ﻓَـﺘُ َﺬﻛ َﺮ إ ْﺣ َﺪ
ُ ﺸ َﻬ َﺪاء أَ ْن ﺗَﻀ ﱠﻞ إ ْﺣ َﺪ
َ
(٢٨٢: ٢ )اﻟْﺒَـ َﻘ َﺮة

"And if two men be not (at hand) then a man and two
women, of such as ye approve as witnesses, so that
if the one erreth (an tad.illa ih.dāhumā) (through
forgetfulness) the other will remember."
(Qur’ān 2: 282).
In other words, the verse means that if one of the two
women forgets, the other will remind her. This is not a
humiliation to women; on the contrary, it is a relief and
protection for them. Women, as mothers, are so highly
esteemed that the Prophet said: “Heaven lies under the feet of
15
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mothers.” They do not have to become witnesses if they are
alone, unless supported by another woman. There is harass‐
ment in going back and forth to court, risk and even a danger in
being a witness, especially where crimes are involved. Even a
man sometimes refuse to be a witness in this kind of situation
and pretends not to have seen or heard what has happened. It
is, then, for the protection of women, according to Islamic law,
a woman can be a witness only if at least another woman is
available to be a witness, so that they can support and remind
each other. Women in general are not interested and too
sensitive witnessing to horrible incidents, cruel behaviours or
brutality, and it is easy for them to forget something they are
sensitive about and not interested in, let alone the details of it.

ِﻳ
c. Al‐Halakah (اﻟ َْﻬﻠَ َﻜﺔ, annihilation), as in the expression ﻞ
ﻀﱡ
َ
( اﻟ َْﻤﺎءُ ﻓِﻲ اﻟﻠﱠﺒَﻦyad.illu al‐mā’u fī ’l‐laban), meaning, "the water

perishes (namely, permeates) in the milk." It reminds us of the
practice of cheating in the past where milk was mixed with
water to increase its quantity. This example does not say that
milk permeates in water. However, when we drink tea with
milk, it is the milk which we pour into the tea that permeates.
The example in the Qur’ān is as follows:

ٍ ض أَﺋِﻨﱠﺎ ﻟ َِﻔﻲ َﺧﻠ ٍْﻖ ﺟ ِﺪ
ِ ﺿﻠَﻠْﻨَﺎ ﻓِﻲ ْاﻷ َْر
ﻳﺪ
َ َوﻗَﺎﻟُﻮا أَﺋِ َﺬا
َ
(١٠: ٣٢ ﺴ ْﺠ َﺪة
)اﻟ ﱠ

"And they say: when we are lost (a’idhā d.alalnā)
in the earth, how can we then be re‐created?"
(Qur’ān 32: 10).
Instead of "when we are lost in the earth" as translated by
Pickthall, the verse means, "when we became annihilated and
became united with the earth".
16
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d. Al‐Khat.a’ (ﺨﻄَﺄ
َ ْاﻟ, error), as in the verse:

(٢٦: ٦٨ ﻀﺎﻟﱡﻮ َن )اﻟْ َﻘﻠَﻢ
َ َﻓَـﻠَ ﱠﻤﺎ َرأ َْو َﻫﺎ ﻗَﺎﻟُﻮا إِﻧﱠﺎ ﻟ
"But when they saw it, they said: Lo! we are in error ."
(Qur’ān 68: 26).
This verse says about people who did not want to give
charity to the poor. They wanted to harvest their crops early in
the morning and return home before the poor came for charity.
They were wrong in their intention, and Allah wanted to teach
them a lesson. When they came to their fields, their crops had
been destroyed. They regretted their bad intention.
e. Al‐Jahl (ْﺠ ْﻬﻞ
َ اﻟ, ignorance), as in the following statement of

Prophet Moses (a.s.) to the Pharaoh:

ِ
(٢٠:٢٦ ﺸ َﻌ َﺮاء
َ َﻗ
ُ ﻴﻦ )اﻟ
َ ﺎل ﻓَـ َﻌ ْﻠﺘُـ َﻬﺎ إِ ًذا َوأَﻧَﺎ ﻣ َﻦ اﻟﻀﱠﺎﻟﱢ
“I committed it while I was still ignorant”
(Qur’ān 26: 20).
This is the interpretation of Mujāhid, one of the great
commentators among the tābi‘īn. Here Prophet Moses (a.s.)
was referring to what he had committed before he became a
prophet, such as the killing of the Egyptian.
f. Al‐Khusrān (ﺴ َﺮان
ْ اﻟْ ُﺨ, loss), as in

(٢٤: ٣٦ ﺿ َﻼ ٍل ُﻣﺒِﻴ ٍﻦ )ﻳﺲ
َ إِﻧﱢﻲ إِ ًذا ﻟ َِﻔﻲ

"And so, behold, I would have indeed,
most obviously,been a loser!"
(Qur’ān 36: 24).
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This verse is referring to a former idol worshipper who said
that if he were still to worship idols which would not be able to
help or save him from any disaster, he would certainly become
a loser. Some commentators (Ibn ‘Abbās, Mujāhid and Muqātil)
said that this person was a carpenter, and his name was H.abīb
bin Israel. He was killed by his people for believing in messengers
sent by Allah. The names of these messengers were unknown.
g. Al‐But.lān (اﻟْﺒُﻄْﻼَن, non‐fruitfulness), as in

ِ
ِﱠ
ِ
ْﺤﻴَ ِﺎة
َ ﻳﻦ
َ ﺿ ﱠﻞ َﺳ ْﻌﻴُـ ُﻬ ْﻢ ﻓﻲ اﻟ
َ  اﻟﺬ.ﻳﻦ أَ ْﻋ َﻤ ًﺎﻻ
َ ﺴ ِﺮ
َ ﻗُ ْﻞ َﻫ ْﻞ ﻧُـﻨَﺒﱢﺌُ ُﻜ ْﻢ ﺑ ْﺎﻷَ ْﺧ
ِ
ﺻ ْﻨـ ًﻌﺎ
ُ اﻟ ﱡﺪﻧْـﻴَﺎ َو ُﻫ ْﻢ ﻳَ ْﺤ َﺴﺒُﻮ َن أَﻧﱠـ ُﻬ ْﻢ ﻳُ ْﺤﺴﻨُﻮ َن
(١٠٤-١٠٣ :١٨ )اﻟْ َﻜ ْﻬﻒ
"Say: Shall We inform you who will be
the greatest losers by their works? Those whose
effort goeth astray (namely, void) in the
life of the world, and yet they reckon
that they do good work."
(Qur’ān 18: 103‐104).

The verse is referring to disbelievers among the Meccans
who made a jest of Allah's revelations and messengers. However,
those who commit similar mistakes would fall into the same
category of people with the same consequence: the greatest
fruitlessnes and voiding of their good works from merit.
We have seen here some examples of the various meanings
of d.alāl in the Qur’ān. However, the examples of the basic
meaning of d.alāl which is the opposite of hudan (guidance) in
the Qur’ān are not given here as they are easily recognised.

Reference:
Al‐Wāh.idī, Asbāb al‐Nuzūl, Beirut: Dār al‐Kutub al‐‘Ilmiyyah, n d., p. 103.
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4
Commentary of the Qur’ān

Allah says in the Qur’ān,

ِﱠ
ِﱠ
ِِ ﺎدوا واﻟﻨﱠﺼﺎرى واﻟ ﱠ
ﻴﻦ
َ َ َ َ ُ ﻳﻦ َﻫ
َ ﺼﺎﺑﺌ
َ ﻳﻦ آ ََﻣﻨُﻮا َواﻟﺬ
َ إِ ﱠن اﻟﺬ
ِ ِ
ِ َﺧﺮوﻋ ِﻤﻞ
ِ
َﺟ ُﺮُﻫ ْﻢ ِﻋ ْﻨ َﺪ َرﺑﱢِﻪ
ْ ﺻﺎﻟ ًﺤﺎ ﻓَـﻠَ ُﻬ ْﻢ أ
َ َ َ َ َﻣ ْﻦ آ ََﻣ َﻦ ﺑِﺎﻟﻠﱠﻪ َواﻟْﻴَـ ْﻮم ْاﻵ
ف َﻋﻠَْﻴ ِﻬ ْﻢ َوَﻻ ُﻫ ْﻢ ﻳَ ْﺤ َﺰﻧُﻮ َن
ٌ َوَﻻ َﺧ ْﻮ
(٦٢: ٢ )اﻟْﺒَـ َﻘ َﺮة

“Verily, those who have attained to faith
(in this divine writ) as well as those who follow the
Jewish faith, and the Christians, and the Sabians ‐ all
who believe in God and the Last Day and do righteous
deeds – shall have their reward with their Sustainer; and
no fear need they have, and neither shall they grieve.”
(Qur’ān 2: 62, Muhammad Asad's translation).
In this verse Allah states that people who believe in Him and
the Last Day and obey Prophet Muhammad (s.a.w.)) and do
righteous deeds will be rewarded by Him. They shall have
neither fear nor grief. Fear of what and grief of what? Fear of
the future and grief of the past, fear of what could happen to
them, and grief for the bad deeds they had done in this world.
In other words Allah promises that true Muslims will attain
salvation.
However, since Islam is not a new religion but a continuation
of a previous true religion, Allah said further that those who
believed in Him and followed the messengers sent to them
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before the advent of Prophet Muhammad (s.a.w.) and did
righteous deeds shall also be rewarded by Him, shall have
neither fear nor grief as well, and shall also attain salvation. Also
included were the Jews who believed in Prophet Moses (Mūsā
a.s.) and adhered to the Torah (Tawrāt) until the advent of
Prophet ‘Īsā (a.s.). They included the Christians who followed
Prophet ‘Īsā (a.s.) and adhered to the Gospel (Injīl) until the
advent of Prophet Muhammad (s.a.w.).
With regard to the Sabians, people did not know much about
them. There were Jews and Christians in Arabia in the early
period of Islam. There had been Jews in Madinah and its
outskirts, and Christians in Najrān. In Mecca itself, Waraqah ibn
Nawfal had been a Christian when the Prophet told him about his
strange experience at the H.irā’ cave. Waraqah said that the
strange night visitor was Nāmūs (Gabriel) who had brought
revelations from Allah to prophets before him (Muhammad). The
old Waraqah told him further that as a prophet his people would
drive him away one day from his homeland, and Waraqah
promised to help him if he were still alive when this happened.
The Arabs in pre‐Islamic Arabia, then, knew the Jews and the
Christians, but only had a superficial idea about the Sabians. They
thought that a Sabian was a person who was neither a Jew, a
Christian nor a Magian, not even a polyheist, but a person who
had no religion and remained in his natural disposition.
Therefore, a person who followed the Prophet was sometimes
called a Sabian. ‘Umar before converting to Islam had intended
to kill the Prophet, saying, “I want to kill that Sabian.”
Since the Sabians mentioned in the above verse were
included among those who would attain salvation, they must
have been monotheists. They must have followed a prophet,
but who was he, and do they still exist? To these questions,
Muhammad Asad has the following explanation:
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“The Sabians seem to have been a monotheistic religious
group intermediate between Judaism and Christianity.
Their name (probably derived from the Aramaic verb
tsebha, ‘he immersed himself [in water]’) would indicate
that they were followers of John the Baptist ‐ in which
case they could be identified with the Mandaeans, a
community which to this day is to be found in Iraq. They
are not to be confused with the so‐called ‘Sabians of
Harran’, a gnostic sect which still existed in the early
centuries of Islam, and which may have deliberately
adopted the name of the true Sabians in order to obtain
the advantages accorded by the Muslims to the followers
of every monotheistic faith.” (Asad, The Message of the
Qur’ān. Gibraltar: Dār al‐Andalus, 1984, p. 14, n. 49).
The above verse was revealed to answer the question of
Salmān al‐Fārisī (the Persian). He asked the Prophet about the
Christian monks he had met in Mosul (Iraq) and had followed
before he came to Madinah and met the Prophet. These monks
followed the Injīl, and told Salmān of the approach of the
coming of a new prophet in Arabia and advised him to follow
this new prophet if he were still alive when he arrived. Salmān
wanted to know whether these people who had devoted
themselves to worshipping God in their monasteries and
believed in the advent and the prophethood of Muhammad
would attain salvation.
In answer to this question Allah Himself said that not only
they, the monks whom Salmān had referred to, but also those
who had followed any prophet sent to them would attain
salvation. This statement is the reminiscent of Allah's promise
to Adam and Eve after accepting their repentance for eating the
forbidden fruit. He said:
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ﻗُـﻠْﻨَﺎ ْاﻫﺒِﻄُﻮا ِﻣ ْﻨـ َﻬﺎ َﺟ ِﻤ ًﻴﻌﺎ ﻓَِﺈ ﱠﻣﺎ ﻳَﺄْﺗِﻴَـﻨﱠ ُﻜ ْﻢ ِﻣﻨﱢﻲ ُﻫ ًﺪى ﻓَ َﻤ ْﻦ
ِ
 َواﻟﱠ ِﺬﻳْ َﻦ َﻛ َﻔ ُﺮْوا َوَﻛ ﱠﺬﺑُـ ْﻮا.ف َﻋﻠَْﻴ ِﻬ ْﻢ َوَﻻ ُﻫ ْﻢ ﻳَ ْﺤ َﺰﻧُﻮ َن
ٌ اي ﻓَ َﻼ َﺧ ْﻮ
َ ﺗَﺒ َﻊ ُﻫ َﺪ
.ﺎب اﻟﻨﱠﺎ ِر ُﻫ ْﻢ ﻓِ ْﻴـ َﻬﺎ َﺧﺎﻟِ ُﺪ ْون
َ ِﺑِﺂﻳَﺎﺗِﻨَﺎ أُوﻟﺌ
ْ ﻚأ
ُ َﺻ َﺤ
(٣٩-٣٨ : ٢ ) اﻟْﺒَـ َﻘ َﺮة

"(For although) We did say,‘Down with
you all from this (state),’ there shall, none the less,
most certainly come unto you guidance from Me:
and those who follow My guidance need have no fear,
and neither shall they grieve; but those who are bent
on denying the truth and giving the lie to Our
messages ‐ they are destined for the fire,
and therein shall they abide."
(Qur’ān 2: 38‐39, Asad's translation).

This verse indicates the continuation of Allah's guidance to
mankind through His messengers since the time of Adam till the
Last Day. This message reached its culmination in Prophet
Muhammad (s.a.w.) who was the last messenger and was sent
to the whole of mankind.
With the advent of Prophet Muhammad (s.a.w.) as the last
messenger the Jews, the Christians and the Sabians mentioned
in the above verse will no longer attain salvation unless they
believe and follow him, embrace Islam and become Muslims.
Allah states clearly that the only salvation is through Islam (lit.,
"self surrender unto Allah") when He said:

ِِ ِ
ِ
ِ
ِ
ِ
ِْ َوَﻣ ْﻦ ﻳَـ ْﺒﺘَ ِﻎ ﻏَْﻴـ َﺮ
. ﻳﻦ
َ اﻹ ْﺳ َﻼِم دﻳﻨًﺎ ﻓَـﻠَ ْﻦ ﻳُـ ْﻘﺒَ َﻞ ﻣ ْﻨﻪُ َو ُﻫ َﻮ ﻓﻲ ْاﻵَﺧ َﺮة ﻣ َﻦ اﻟْ َﺨﺎﺳ ِﺮ
(٨٥: ٣ )آل ِﻋ ْﻤ َﺮان
“If anyone desires a religion other than
Islam (submission to Allah) never will it be accepted
of him and in the Hereafter he will be in the ranks
of those who have lost(all spiritual good).”
(Qur’ān, 3: 85, A.Y. Ali’s translation).
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This verse was said to have been revealed shortly after the
revelation of the verse mentioned in the beginning of this
article. It was revealed after the apostasy of al‐H.ārith ibn
Suwayd and twelve people with whom he departed from
Madinah to join the idolaters in Mecca. His brother, al‐Julās ibn
Suwayd, after hearing this verse, sent a message to his brother
al‐H.ārith asking him to repent. So he repented.
In conclusion, the verse in question states that the Jews, the
Christians and the Sabians after the advent of Prophet
Muhammad (s.a.w.). will no longer be entitled to salvation
unless they believe in the messengership of Muhammad
(s.a.w.), embrace Islam and do righteous deeds. If they do
earnestly and become true believers, then they, like other true
Muslims, shall have neither grief of the past nor fear of the
future. They will no longer worry about anything, because they
firmly believe in the Merciful Allah. This verse should not be
misunderstood by holding on to its literal meaning and put it in
conflict with other verses of the Qur’ān.
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5
Wujūh and Naz.ā’ir in the Qur’ān (cont.)
Al‐Z.ulm (اﻟﻈﱡﻠْﻢ, wrong doing). The basic meaning of z.ulm is
“not putting something in its proper place”. The Arabic
expression ٌض َﻣﻈْﻠُ ْﻮَﻣﺔ
ٌ ( أ َْرard. maz.lūmah) means “a piece of land dug
in the wrong place”, and the expression ُ( إﻟ َْﺰِم اﻟﻄﱠ ِﺮﻳْ َﻖ َوﻻَ ﺗَﻈْﻠِ ْﻤﻪilzam
al‐tarīq wa lā taz.limhu) means “ keep following the track, and do
not deviate from it”. Some of the meanings of this term in the
Qur’ān are as follows:
a. Al‐Z.ulm ( اﻟﻈﱡﻠْﻢ, wrong doing), as in the verse:

ْﺠﻨﱠﺔَ َوُﻛ َﻼ ِﻣ ْﻨـ َﻬﺎ َرﻏَ ًﺪا
َ ﺖ َوَزْو ُﺟ
َ ْاﺳ ُﻜ ْﻦ أَﻧ
َ َوﻗُـﻠْﻨَﺎ ﻳَﺎ آ
ْ َد ُم
َ ﻚ اﻟ
ِ
ِِ
ﺚ ِﺷ ْﺌﺘُ َﻤﺎ َوَﻻ ﺗَـ ْﻘ َﺮﺑَﺎ َﻫ ِﺬ ِﻩ اﻟ ﱠ
ﻴﻦ
ُ َﺣ ْﻴ
َ ﺸ َﺠ َﺮةَ ﻓَـﺘَ ُﻜﻮﻧَﺎ ﻣ َﻦ اﻟﻈﱠﺎﻟﻤ
(٣٥: ٢ )اﻟﺒﻘﺮة
"And We said: ‘O Adam dwell thou and thy wife in this
garden, and eat freely thereof, both of you, whatever
you may wish; but do not approach this one tree,
lest you become wrongdoers (z.ālimīn).’”
(Qur’ān 2: 35, Asad's translation).
It means that Adam (a.s.) and Eve (H.awwā’) were forbidden
from approaching this tree. Just approaching it was a
wrongdoing, let alone eating its fruit. What kind of tree and what
garden are meant in this verse? In Qur’ān 20: 120 it is referred to
as shajarat al‐khuld (“the tree of eternal life”), a name falsely
suggested by Satan to seduce Adam and Eve (a.s.) to eat its fruit,
so that they would become immortal. This symbolic “tree of
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immortality” is called in the Bible (Genesis II, 9) as “ the tree of
life” and “ the tree of knowledge of good and evil.” After eating
the fruit of this forbidden tree, Adam and Eve repented to Allah
and were forgiven. In the Qur’ān it is mentioned that

ِ
ٍ ِ ِ ِ َ ﻓَـﺘَـﻠَ ﱠﻘﻰ آ
ﻴﻢ
ﺎب َﻋﻠَْﻴ ِﻪ إِﻧﱠﻪُ ُﻫ َﻮ اﻟﺘـ ﱠ
ُ ﱠﻮ
َ ََد ُم ﻣ ْﻦ َرﺑﱢﻪ َﻛﻠ َﻤﺎت ﻓَـﺘ
ُ اب اﻟ ﱠﺮﺣ
(٣٧: ٢ )اﻟﺒﻘﺮة
“Thereupon Adam received words [of guidance]
from his Sustainer, and He accepted his repentance:
for, verily, He alone is the Acceptor of
repentance, the Dispenser of grace”
(Qur’ān 2: 37, Asad).
Therefore, there is no inherited sin in Islam. It is unlike a
disease which can be inherited. Inherited disease is not
punishment at all, but a test. Whoever suffers from it is urged
to find a cure for it and be patient with it; Allah will reward him
for his patience. Other tests with which many people do not
pass are wealth, high position, and comfortable life. With regard
to “the garden” commentators have different opinions:
Paradise, a special garden in the heavenly region, or an earthly
abode with perfect ease and happiness. It is also worthy to
mention here that Allah refers to Himself in this verse as “We”
(nah.nu), which is a majestic way of referring to Himself.
b. Al‐Shirk ( اﻟﺸ ْﱢﺮك, polytheism, idolatry), as in the verse:

ِ اﻟﱠ ِﺬﻳﻦ آ ََﻣﻨُﻮا وﻟ
ﻚ ﻟ َُﻬ ُﻢ ْاﻷ َْﻣ ُﻦ َو ُﻫ ْﻢ ُﻣ ْﻬﺘَ ُﺪو َن
َ ِﻳﻤﺎﻧَـ ُﻬ ْﻢ ﺑِﻈُﻠ ٍْﻢ أُوﻟَﺌ
ْ َ
َ ِﺴﻮا إ
َ
ُ َﻢ ﻳَـ ْﻠﺒ
(٨٢: ٦ )اﻷَﻧْـ َﻌﺎم
“Those who believe and obscure not their belief
by wrongdoing (biz.ulm, namely, by polytheism)
theirs is safety; and they are rightly guided.”
(Qur’ān 6: 82).
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When the above verse was revealed the Prophet's
companions felt uneasy because they understood “z.ulm” as its
basic meaning “wrong‐doing”; therefore, they asked the
Prophet: “Which of us has never obscured his belief by
wrongdoing?” The Prophet said: "It does not mean what you
mean. Have you ever heard of what the pious servant (meaning
Luqmān) said:

ِ ﺸﺮ َك ﻟَﻈُﻠ
ِ ِ
(١٣: ٣١ ﻴﻢ )ﻟﻘﻤﺎن
ْ ﻳَﺎ ﺑُـﻨَ ﱠﻲ َﻻ ﺗُ ْﺸ ِﺮ ْك ﺑﺎﻟﻠﱠﻪ إِ ﱠن اﻟ ﱢ
ٌ ْﻢ َﻋﻈ
ٌ
‘O my dear son! Ascribe no partners
unto Allah Lo! to ascribe partners (unto Him)
is a tremendous wrong (laz.ulmun ‘az.īm)’."
(Qur’ān 31: 13).
The wrong‐doing meant in this verse is polytheism.
c. Al‐Nuqs.ān or al‐naqs. (ﺼﺎن أَ ِو اﻟﻨﱠـ ْﻘﺺ
َ اﻟﻨﱡـ ْﻘ, decrease, blemish,
imperfection). The expression ﻚ َﺣ ﱠﻘﻚ
َ ُ ﻇَﻠَ ْﻤﺘz.alamtuka h.aqqak (lit.
“I decrease your right”) means “ I gave you less than what you
deserve”. The example from the Qur’ān is as follows:

ِ
(٣٣: ١٨ َﻢ ﺗَﻈْﻠِ ْﻢ ِﻣ ْﻨﻪُ َﺷ ْﻴﺌًﺎ )اﻟﻜﻬﻒ
ْ َْﺠﻨﱠﺘَـ ْﻴ ِﻦ َآﺗ
َ ﻛﻠْﺘَﺎ اﻟ
ْ ﺖ أُ ُﻛﻠَ َﻬﺎ َوﻟ
“Each of the gardens gave its fruit and withheld
naught thereof [wa lam taz.lim minhu shay’an
namely, without any shortage]..”
(Qur’ān 18: 33).

This verse and the verses 32‐44 deal with the parable of two
men each of whom were given as a test a vineyard surrounded
by date‐palms. But one of them did not thank Allah; instead, he
denied the Hereafter and thought that his garden would never
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perish. When Allah ruined his garden he repented and realized
that he was mistaken. This is a moral lesson for all of us.
d. Al‐Jah.d (ْﺠ ْﺤﺪ
َ اﻟ, denial, disbelief), as in the verses:

ٍِ
ْ َْﺤ ﱡﻖ ﻓَ َﻤ ْﻦ ﺛَـ ُﻘﻠ
ُﺖ َﻣ َﻮا ِزﻳﻨُﻪ
َ َواﻟ َْﻮْز ُن ﻳَـ ْﻮَﻣﺌﺬ اﻟ
ِ
ِ ﺖ ﻣﻮا ِزﻳﻨُﻪُ ﻓَﺄُوﻟَﺌِ َ ﱠ
ﻳﻦ
َ ِﻓَﺄُوﻟَﺌ
َ ﻚ اﻟﺬ
َ َ ْ  َوَﻣ ْﻦ َﺧ ﱠﻔ.ﻚ ُﻫ ُﻢ اﻟ ُْﻤ ْﻔﻠ ُﺤﻮ َن
ِ
ﺴ ُﻬ ْﻢ ﺑِ َﻤﺎ َﻛﺎﻧُﻮا ﺑِﺂَﻳَﺎﺗِﻨَﺎ ﻳَﻈْﻠِ ُﻤﻮ َن
َ َﺧﺴ ُﺮوا أَﻧْـ ُﻔ
(٩-٨: ٧ )اﻷﻋﺮاف

“And truth will be weighing on that Day:
and those whose weight (of good deeds) is heavy in
the balance ‐ it is they, they who shall attain to a happy state;
whereas those whose weight is light in the balance – it is they
who will have squandered their own selves by their
willful rejection of Our messages.”
(Qur’ān 7: 8‐9, Asad's translation)
This verse portrays what will happen in the Hereafter. Those
whose weight is light due to lack of good deeds and rejecting
Allah's messages will suffer. In other verses Allah says:

ِ ِ
ِ ﺸ ٍﺔ ر
ﺖ
ْ  َوأَ ﱠﻣﺎ َﻣ ْﻦ َﺧ ﱠﻔ, اﺿﻴَ ٍﺔ
ْ َﻓَﺄَ ﱠﻣﺎ َﻣ ْﻦ ﺛَـ ُﻘﻠ
َ َ  ﻓَـ ُﻬ َﻮ ﻓﻲ ﻋﻴ, ُﺖ َﻣ َﻮا ِزﻳﻨُﻪ
ِ َ  وﻣﺎ أَ ْدر, ٌ ﻓَﺄُﱡﻣﻪ ﻫﺎ ِوﻳﺔ, ﻣﻮا ِزﻳﻨﻪ
.ٌﺎر َﺣ ِﺎﻣﻴَﺔ
ُُ ََ
ٌ َ ﻧ, اك َﻣﺎ ﻫﻴَ ْﻪ
َ ََ َ َ ُ
(١١-٦: ١٠١ )اﻟﻘﺎرﻋﺔ

“..he whose weight (of good deeds)
is heavy in the balance shall find himself in
a happy state of life; whereas he whose weight is light
in the balance shall be engulfed by an abyss. And what
could make thee conceive what that (abyss)
will be? A fire hotly burning!”
(Qur’ān 101: 6‐11).
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e. Al‐Sariqah (ﺴ ِﺮﻗَﺔ
اﻟ ﱠ, stealing), as in the verse:

ِِ
.ﻴﻦ
َ ِﻗَﺎﻟُﻮا َﺟ َﺰا ُؤﻩُ َﻣ ْﻦ ُو ِﺟ َﺪ ﻓِﻲ َر ْﺣﻠِ ِﻪ ﻓَـ ُﻬ َﻮ َﺟ َﺰا ُؤﻩُ َﻛ َﺬﻟ
َ ﻚ ﻧَ ْﺠ ِﺰي اﻟﻈﱠﺎﻟﻤ
(٧٥: ١٢ ) ﻳﻮﺳﻒ
"(The brothers replied): 'Its requital? He in whose
camel‐train (the cup) is found ‐ he shall be (enslaved
as) a requital thereof! Thus do we (ourselves)
requite the doers of (such) wrong.'"
(Qur’ān 12: 75, Asad's translation).

Prophet Yusuf, after telling secretly his identity to his
younger brother Benjamin, wanted him to stay. He put a cup in
Benjamin's camel‐pack and told one of his men to call out that
the caravan consisting of his brothers, who came to ask help
from him, whom they did not recognise, had stolen the cup. In
this verse the "wrong‐doing" of Benjamin is specified, namely,
his "stealing" of the cup which had been planned, and as
"punishment" for the "crime" he did not commit, he had to stay
with his brother Prophet Joseph in Egypt. In this way Prophet
Joseph kept his younger brother with him while his other
brothers did not know his identity. (For the whole story, read Q.
12, Surah Yusuf).
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6
Commentary of the Qur’ān

Allah said in the Qur’ān:

ِ ْﻜﺘَ ﱠ
ِ
ِ اﺻﻄََﻔﻴـﻨَﺎ ِﻣﻦ ِﻋﺒ
ﺎدﻧَﺎ ﻓَ ِﻤ ْﻨـ ُﻬ ْﻢ ﻇَﺎﻟِ ٌﻢ ﻟِﻨَـ ْﻔ ِﺴ ِﻪ َوِﻣ ْﻨـ ُﻬ ْﻢ
َ ﺛُ ﱠﻢ أ َْوَرﺛْـﻨَﺎ اﻟ
َ ْ ْ ْ ﻳﻦ
َ ﺎب اﻟﺬ
ِ ﺼ ٌﺪ وِﻣ ْﻨـ ُﻬﻢ ﺳﺎﺑِ ٌﻖ ﺑِﺎﻟْ َﺨ ْﻴـﺮ
ِ
ﻀ ُﻞ اﻟْ َﻜﺒِ ُﻴﺮ
ْ ﻚ ُﻫ َﻮ اﻟْ َﻔ
َ ِات ﺑِِﺈ ْذ ِن اﻟﻠﱠ ِﻪ َذﻟ
َ ْ َ َُﻣ ْﻘﺘ
َ
(٣٢: ٣٥ )ﻓﺎﻃﺮ
“And so, We have bestowed this
divine writ as a heritage unto such of
Our servants as We chose: and among them
some who sin against themselves; and some who keep
half‐way (between right and wrong); and some who, by
God's leave, are foremost in deeds of goodness:
(and) this, indeed, is a merit most high!”
( Qur’ān 35: 32, Asad's translation).
This verse indicates that Allah gave the Qur’ān as an
inheritance to whom He chose among His servants. Who are
these chosen people? According to Ibn ‘Abbās, they are the
community of Prophet Muhammad (s.a.w.), the Muslims. They
are chosen for following the true religion, namely, Islam (lit.,
surrendering oneself to God), the religion propagated by
prophets before Prophet Muhammad (s.a.w.).
Then Allah divides these chosen people into three
categories: (a) those who sin against themselves (ﻇَﺎﻟِ ٌﻢ ﻟِﻨَـ ْﻔ ِﺴ ِﻪ, z.ālim
linafsih, lit.,“a person who wrongs himself”), and this is the
ِ َﻣ ْﻘﺘ, muqtasid, lit.,
lowest level; (b) those who keep half‐way (ﺼ ٌﺪ
.
ُ
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“a person who adopts a middle‐course in something”, or “a
person who assumes a mediatory position”), this is the middle
level; and (c) those who are foremost in deeds of goodness
ِ ﺑِﺎﻟْ َﺨ ْﻴـﺮ, sābiq bi’l‐khayrāt), and this is the highest level.
(ات َﺳﺎﺑِ ٌﻖ
َ
In general, the first level belong to those who perform duties
enjoined on them, but still commit some prohibited things; the
second, those who confine themselves to performing what
Allah enjoins them to do and avoid what He prohibits; in other
words, they obey Allah in its simplest way; and the third, are
those who obey Allah not only in what He orders and prohibits,
but also in doing what He recommends and avoiding what He
considers reprehensible; this is the highest level for Muslims.
Various interpretations of these three levels of Muslims are
given by Muslim scholars, some are respectively as follows:
(1) The ignorant–the students–the scholars (Sahl ibn ‘Abd
Allāh's interpretation);
(2) Those who remember Allah with their tongue–with their
heart–those who never forget Him (Dhū 'l‐Nūn's interpre‐
tation);
(3) Those who love Allah for the sake of this world–for the
sake of the Hereafter–those who worship Him for the sake
of the Truth (Ibn ‘At.ā’'s interpretation);
(4) Those who worship Allah because they fear Hell–because
they wish Paradise–they worship Him for His own sake;
(5) Those who are impatient with misfortune (affliction)–
those who are patient with it–those who are happy with it;
(6) Those who have received but refuse to give–who have re‐
ceived and give–who are deprived of gifts but are thankful;
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(7) Those who worship Allah with negligence and habit–with
fear and desire–with reverence;
(8) Those who are satisfied with their wealth–with themselves
–with their Lord;
(9) Those who read the Qur’ān without practising its contents
–those who read and practice its contents–those who read,
practice and understand its contents;
(10) Those who enter the mosque after the iqāmah (the call to
stand in prayer) has been called–those who come after the
ādhān (the call to prayer) has been called–those who enter
the mosque before the ādhān is called;
(11) Those who miss the prayer in time–those who miss the
congregational prayer–those who miss neither the prayer
in time nor the congregational prayer;
(12) Those who love themselves–love their religion–love their
Lord.
Then Allah ends the verse with “this, indeed, is a merit most
high!”. There are three interpretations of this highest merit: (a)
it is the merit of giving the Qur’ān to the Muslims as
inheritance; (b) it is the merit of choosing the Muslims despite
their shortcomings; and (c) it is the merit of promising the
Muslims Paradise, as the verse continues with:

( ٣٣ :٣٥ ﱠﺎت َﻋ ْﺪ ٍن ﻳَ ْﺪ ُﺧﻠُﻮﻧَـ َﻬﺎ )ﻓﺎﻃﺮ
ُ َﺟﻨ
“(Hence,) gardens of perpetual bliss will they enter,...”
(Qur’ān 35: 33, Asad's translation).
The view that all Muslims will finally go to Paradise–after
suffering punishment for their sins if they are not lucky enough
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–is also mentioned in the traditions of the Prophet, some are as

follows:
(1) Usāmah ibn Zayd reported that the Messenger of Allah read
the above verse and then said: “They all will be in Paradise.”
(2) ‘Umar read the above verse, and then said that the Prophet
said: “The foremost among us will be foremost, these who
are in the middle course will be safe, and those who wrong
themselves will be forgiven.”
(3) Abū Thābit said that a man entered the mosque and said:
“Oh, Allah, bless my absence from my homeland, keep
someone company to my loneliness, and make it easy for me
to have good company. Abū al‐Dardā' who heard this
supplication said to him: “If you are sincere of what you are
asking, then I would be luckier than you. I hear the Prophet
reciting 'And so, We have bestowed this divine writ as a
heritage ...' and said: 'Then the foremost (sābiq bi'l‐khayrāt)
will be brought forward and will enter Paradise without h.isāb
(reckoning); then the muqtas.id will be brought forward with
easy reckoning; and then these who wrong themselves will
be brought forward, rebuked and punished, then they will
enter Paradise; they are those who will say:

ِِ ِ ﱠ
ﻮر
َ ﺐ َﻋﻨﱠﺎ اﻟ
َ اﻟ
ٌ ﻮر َﺷ ُﻜ
ٌ ْﺤ َﺰ َن إِ ﱠن َرﺑﱠـﻨَﺎ ﻟَﻐَ ُﻔ
َ ْﺤ ْﻤ ُﺪ ﻟﻠﱠﻪ اﻟﺬي أَ ْذ َﻫ
(٣٤: ٣٥ )ﻓﺎﻃﺮ
“All praise is due to Allah, who has caused all sorrow
to leave us: for, verily,our Sustainer is indeed much‐
forgiving, ever‐responsive to gratitude.”
(Qur’ān 35: 34, Asad's translation).
We have seen that the Muslims are not all on the same level
in manifesting their faith. It is, then, wrong to label our Muslim
brothers and sisters who are still on the lowest level with
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infidelity. It is because, in spite of their wrong doings, they still
belong to the category of people who are chosen by Allah to
inherit the last Scripture, the Qur’ān. Moreover, they might one
day, through Allah's guidance, rise to a high level, higher than
that we think we belong to. What we need is to help such
people to improve themselves and raise them from the bottom
of the lowest level to the top of it, then to the higher level until
they reach the highest level. There is always room for us to
become better Muslims and this is a continuous struggle
throughout our lives.

Source:
Abū ‘Abd Allāh al‐Qurt.ubī, al‐Jāmi‘ li‐Ah.kām al‐Qur’ān, 22 vols. (N.p.: N.p.,
1384/1964), vol. 14, pp. 346‐351.
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7
Commentary of the Qur’ān

Allah says in the Qur’ān:

ِﱠ
ِ ِ
ﻴﻦ
َ َوَﻣ ْﻦ ﻳُ ِﻄ ِﻊ اﻟﻠﱠﻪَ َواﻟ ﱠﺮ ُﺳ
َ ِﻮل ﻓَﺄُوﻟَﺌ
َ ﻳﻦ أَﻧْـ َﻌ َﻢ اﻟﻠﱠﻪُ َﻋﻠَْﻴ ِﻬ ْﻢ ﻣ َﻦ اﻟﻨﱠﺒﻴﱢ
َ ﻚ َﻣ َﻊ اﻟﺬ
ِ ِ ﺸﻬ َﺪ ِاء واﻟ ﱠ
ِ واﻟ ﱢ
ﻀ ُﻞ ِﻣ َﻦ اﻟﻠﱠ ِﻪ
ْ ﻚ اﻟْ َﻔ
َ ِ َذﻟ.ﻚ َرﻓِﻴ ًﻘﺎ
َ ِﺴ َﻦ أُوﻟَﺌ
َ َ ﻴﻦ َواﻟ ﱡ
َ
َ ﺼﺎﻟﺤ
َ ﺼﺪﱢﻳﻘ
ُ ﻴﻦ َو َﺣ
ِ
ِ
ِ
ﱠ
(٧٠-٦٩: ٤  )اﻟﻨﺴﺎء.ﻴﻤﺎ
ً َوَﻛ َﻔﻰ ﺑﺎﻟﻠﻪ َﻋﻠ
“All who obey God and the Apostle are in
the company of those whom is the grace of God, ‐ of
the prophets (who teach), the sincere (lovers of truth),
the witnesses (who testify), and the righteous (who
do good); Ah! What a beautiful fellowship! Such
is the bounty from God: and sufficient
is it that God knoweth all.”
(Qur’ān 4:69‐70).

The meaning of the above verses is as follows: Whoever
obeys Allah by observing what He enjoins and avoiding what He
prohibits, and obeys His Messenger, Prophet Muhammad
(s.a.w.), by following his teachings and accepting his rulings
willingly, he will be in Paradise with those who have been given
grace by Allah: prophets, those who are sincere (al‐s.iddīqīn)
such as Abū Bakr, martyrs (al‐shuhadā’), such as ‘Umar,
‘Uthmān and ‘Alī, and the righteous (al‐s.ālihīn), such as the rest
of the Prophet's companions. The sincere (al‐s.iddīqīn) are those
who sincerely and without any doubt believe in the orders of
Allah and the Prophet; they belong to the second rank after the
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rank of prophets; the martyrs (shuhadā’), who belong to the
third rank, are those who were killed in defending Islam; the
righteous who belong to the fourth rank, are those who keep
doing good.
The above verses were revealed to the Prophet as an answer
to the questions of his companions, among which are as
follows:
a. Thawbān, a mawlā ( َﻣ ْﻮﻟَﻰ, client, freed slave) of the Prophet
who loved him so much that he could not stand to be absent
from him, came to him one day. The Prophet asked him:
“Thawbān, what makes your health deteriorate?” “O,
Messenger of Allah, it is not illness or pain, but if I do not see
you I long for you until I see you. Then I remember the
Hereafter. I am afraid I will not be able to see you there, for
if I die and go to Paradise, you will be with prophets on a
higher level than mine; if I do not go to Paradise, then I shall
never see you again.” The Prophet did not give him an
answer until Gabriel came to him with the above verses; (see
al‐Qurt.ubī, al‐T.abarsī, and Ibn Kathīr).
b. Some of the companions of the Prophet, such as ‘Abd Allāh
ibn Zayd ibn ‘Abd Rabbih complained to him that they might
not be able to see him in the Hereafter as they saw him in
this world, for he would be placed in a high level with the
other prophets.
c. Rabī‘ah ibn Ka‘b al‐Aslamī said: “I stayed the night with the
Prophet serving him; then he said: 'Ask me.' I told him: 'O
Messenger of Allah, I ask you that I may be able to
accompany you in Paradise.' 'Or other than this?,' asked the
Prophet. I said, 'That is it.' He said, 'Then preoccupy yourself
with frequent prostrations.'”
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d. ‘Amr ibn Murrah al‐Jah.mī said that a man came to the
Prophet, saying, “I have witnessed that there is no god but
Allah and you are the Messenger of Allah, have established
the five‐daily prayers, have paid the zakāt, and fasted in the
month of Ramadan.” The Prophet said to him: “Whoever
dies in performing all these, he will be with prophets, the
s.iddīqīn, and the shuhadā’ in the Hereafter like this–and he
joined his two fingers–as long as he does not disobey his
parents.” (Reported by Ah.mad ibn H.anbal).
Being with or in the company of prophets in the Hereafter
does not mean that one will be on the same level with them. It
means that people of different levels in Paradise can see and
accompany each other. When the Prophet said: “The sincere
and honest trader will be with the prophets, s.iddīqīn and
shuhadā’ in the Hereafter” (Reported by al‐Tirmidhī) it does not
mean that he will be elevated to the rank of the prophets,
s.iddīqīn and shuhadā’, but to indicate that he will be in their
company in Paradise.
The fact that the term al‐s.iddīqīn was mentioned directly
after al‐nabiyyīn (prophets) in the above verse indicates its
second rank after that of prophets. Since Abū Bakr had been
given the epithet “al‐S.iddīq” (the truthful) the Muslims con‐
sidered him the most appropriate companion of the Prophet to
occupy the position of calipht and therefore appointed him.
The above verse also indicates that the above‐mentioned
ranks and privilege companionship are the bounty of Allah, and
nobody should boast of having it through their efforts alone,
but only with Allah's bounty.
A true and sincere Muslim should love Prophet Muhammad
more than any other human being. The Prophet said: “By Allah
36

A COLLECTION OF ISLAMIC WRITINGS

in Whose Hand is my life, a servant is not truly and firmly a
believer until he loves me more than himself, his parents, his
wife, his son and the whole people.” When ‘Umar said to the
Prophet one day: “I love you more than anybody except
myself,” the Prophet corrected him, saying, “No, ‘Umar, even
yourself.” ‘Umar realizing the mistake, corrected himself and
said, “even myself.”
The name of Prophet Muhammad (s.a.w.) is probably the
name most often mentioned by human beings. We Muslims
who constitute about one billion (one‐fifth) of the world
population have to mention his name in our five daily prayers,
testifying that he is the messenger of Allah, and asking Allah's
blessing on him as an indication of love, respect and gratitude.
The question whether we can see him in the Hereafter is
answered by the above verses.
Bibliography:
1. Al‐Qurt.ubī, al‐Jāmi‘ li‐Ah.kām al‐Qur’ān, vol. 5, pp. 271‐272.
2. Al‐T.abarsī, Majma‘ al‐Bayān, vol. 2, pp. 71‐72.
3. Ibn Kathīr, Tafsīr al‐Qur’ān, vol. 1, pp. 534‐536.
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8
Metaphorical Expression in the Qur’ān
and the H.adīth

Mystic meaning, not intelligible at first sight, is not
inconsistent with the character of the Qur’ān as a “plain book”.
Everyone can get out of the Qur’ān plain guidance for his life
according to his capacity for spiritual understanding. As his
capacity grows so will his understanding grow. Voluminous
books had been written by the Islamic scholars (eg. Al‐Ghazālī's
Mishkāt al‐Anwār) explaining a single verse from the Qur’ān
when Allah improved their understanding of the Qur’ān. It is
necessary that we should improve our understanding so that we
can get more and more benefit from the Qur’ān. Metaphorical
expressions and figure of speech are used extensively in the
Qur’ān and the H.adīth. Failing to understand them properly
may lead to wrong conclusions. This article explains some of the
simple examples.
Allah says in the Qur’ān:

ِ ﻂ ْاﻷَﺑـﻴ
ِ
َﺳ َﻮِد ِﻣ َﻦ اﻟْ َﻔ ْﺠ ِﺮ
ُ َ ْ ُ َوُﻛﻠُﻮا َوا ْﺷ َﺮﺑُﻮا َﺣﺘﱠﻰ ﻳَـﺘَﺒَـﻴﱠ َﻦ ﻟَ ُﻜ ُﻢ اﻟْ َﺨ ْﻴ
ْ ﺾ ﻣ َﻦ اﻟْ َﺨ ْﻴﻂ ْاﻷ
(١٨٧: ٢ )اﻟﺒﻘﺮة

“... and eat and drink until the white thread becomes
distinct to you from the black thread of the dawn”.
(Qur’ān 2: 187, Pickthall).
This verse indicates that Muslims are allowed to eat, drink
and engage in sexual activity in the nights of Ramadan until
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dawn. Although the verbs are in the form of commandments to
eat and drink, the meaning is “you are allowed to eat and
drink.”
This verse was revealed to extend the period of permission
to eat and drink till dawn after it had been limited to night
sleep. Once they woke up at night they should start fasting till
dawn. In other words there would not be any suh.ūr (pre‐dawn
meal) for those who had slept at night. This was harder for
those who fell asleep before having their ift.ār (breaking the fast
at sunset), for they would have to continue fasting till the
sunset of the next day. This happened to Qays ibn S.irmah of the
ans.ār (lit., "the helpers", i.e., the natives of Madinah who gave
the Prophet and the Muslim emigrants accommodation and
provision). While waiting for the meal prepared by his wife to
break his fasting, he fell asleep. The next day he became very
tired and weak. Another companion, Mut.‘im ibn Jubayr, fell
asleep before having his ift.ār. When he woke up he said: "I am
not allowed to eat tonight." The next day when he joined the
Muslims in digging the trench at the outskirts of Madinah to
protect the city from the invasion of the Meccans he fell down
unconscious. (al‐T.abarsī, Majma‘ al‐Bayān, vol. 1, p. 280). Then
the above verse was revealed to give the Muslims more time for
eating and drinking at night.
When the above verse was revealed, many of the Prophet's
companions took the literal meaning of the "white and black
threads". They tied a black and a white thread around their legs,
and started fasting when the white thread became distinct from
the black one.
Another companion called ‘Adī ibn H.ātim put a white and a
black thread under his pillow, then asked the Prophet the
meaning of the two threads. The Prophet answered: "It was the
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blackness of the night and the whiteness of the day." (Reported
by Bukhārī). The dawn was called by the Arabs "a thread"
because white light extending like a thread appears at dawn. An
unidentified poet said:

ﻂ اْﻻَ ْﺳ َﻮ ُد ُﺟ ْﻨ ُﺢ اﻟﻠﱠْﻴ ِﻞ َﻣ ْﻜﺘُـ ْﻮ ُم
ُ  َواﻟْ َﺨ ْﻴ- ﺼ ْﺒ ِﺢ ُﻣ ْﻨـ َﻔﻠِ ٌﻖ
ُ اﻟْ َﺨ ْﻴ
ﺿ ْﻮءُ اﻟ ﱡ
َ ﺾ
ُ َﻂ اْﻷَﺑْـﻴ
"The white thread is the light of the morning
that breaks the day, and the black thread is the
hidden dark of the night."
(al‐Qurt.ubī, al‐Jāmi‘, vol. 2, p. 320).
In another verse Allah says:

ِ ﺿﻨَﺎ ْاﻷَﻣﺎﻧَﺔَ َﻋﻠَﻰ اﻟ ﱠ
ِ ض واﻟ
ِ َْﺠﺒ
ﺎل ﻓَﺄَﺑَـ ْﻴ َﻦ أَ ْن ﻳَ ْﺤ ِﻤ ْﻠﻨَـ َﻬﺎ
َ ْ إِﻧﱠﺎ َﻋ َﺮ
َ ِ ﺴ َﻤ َﺎوات َو ْاﻷ َْر
ِْ َوأَ ْﺷ َﻔ ْﻘ َﻦ ِﻣ ْﻨـ َﻬﺎ َو َﺣ َﻤﻠَ َﻬﺎ
ﻮﻻ
ً ﻮﻣﺎ َﺟ ُﻬ
ً ُاﻹﻧْ َﺴﺎ ُن إِﻧﱠﻪُ َﻛﺎ َن ﻇَﻠ
(٧٢: ٣٣ )أﻷﺣﺰاب
"We offered the trust unto the heavens
and the earth and the hills, but they shrank from
bearing it and were afraid of it. And man assumed
it. Lo! he hath proved a tyrant and a fool."
(Qur’ān 33: 72, Pickthall).
The trust meant in this verse is the religious injunctions.
There is another metaphor in this verse. Allah means that
the inanimate beings, however big they are, are unable to carry
out this burden of trust. It is like saying "I offered the burden to
the camel, but it declined," when we mean that the burden is
too heavy for the camel to carry. (al‐Qurt.ubī, al‐Jāmi‘, vol. 14, p.
256).
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In a h.adīth qudsī, Allah said: "If my servant comes close to
Me one shibr (the span of one hand), I shall come close to him
one dhirā‘ (the span of one arm); if he comes close to Me one
dhirā‘, I shall come close to him one bā‘ (the span of the
outspread arms); if he comes to Me walking, I shall walk quickly
to him." (Reported by Bukhārī, Muslim, al‐Tirmidhī, Ibn Mājah
and Ah.mad ibn H.anbal).
This h.adīth cannot be interpreted literally, as Allah is trans‐
cendental and beyond space and time. The expression is a
metaphor for Allah's quick response to our approach to Him:
the closer and the faster we come to Him the closer and the
faster He comes to us. But how do we come close to Him? By
obeying Him, not only in performing His injunctions and
avoiding His prohibitions, but also in performing recommended
acts (sunnah) and avoiding reprehensible ones (makrūh) for His
sake.
When the Prophet knew that his death was approaching, he
told his wives: "The person who has the longest hand among
you will be the first one who would follow me (to death)."
(Reported by Muslim). At first, this statement was literally
understood by them. They measured their arms, whereas the
Prophet meant the most generous among them. It was Zaynab
bint Jah.sh who was the most generous among them; she liked
to give charity to the needy.
Speaking about the excellence of the area called Rawd.ah in
the Prophet's mosque in Madinah, the Prophet said: “Between
my house (in another version: "Between my grave") and my
pulpit is a rawd.ah (a garden) among the gardens of Paradise.”
(Reported by Bukhārī, Muslim, Ah.mad ibn H.anbal and others).
This h.adīth indicates that this area, known as "rawd.ah", is a
41

MUHAMMAD AMIN A. SAMAD

good place to be frequented by Muslims with their prayers and
supplications.
This Rawd.ah is not the only “garden among the gardens of
Paradise”. In another h.adīth the Prophet includes the grave. He
said:“ Verily, the grave is a garden among the gardens of
Paradise.” (Reported by al‐Tirmidhī). Visiting the graves to
remind us of death and to make us more conscious of our duty
in life to worship God will lead us to Paradise. Or, it may mean
that for a good Muslim a grave is a good resting place like a
garden of Paradise, since the grave of a bad person, according
to another h.adīth, is a pit among the pits of Hell.
Sometimes people rush to reject a h.adīth because they take
it literally. A man bought a collection of h.adīths called S.ah.īh. al‐
Bukhārī. When he read that the Nile and the Euphrates are
among the rivers of Paradise, he rejected the whole contents of
the book. He should have read the commentary of this h.adīth
before rejecting it outright. It is worthy to note that even Ibn
H.azm al‐Andalusī (d. 456/1064) who advocated literal meanings
of the divine texts did not take this h.adīth literally. He said that
because of the blessing of these rivers they are included as the
rivers of Paradise. In the similar expression, the "Rawd.ah" in the
Prophet's Mosque is called a garden among the gardens of
Paradise. The metaphor in these h.adīths is like saying of a good
day: "This is one of the days of Paradise" and of of the sheep, "It
is one of the animals of Paradise". However, nobody misunder‐
stands and hold to the literal meaning of the following h.adīths
since the metaphors in them are easily understood. These
h.adīths are as follows: "Paradise lies under the feet of
mothers." and "Paradise is under the shadow of the sword."
Such h.adīths according to the literalist Ibn H.azm, will be taken
literally only by ignorant people.
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In conclusion, metaphorical expressions and figures of
speech are used extensively in the Qur’ān and the H.adīth.
Failing to understand them may lead one to misunderstand and
reject them.
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9
Commentary of the Qur’ān

Allah says in the Holy Qur’ān:

ِ
ِﱠ
ِ ﺼﺎﻟِﺤ
ِ
ﺎت
َ ﻳﻦ آ ََﻣﻨُﻮا ﻣ ْﻨ ُﻜ ْﻢ َو َﻋﻤﻠُﻮا اﻟ ﱠ
َ َو َﻋ َﺪ اﻟﻠﱠﻪُ اﻟﺬ
ِ ﻟَﻴﺴﺘَ ْﺨﻠِ َﻔﻨـ
ِ ض َﻛﻤﺎ اﺳﺘَ ْﺨﻠَ َ ﱠ
ﻳﻦ ِﻣ ْﻦ ﻗَـ ْﺒﻠِ ِﻬ ْﻢ َوﻟَﻴُ َﻤ ﱢﻜﻨَ ﱠﻦ ﻟ َُﻬ ْﻢ ِدﻳﻨَـ ُﻬ ُﻢ
ُ
ْ َ ِ ﱠﻬ ْﻢ ﻓﻲ ْاﻷ َْر
َْ
َ ﻒ اﻟﺬ
ﱠﻬ ْﻢ ِﻣ ْﻦ ﺑَـ ْﻌ ِﺪ َﺧ ْﻮﻓِ ِﻬ ْﻢ أ َْﻣﻨًﺎ ﻳَـ ْﻌﺒُ ُﺪوﻧَﻨِﻲ َﻻ ﻳُ ْﺸ ِﺮُﻛﻮ َن ﺑِﻲ َﺷ ْﻴﺌًﺎ
ﻀﻰ ﻟ َُﻬ ْﻢ َوﻟَﻴُﺒَ ﱢﺪﻟَﻨ ُـ
ﺗ
ار
ي
َ َْ اﻟﱠ ِﺬ
ِ ﻚ ﻫﻢ اﻟْ َﻔ
ِ َ ِوﻣﻦ َﻛ َﻔﺮﺑـ ْﻌ َﺪ َذﻟ
. ﺎﺳ ُﻘﻮ َن
ََ ْ َ َ
ُ ُ َ ﻚ ﻓَﺄُوﻟَﺌ
(٥٥: ٢٤ )اﻟﻨﻮر
"God has promised those of you
who have attained faith and do righteous
deeds that, of a certainty, He will cause them to
accede to power on earth, even as He caused (some of)
who lived before them to accede to it; and that, of a certainty,
He will firmly establish for them the religion which He has been
pleased to bestow on them; and that, of a certainly, He will
cause their erstwhile state of fear to be replaced by a sense
of security –(seeing that) they worship Me (alone), not
ascribing divine powers to naught beside Me. But all
who, after (having understood) this, choose to deny
the truth ‐ it is they, they who are truly iniquitous"
( Qur’ān 24: 55, Asad's translation)
In this verse Allah promises that He will cause strong
believers who do righteous deeds “to be successors on earth”,
namely, to gain power and security, and in turn, to satisfy their
worldly needs. This promise is an allusion to His natural law of
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rising and falling nations depending on their moral qualities,
such as the Children of Israel under the rule of their Prophet‐
kings David (Da’ūd) and Solomon (Sulaymān). There is also a
promise that the religion of Islam will be established and fear
among its followers will be exchanged for security.
The above verse was revealed when the Muslims were still
weak and under constant threat from their enemies, the Meccan
idolaters. They suffered from fear and threat, and became
exhausted in defending themselves for ten years in Mecca, so
that some of them complained to the Prophet asking him when
this suffering would end. Then the above verse was revealed. This
prophesy was fulfilled when the Prophet con‐quered Mecca and
became undisputedly the de facto ruler of the Arabian peninsula,
and Islam became the predominant religion among the people.
The spread of Islam was so fast that about eighty years after
the death of the Prophet, the Muslims reached the Indian
peninsula in 711 C.E. Twenty‐seven years later the Muslims
reached Canton in China in 738 C.E. To the West, at almost the
same time Islam reached Spain when the Muslims conquered
Seville in 716 C.E. The conquest continued for seven centuries–
namely, 781 years–until the Muslims were defeated in 1492 C.E.
With the Muslims' conquest of Spain a brilliant Arabic‐
speaking society flourished which brought prosperity to various
levels of Spanish life. While Europe was still in the Dark Ages,
Cordova's citizens were enjoying illuminated streets and its half
million citizens worshipped in three thousand mosques.
Cordova, Granada and Seville became the centres of institutions
of higher learning where philosophy, law, literature, mathe‐
matics, medicine, astronomy, history and geography were
taught. The Christians imitated the Muslims in their tradition
and enjoyed the poems and prose words of the Arabs. They
studied the works of Muslim theologians and philosophers, with
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the intention not to refute them, but to acquire a correct and
elegant Arabic style. They also read the Qur’ān to appreciate its
beautiful style. Among famous scholars from this area were Ibn
Rushd (Averrus), Ibn H.azm, Ibn ‘Arabī and the Qur’ānic com‐
mentator Muh.ammad al‐Qurt.ubī (“the native of Cordova”).
After the eleventh century Muslim power declined. Civil
strife and civil wars occurred among themselves. Sometimes
they asked the help of Christians to fight their own Muslim
brothers. Finally, they themselves were defeated and ousted
from Spain in 1492 C.E. They were mercilessly killed, forced to
abandon their religion and to leave the country. Books in Arabic
were burned, and the Arabic language was considered to be the
language of innovators and of low class people, after it had
been the language of learning, art and literature. However,
thousands of Arabic words passed into their daily speech. The
word hasta and usted, for example, came from the Arabic word
h.attā ( َﺣﺘﱠﻰ, until) and ustādh (ُﺳﺘَﺎذ
ْ أ, mister, teacher). The
exclamation olé was originally from God's name in Arabic, Allāh.
The name of the longest river in Spain, Guadal quivir, came
from the Arabic name, al‐Wādī 'l‐Kabīr (اﻟ َْﻮ ِادي اْﻟ َﻜﺒِْﻴﺮ, the Great
Valley). The other river, Guadalijara (read as Guadalahara),
ِ ْ و ِادي ا, the Valley of Stones).
came from Wādī 'l‐H.ijārah (ﻟﺤ َﺠ َﺎرة
َ
Professor José Pita‐Andrade of the University of Granada once
said to Thomas J. Abercrombie, an American Muslim journalist
and reporter of National Geographic Magazine, “You will find
more than four thousand Arabic words still common in Spanish.”
The above promise of Allah remains valid till the Doomsday.
The rise and the fall of a nation is based on its people's faith,
good deeds (in all of its manifestations) and moral behaviour.
The glory of Islam will return if its followers stick to their faith
and work hard to achieve this noble end.
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10
Tawakkul ()اﻟ ﱠﺘﻮ ﱡآﻞ

The word tawakkul is an Arabic term derived from wakkala
which is the second and the transitive form of the verb wakala.
The term wakala means “to be weak”. The term wakkala means
“to show weakness and to rely on others”, and the act of showing
one's weakness and reliance on others is the literal meaning of the
term tawakkul. The person who shows his meekness and relies on
others is called mutawakkil, whereas the person whom one relies
on is called wakīl, also translated as “representative”. He is then
the representative of a living person. If he is a representative of
a deceased person, he is called “wās.ī”, not “wakīl”1
Apart from the common meaning of wakīl as "represen‐
tative", this term has many meanings in the Qur’ān. It means
“guardian, protector”, as in

ِ ِ ِﱠ
.ﻚ َوﻛِ ًﻴﻼ
َ َﻚ َﻋﻠَْﻴ ِﻬ ْﻢ ُﺳ ْﻠﻄَﺎ ٌن َوَﻛ َﻔﻰ ﺑَِﺮﺑﱢ
َ ﺲﻟ
َ إن ﻋﺒَﺎدي ﻟ َْﻴ
( ٦٥:١٧ اﻹﺳ َﺮاء
ْ )

“As to My (faithful) servants, thou [i.e., Iblīs]
shalt certainly have no power over them,
and sufficient is thy Lord as a Guardian.”
(Qur’ān 17: 65),
“lord” as in

ِ ْﻜﺘَﺎب وﺟﻌﻠْﻨَﺎﻩُ ﻫ ًﺪى ﻟِﺒﻨِﻲ إِﺳﺮاﺋِﻴﻞ أ ﱠَﻻ ﺗَـﺘ
ِ
.ﱠﺨ ُﺬوا ِﻣ ْﻦ ُدوﻧِﻲ َوﻛِ ًﻴﻼ
َ َوَآﺗَـ ْﻴـﻨَﺎ ُﻣ
َ َ ْ َ ُ َ َ َ َ ﻮﺳﻰ اﻟ
(٢:١٧ اﻹﺳ َﺮاء
ْ )
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“And We gave Moses the Book and We
made it a guidance for the Children of Israel, (saying),
‘Take none other than Me as (your) Lord .’”
“sovereign”, as in

ٍ ِﺖ َﻋﻠَْﻴ ِﻬ ْﻢ ﺑَِﻮﻛ
.ﻴﻞ
َ َﺎء اﻟﻠﱠﻪُ َﻣﺎ أَ ْﺷ َﺮُﻛﻮا َوَﻣﺎ َﺟ َﻌﻠْﻨ
َ ْﺎك َﻋﻠَْﻴ ِﻬ ْﻢ َﺣ ِﻔﻴﻈًﺎ َوَﻣﺎ أَﻧ
َ َوﻟ َْﻮ َﺷ
(١٠٧: ٦ )اﻷﻧﻌﺎم
“Had Allah willed, thry would not have taken
Others besides Him in worship. And We have not
made you a watcher over them nor are
you sovereign over them.”
(Qur’ān 6: 107),

and “a witness”, as in

ِ َِﻚو
ﺻ ْﺪ ُر َك أَ ْن ﻳَـ ُﻘﻮﻟُﻮا
َ ﻓَـﻠَ َﻌﻠﱠ
َ ﻚ ﺗَﺎ ِر ٌك ﺑَـ ْﻌ
َ ﺿﺎﺋ ٌﻖ ﺑِﻪ
َ ُﺾ َﻣﺎ ﻳ
َ َ ﻮﺣﻰ إِﻟ َْﻴ
ِ
ﺖ ﻧَ ِﺬ ٌﻳﺮ َواﻟﻠﱠﻪُ َﻋﻠَﻰ ُﻛ ﱢﻞ َﺷ ْﻲ ٍء
ٌ َﺎء َﻣ َﻌﻪُ َﻣﻠ
َ ْﻚ إِﻧﱠ َﻤﺎ أَﻧ
َ ﻟ َْﻮَﻻ أُﻧْ ِﺰ َل َﻋﻠَْﻴﻪ َﻛ ْﻨـ ٌﺰ أ َْو َﺟ
ِ
(١٢:١١  )ﻫﻮد.ﻴﻞ
ٌ َوﻛ
“Perchance the disbelievers vainly
hope that thou mayest be persuaded to abandon
part of that which has been revealed to thee; and thy
bosom may become straitened thereby, because they say,
“Wherefore has not a treasure been sent down to him
or an angel come with him?” Verily, thou art only
a Warner, and Allah is a witness over all things.”
(Qur’ān 11: 12).

The term tawakkul and its derivatives are mentioned in the
Qur’ān several times to indicate their significance. Allah advised
the Prophet to do the tawakkul, as an example for the Muslims
(e.g., Q. 3: 59, 4: 61, 25: 58 and 26: 217). Prophet Moses (a.s.)
also advised his followers to do the tawakkul. Allah says,
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ِ
ِ ِ ِ
ِِ
ﻴﻦ
َ ََوﻗ
َ ﺎل ُﻣ
َ ﻮﺳﻰ ﻳَﺎ ﻗَـ ْﻮم إِ ْن ُﻛ ْﻨﺘُ ْﻢ آ ََﻣ ْﻨﺘُ ْﻢ ﺑﺎﻟﻠﱠﻪ ﻓَـ َﻌﻠَْﻴﻪ ﺗَـ َﻮﱠﻛﻠُﻮا إِ ْن ُﻛ ْﻨﺘُ ْﻢ ُﻣ ْﺴﻠﻤ
(٨٤ :١٠ )ﻳﻮﻧﺲ
“And Moses said: O my people! If ye have
believed in Allah then put trust in Him, if ye
have indeed surrendered (unto Him).
(Qur’ān 10: 84, Pickthall)

Tawakkul means “confidence in Allah and belief with cer‐
tainty in His decree, and following the paths of His Prophet
Muhammad (s.a.w.) in seeking the indispensable means for
obtaining things needed, such as food, water, protection against
the enemy, preparing arms against them, and using the means
2
according to Allah's usual laws (of nature).” Tawakkul, then is
based on confidence in Allah and effort. The Prophet was
reported to have said to a bedouin who let his camel go, for
having confidence in Allah, “Tie your camel, then have confi‐
dence in Allah” (Reported by al‐Tirmidhī and Ibn Mājah).
It was reported that the pious man Shafīq al‐Balkhī went for
a business journey after saying “good‐bye" to the s.ūfī scholar
Ibrāhīm ibn Adham, but suddenly returned. Ibrāhīm who saw
him in the mosque, asked him:
“What makes you return so early?” He answered:
“I saw something strange in my journey. While I was taking a
rest in a ruined building, I saw a crippled blind bird. I wondered
how such a bird could survive without seeing and moving.
Suddenly, another bird appeared and fed the crippled bird.
Then I said to myself, ‘Allah Who is able to give provision to this
crippled bird is also able to give provision to me.’ So, here I
come back.” Ibrāhīm said:
“It is strange that you are happy to be like the crippled bird;
why don't you like to become like the other bird, as the hand
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that gives is better than the hand that receives?” On hearing
this, Shafīq stood up, approached Ibrāhīm and kissed his hand,
saying:
“You are our teacher, O Abū Ish.āq,” and returned to his
business.
Confidence in Allah without seeking one's provision is also
denounced by Ahmad ibn Hanbal. He was asked:
“What do you say about a person who stays in his house or
in the mosque and says that he will not do anything until his
provision comes to him?” He answered:
“This man is ignorant. Has not he ever heard the Prophet's
saying, ‘My provision is made under the shadow of my spear’?”
Effort is sometimes misunderstood as lack of confidence in
Allah. When ‘Umar suggested to his companions to leave an
area infected with plague, one of them asked him:
“Do you mean to run away from Allah's decree?” He
answered:
“I mean running away from one of His decrees to another.”
The s.ūfī al‐Sha‘rānī was asked whether the ‘ubbād (ﻋُﺒﱠﺎد,
worshippers) are better or the s.unnā‘ (ﺻﻨﱠﺎع,
ُ workers, craftsmen)
he said that the s.unnā‘ is better, for the benefit of the ‘ubbād is
exclusively for themselves, whereas the benefit of the s.unnā‘ is
extended to people in general. He also said: “How beautiful it is
when the tailor uses his needle than his misbah (beads), and
that the carpenter works with his saw than his beads.”
Muslims who really practice tawakkul are hard workers.
They have full confidence in Allah and firmly believe in Allah's
decree on one hand, and follow the examples of Prophet
Muhammad (s.a.w.) in working hard on the other. After fulfilling
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these conditions, they will be content with whatever decree is
given by Allah and whatever is the outcome of their effort;
there is no complaint, no ill feeling, and no frustration from
them, for they have done their best.
Reference:
(1) Ibn al‐Jawzī, Nuzhat al‐A‘yun , p. 607.
(2) Al‐Qurt.ubī, al‐Jāmi‘, vol.4, p. 189.
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11
Three Stages of Sending down the Qur’ān
The whole Qur’ān was sent down in three stages:
1. Al‐Lawh. al‐Mah.fūz. (ح اﻟ َْﻤ ْﺤ ُﻔ ْﻮظ
ُ اﻟﻠ ّْﻮ, the Preserved or Well‐
guarded Tablet),
2. Bayt al‐‘Izzah (ﺖ اﻟ ِْﻌﺰﱠة
ُ ﺑَـ ْﻴ, the House of Glory) in the lowest
heaven (the heaven of the world),
3. Finally, to the heart of Prophet Muhammad (s.a.w.).
How and why was the Qur’ān revealed in these three stages
is in the knowledge of Allah. However, we can see that this is an
indication of the high position of the Qur’ān that this event was
itself a proclamation to the entire universe of Allah's intention
to guide human kind with this glorious Qur’ān.
a. Sending down the Qur’ān to al‐Lawh. al‐Mah.fūz.
How and when the Qur’ān was sent down to the Preserved
Tablet are beyond human comprehension. Allah says in the
Qur’ān:

ٍ  ﻓِﻲ ﻟَﻮ ٍح ﻣﺤ ُﻔ. ﺑﻞ ﻫﻮ ﻗُـﺮَآ ٌن ﻣ ِﺠﻴ ٌﺪ
(٢٢-٢١: ٨٥ ﻮظ )اﻟﺒﺮوج
َْ ْ
َ ْ َُ ْ َ
“Nay, but this (divine writ which
they reject) is a discourse sublime, upon
an imperishable tablet (inscribed).”
( Qur’ān 85: 21‐22, Asad's translation).
The expression “an imperishable tablet” is Asad's transla‐
tion of lawh. mah.fūz., literally means "a well‐guarded tablet" This
Well‐Guarded or Preserved Tablet is also called Umm al‐Kitāb
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(lit., "the Mother of the Book", namely, the source of all
revelation) as mentioned in the Qur’ān, as follows:

ِ  واﻟ.ﺣﻢ
ِ َْﻜﺘ
 إِﻧﱠﺎ َﺟ َﻌﻠْﻨَﺎﻩُ ﻗُـ ْﺮَآﻧًﺎ َﻋ َﺮﺑِﻴًّﺎ. ﺎب اﻟ ُْﻤﺒِﻴ ِﻦ
َ
ِ ﺎب ﻟَ َﺪﻳـﻨَﺎ ﻟَﻌﻠِ ﱞﻲ ﺣ
َِ  وإِﻧﱠﻪُ ﻓِﻲ أُ ﱢم اﻟ. ﻟَﻌﻠﱠ ُﻜﻢ ﺗَـﻌ ِﻘﻠُﻮ َن
ِ
ﻴﻢ
ﻜ
ﺘ
ْﻜ
ْ ْ َ
َ
ٌ َ َ ْ
(٤-١: ٤٣ )اﻟﺰﺧﺮف
"H.a. Mim. Consider this divine writ,
clear in itself and clearly showing the truth: behold
We have caused it to be a discourse in the Arabic tongue,
so that you might encompass it with your reason. And,
verily, (originating as it does) in the source, with us,
of all revelation ( fī umm al‐kitāb, lit., "in the
Mother of the Book), it is indeed
sublime, full of wisdom."
(Qur’ān 43: 1‐4, Asad).
This tablet contains not only the Qur’ān, but also all that Allah
has decreed, of things of the past, present and future. Allah says:

ِ ﻣﺎ أَﺻﺎب ِﻣﻦ ﻣ
ِ ﺼﻴﺒَ ٍﺔ ﻓِﻲ ْاﻷ َْر
ض َوَﻻ ﻓِﻲ أَﻧْـ ُﻔ ِﺴ ُﻜ ْﻢ إِﱠﻻ
ُ ْ َ َ َ
ِ ٍ ﻓِﻲ ﻛِﺘ
ِ
ِ
ﱠ
ِ
َ
ن
ﻞ
. ﻚ َﻋﻠَﻰ اﻟﻠﱠ ِﻪ ﻳَ ِﺴ ٌﻴﺮ
ﻟ
ذ
ن
إ
ﺎ
َﻫ
أ
ﺮ
ـ
ﺒ
ـ
ﻧ
أ
َ َ
َ
َ َ ْ َ ْ ﺎب ﻣ ْﻦ ﻗَـ ْﺒ
(٢٢: ٥٧ )اﻟﺤﺪﻳﺪ
"No calamity can ever befall
the earth, and neither your own selves
(i.e., "the earth or mankind as a whole, or any
of you individually": an allusion to natural as well
as man‐made catastrophes, and to individual suffering
through illness, moral or material deprivation, etc.),
unless it be (laid down) in Our decree before We bring
it into being: verily, all this (i.e., God's decreeing an
event and bringing it into being) is easy for God."
(Qur’ān 57: 22, Asad).
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The purpose of Allah in revealing to us His divine decree and
pre‐measurement is to prevent us from despair in losing and exult
in obtaining good things. He does not want us to be depressed or
too happy no matter whatever happens to us, because it has been
decreed by Him. Whatever has happened had to happen, and
therefore, could not have not happened. We should not
become upset and frustrated whatever happens to us. He says:

ِ
ْﺳ ْﻮا َﻋﻠَﻰ َﻣﺎ ﻓَﺎﺗَ ُﻜ ْﻢ َوَﻻ ﺗَـ ْﻔ َﺮ ُﺣﻮا ﺑِ َﻤﺎ
َ ﻟ َﻜ ْﻴ َﻼ ﺗَﺄ
ٍ َﺐ ُﻛ ﱠﻞ ُﻣ ْﺨﺘ
ﺎل ﻓَ ُﺨﻮٍر
َآﺗَﺎ ُﻛ ْﻢ َواﻟﻠﱠﻪُ َﻻ ﻳُ ِﺤ ﱡ
(٢٣: ٥٧ )اﻟﺤﺪﻳﺪ
"(Know this) so that you may not despair
over whatever [good] has escaped you not exult
[unduly] over whatever [good] come to you: for
God does not love any of those who, out of self‐
conceit, act in a boastful manner [i.e.,
attributing their good fortune to
their own merit or “luck”]"
(Qur’ān 57: 23, Asad).
b. Sending down the Qur’ān to Bayt al‐‘Izzah in the Lowest
Heaven
There are many Qur’ānic verses referring to this occasion,
among which are as follows:

ِ
ٍ
ٍ
ِ
ِ  واﻟ. ﺣﻢ
ِ ِ َْﻜﺘ
ﻳﻦ
َ
َ  إِﻧﱠﺎ أَﻧْـ َﺰﻟْﻨَﺎﻩُ ﻓﻲ ﻟَْﻴـﻠَﺔ ُﻣﺒَ َﺎرَﻛﺔ إِﻧﱠﺎ ُﻛﻨﱠﺎ ُﻣ ْﻨﺬ ِر. ﺎب اﻟ ُْﻤﺒﻴ ِﻦ
(٣-١: ٤٤ )اﻟﺪﺧﺎن
" H.ā. Mīm. Consider this divine writ, clear
in itself and clearly showing the truth. Behold, from on
high have We bestowed it on a blessed night.”
(Qur’ān 44: 1‐3, Asad).
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(١: ٩٧ إِﻧﱠﺎ أَﻧْـ َﺰﻟْﻨَﺎﻩُ ﻓِﻲ ﻟَْﻴـﻠَ ِﺔ اﻟْ َﻘ ْﺪ ِر )اﻟﻘﺪر
Behold, from on high have We bestowed this
(divine writ) on the Night of Destiny (Majesty)."
(Qur’ān 97: 1, Asad)

ِ
ِِ
ِ َ َﺷ ْﻬﺮ رﻣ
ِ َﺎت ِﻣﻦ اﻟ ُْﻬ َﺪى واﻟْ ُﻔﺮﻗ
ٍ َﱠﺎس وﺑـﻴﱢـﻨ
ﺎن
َ َ ِ ﻀﺎ َن اﻟﱠﺬي أُﻧْ ِﺰ َل ﻓﻴﻪ اﻟْ ُﻘ ْﺮَآ ُن ُﻫ ًﺪى ﻟﻠﻨ
ََ ُ
ْ َ
َ
(١٨٥: ٢ )اﻟﺒﻘﺮة
"It was the month of Ramadan in which the Qur’ān
was bestowed from on high as a guidance unto
man and self‐evident proof of that guidance,
and as the standard by which to discern
the true from the false"
(Qur’ān 2: 185, Asad).
Moreover, Ibn ‘Abbās said that the whole Qur’ān was sent
down at the Night of Destiny to the heaven of the world which
is the lowest heaven, then it was sent down to Prophet
Muhammad (s.a.w.). over twenty years (Reported by al‐Nasā’ī,
al‐ H.ākim and al‐Bayhaqī). Ibn ‘Abbās also said that the Qur’ān
was brought to Bayt al‐‘Izzah from which Gabriel brought it
down to the Prophet (reported by al‐H.ākim). When Ibn ‘At.iyyah
Ibn al‐Aswad read the Qur’ānic verses, "Behold, from on high
have We bestowed this (divine writ) on the Night of Destiny
(Majesty)" and "It was the month of Ramadan in which the
Qur’ān was bestowed from on high", he became confused,
because he knew that some Qur’ānic verses were revealed in
other months. He came to Ibn ‘Abbās who told him that the
whole Qur’ān was sent down in the month of Ramadan, then in
stages (reported by Ibn Mardawayh and al‐Bayhaqī). Al‐Qurt.ubī
states that there is no disagreement among Muslim scholars that
the whole Qur’ān was sent down from al‐Lawh. al‐Mah.fūz to Bayt
al‐‘Izzah in the Night of Destiny (see al‐Qurt.ubī, al‐Jāmi‘, vol. 2, p.
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297). However, some scholars suggest that the above verses refer
to the first revelation of the Qur’ān to Prophet Muhammad
(s.a.w.). Following this interpretation, Asad inserts the term "first"
in the translation of the last verse above, i.e., “(first) bestowed
from on high...”, since the Qur’ān was revealed to the Prophet in
stages over twenty years. Moreover, the h.adīths mentioned above
are the statement of Ibn ‘Abbās and not directly and explicitly of
the Prophet.
c. Sending down the Qur’ān to the heart of the Prophet
This is the last stage of sending down of the Qur’ān. It was
revealed to the heart of the Prophet in stages, an average of
five verses at a time. The archangel Gabriel (Jibrīl a.s.) brought
the Qur’ānic verses to the Prophet in their exact wordings
(verbatum). For example, when Allah revealed the verse:

(١: ١١٢ َﺣ ٌﺪ )اﻹﺧﻼص
َ ﻗُ ْﻞ ُﻫ َﻮ اﻟﻠﱠﻪُ أ
"Say: 'He is One God' “ (Qur’ān 112: 1),

(١: ١٠٩ ﻗُ ْﻞ ﻳَﺎ أَﻳﱡـ َﻬﺎ اﻟْ َﻜ ِﺎﻓ ُﺮو َن )اﻟﻜﺎﻓﺮون
"Say: 'O you who deny the truth!'" (Qur’ān 109: 1)
and other verses starting with the word say (qul), this very term
was also conveyed by Gabriel to the Prophet, and by the
Prophet to his companions and later to all the Muslims. Allah
says in the Qur’ān:

ِ
ِِ
ِ
ِ
. ﻴﻦ
ﻳﻞ َر ﱢ
ُ  ﻧَـ َﺰ َل ﺑﻪ اﻟ ﱡﺮ.ﻴﻦ
ُ وح ْاﻷَﻣ
َ ب اﻟ َْﻌﺎﻟَﻤ
ُ َوإﻧﱠﻪُ ﻟَﺘَـ ْﻨ ِﺰ
ٍ  ﺑِﻠِﺴ.ﻚ ﻟِﺘَ ُﻜﻮ َن ِﻣﻦ اﻟْﻤ ْﻨ ِﺬ ِرﻳﻦ
.ﺎن َﻋ َﺮﺑِ ﱟﻲ ُﻣﺒِﻴ ٍﻦ
َ َِﻋﻠَﻰ ﻗَـ ْﻠﺒ
َ َ ُ َ
(١٩٥-١٩٢: ٢٦ ) اﻟﺸﻌﺮاء
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"Now behold, this (divine writ) has indeed
been bestowed from on high by the Sustainer
of all the worlds: the 'Spirit of Trustworthy' (i.e.,
Gabriel) has alighted with it from on high upon
thy heart, (O, Muhammad), so that thou
mayest be among those who preach
in the clear Arabic tongue."
(Qur’ān 26: 192‐195).
Here, the term al‐Rūh. al‐Amīn, the Trustworthy Spirit, is
interpreted by classical commentators as Gabriel, whereas Asad
prefers to translate it as "truth worthy divine inspiration", as the
verse continues with "alighted from on high upon your (i.e.,
Muhammad's) heart.".
Gabriel came down to the Prophet either in his original
appearance, or as a human being seen by other people. He also
came unseen by the Prophet, but the Prophet heard a sound
like the ringing of a bell, which was most difficult for him. In this
case, the Prophet appeared to be unconscious when he was, in
fact, receiving revelation from Gabriel. When he became con‐
scious again he recited what had been revealed to him.
This is one way of bringing revelation, namely, through
Gabriel. Revelation can also come through direct contact
between Allah and His servant, such as the speaking of Allah to
Prophet Moses (a.s.). It could come as inspiration thrown by
Allah into the heart of whom He wills and upon receiving this
inspiration has no doubt of its coming from Him. It could also
come as a true vision which later occurs exactly as seen in the
vision.
The Holy Qur’ān was sent to man from high above in stages
and revealed to the Prophet over twenty years. It was Gabriel
who brought it down either in his real appearance, as a human
being, or as an invisible being.
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12
Eid al‐Ad.h.ā ( ﺿ َﺤﻰ
ْ ) ِﻋ ْﻴ ُﺪ اْﻷ

Eid (‘Īd) al‐Ad.h.ā is also called ‘Īd al‐Qurbān, ‘Īd al‐Nah.r,
meaning “the Sacrifice Feast” and al‐‘Īd al‐Kabīr, “the Major
Festival”.
The word qurbān is derived from qurbah ( ﻗُـ ْﺮﺑَﺔ, nearness). The
term qarīb (ﻗَ ِﺮﻳْﺐ, means “near” as well as “a relative”, a person
who is near to us in blood relation. The word qurbān ()ﻗُـ ْﺮﺑَﺎن
becomes noun (ism) and verbal noun (mas.dar) at the same
time; the thing or the act of being near. People who are close
to the king, such as his ministers and personal close friends
are called his qarābīn (pl. of qurbān), his close associates
ِ ِ)ﻗَـﺮاﺑِْﻴﻦ اﻟْﻤﻠ. Later in religious sense the term
(ُﺻﺘﻪ
ﻚ َوُوَزَرا ُؤﻩ َو ُﺟﻠَ َﺴﺎ ُؤﻩُ َو َﺧﺎ ﱠ
َ ُ َ
ٍ
ٍ ُﻣ ﺎ ﻳـ ﺘَـ َﻘ ﱠﺮب ﺑِﻪِ إِﻟَﻰ اﻟﻠّﻪِ ﺗَـ ﻌ ﺎﻟَﻰ ِﻣ ﻦ ﻧ
qurbān means ﺻ ﺎﻟِ ٍﺢ
َ ﺴ ﻚ َو
َ
َ ﺻ َﺪ ﻗَﺔ َوﻋَ َﻤ ٍﻞ
ُ ُ َ
ُ ْ
("acts by which make oneself near to Allah, such as living in
piety, giving charity and doing good deeds."). It is in this sense
that the Prophet Muhammad s.a.w. said: ﺼﻼَةُ ﻗُـ ْﺮﺑَﺎ ُن ُﻛ ﱟﻞ ﺗَِﻘ ﱟﻲ
 اﻟ ﱠwhich
means “The prayer (s.alāh) is the qurbān (act of nearness) for
every taqī (pious person).” Then the term developed further
and now becomes animals slaughtered as an act of making
oneself closer to Allah.
The practice of qurbān, is a very old tradition. It goes back to
the time of Prophet Adam (a.s.), when his two sons Qābīl (Cain)
and Hābīl (Abel) both gave offerings. In the Qur’ān Allah said:
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ِ
َﺣ ِﺪ ِﻫ َﻤﺎ
َ َواﺗْ ُﻞ َﻋﻠَْﻴ ِﻬ ْﻢ ﻧَـﺒَﺄَ اﺑْـﻨَ ْﻲ آ
َ َد َم ﺑِﺎﻟ
َ ْﺤ ﱢﻖ إِ ْذ ﻗَـ ﱠﺮﺑَﺎ ﻗُـ ْﺮﺑَﺎﻧًﺎ ﻓَـﺘُـ ُﻘﺒﱢ َﻞ ﻣ ْﻦ أ
ِ
ِ
 ﻟَﺌِ ْﻦ.ﻴﻦ
َ ََﻢ ﻳُـﺘَـ َﻘﺒﱠ ْﻞ ِﻣ َﻦ ْاﻵَ َﺧ ِﺮ ﻗ
َ َﱠﻚ ﻗ
َ ﺎل َﻷَﻗْـﺘُـﻠَﻨ
ْ َوﻟ
َ ﺎل إِﻧﱠ َﻤﺎ ﻳَـﺘَـ َﻘﺒﱠ ُﻞ اﻟﻠﱠﻪُ ﻣ َﻦ اﻟ ُْﻤﺘﱠﻘ
ٍ
ِ
ِ
ِ
ِ
ِ
ِ
ﱠ
ِ
ِ
ِ
ب
ﺎف اﻟﻠﻪَ َر ﱠ
ُ ﻚ إﻧﱢﻲ أَ َﺧ
َ َﻚ ﻷَﻗْـﺘُـﻠ
َ ي إﻟ َْﻴ
َ ﺴﻄ
ْﺖ إﻟ ﱠ
َ َﻲ ﻳَ َﺪ َك ﻟﺘَـ ْﻘﺘُـﻠَﻨﻲ َﻣﺎ أَﻧَﺎ ﺑﺒَﺎﺳﻂ ﻳَﺪ
َ َﺑ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ﻚ
َ َﺻ َﺤﺎب اﻟﻨﱠﺎ ِر َو َذﻟ
َ ﻮء ﺑﺈﺛْﻤﻲ َوإﺛْﻤ
ْ ﻚ ﻓَـﺘَ ُﻜﻮ َن ﻣ ْﻦ أ
َ اﻟ َْﻌﺎﻟَﻤ
َ ُ إﻧﱢﻲ أُ ِرﻳ ُﺪ أَ ْن ﺗَـﺒ. ﻴﻦ
ِ
ِ
ِ
ِ
ِ
ِ
. ﻳﻦ
ْ  ﻓَﻄَﱠﻮ َﻋ. ﻴﻦ
ْ ﺴﻪُ ﻗَـ ْﺘ َﻞ أَﺧﻴﻪ ﻓَـ َﻘﺘَـﻠَﻪُ ﻓَﺄ
َ َﺟ َﺰاءُ اﻟﻈﱠﺎﻟﻤ
َ َﺻﺒَ َﺢ ﻣ َﻦ اﻟْ َﺨﺎﺳ ِﺮ
ُ ﺖ ﻟَﻪُ ﻧَـ ْﻔ
ِ ﻒ ﻳـﻮا ِري ﺳﻮأَةَ أ
ِ ِ ﺚ ﻓِﻲ ْاﻷَر
ﺎل ﻳَﺎ َوﻳْـﻠَﺘَﺎ
َ ََﺧ ِﻴﻪ ﻗ
ُ ﺚ اﻟﻠﱠﻪُ ﻏَُﺮاﺑًﺎ ﻳَـ ْﺒ َﺤ
َ ﻓَـﺒَـ َﻌ
ْ
َْ
َ ُ َ ض ﻟﻴُ ِﺮﻳَﻪُ َﻛ ْﻴ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ﻴﻦ
ُ َﻋ َﺠ ْﺰ
َأ
ْ ي َﺳ ْﻮأَ َة أَﺧﻲ ﻓَﺄ
َ َﺻﺒَ َﺢ ﻣ َﻦ اﻟﻨﱠﺎدﻣ
َ ت أَ ْن أَ ُﻛﻮ َن ﻣﺜْ َﻞ َﻫ َﺬا اﻟْﻐَُﺮاب ﻓَﺄ َُوار
(٣١-٢٧: ٥ )اﻟﻤﺎﺋﺪة
“And convey unto them, setting forth
the truth, the story of the two sons of Adam – how
each offered a sacrifice, and it was accepted from one of
them whereas it was not accepted from the other. (And Cain)
said: 'I will surely slay thee!' (Abel) replied: 'Behold, God accepts
only from those who are conscious of Him. Even if thou lay thy
hand on me to slay me, I shall not lay my hand on thee to slay
thee: behold, I fear God, the Sustainer of all the worlds. I am
willing, indeed, for thee to bear (the burden of) all the sins ever
done by me as well as of the sin done by thee: (but) then thou
wouldst be destined for the fire, since that is the requital of evil‐
doers!' But the other's passion drove him to slaying his brother;
and he slew him: and thus he became one of the lost. There‐
upon God sent forth a raven which scratched the earth, to
show him how he might conceal the nakedness of his
brother's body. (And Cain) cried out: 'Oh, woe is me!
Am I then too weak to do what this raven did, and to
conceal the nakedness of my brother's body?'‐
and was thereupon smitten with remorse.”
(Qur’ān: 5: 27‐31, Asad's translation).
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In the Genesis: 4 it is said that Cain, being a farmer, "brought
some of his harvest and gave it as an offering to the Lord." Abel,
a shepherd, "brought the first lamb born to one of his sheep,
killed it, and gave the best part of it as an offering." Abel's
sacrifice was accepted while Cain's sacrifice was rejected.
How do we know that a sacrifice is accepted or rejected?
After giving the sacrifice he prostrates praying to Allah that his
sacrifice or offering will be accepted. If it is accepted, fire will
come from the sky and burn it. If no fire, it means his offering is
not accepted. As Qābīl's offering was not accepted by Allah, he
became jealous and furious, and therefore, killed his brother
Hābīl, who was the first man killed.
It is said that in the past when a prophet wanted to sacrifice,
he slaughtered an animal, such as a sheep, a cow or a camel,
and then prayed to Allah. White light, smokeless and roaring
fire would come from the sky and burned the sacrifice indicating
that his offering was accepted. So, it was like lightning, burning
but smokeless. To some prophets this was evidence of their
prophethood.
This practice was later abrogated and replaced with other
miracles. Time, condition and the people changed. The evidence
of prophethood also changed to suit the condition of people.
Prophet ‘Īsā (Jesus) (a.s.) did not give sacrifice any longer, but
healed the sick and revived the dead. This was one of the
reasons the Jews rejected Prophet ‘Īsā (Jesus) (a.s.). He did not
give an offering which would be consumed by smokeless fire
from heaven as a sign of his prophethood.
This is also the argument of the Jews of Madinah in rejecting
Prophet Muhammad (s.a.w.) as a messenger of Allah. He did
not make a sacrifice the way they expected him to do. Allah
says about them as follows:
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ٍ اﻟﱠ ِﺬﻳﻦ ﻗَﺎﻟُﻮا إِ ﱠن اﻟﻠﱠﻪَ َﻋ ِﻬ َﺪ إِﻟَْﻴـﻨَﺎ أ ﱠَﻻ ﻧُـ ْﺆِﻣﻦ ﻟِﺮ ُﺳ
ﻮل
َ
َ َ
ٍ ﺣﺘﱠﻰ ﻳﺄْﺗِﻴـﻨَﺎ ﺑِ ُﻘﺮﺑ
ِﺎن ﺗَﺄْ ُﻛﻠُﻪُ اﻟﻨﱠﺎر ﻗُﻞ ﻗَ ْﺪ ﺟﺎء ُﻛﻢ رﺳﻞ ِﻣﻦ ﻗَـ ْﺒﻠِﻲ ﺑِﺎﻟْﺒـﻴﱢـﻨَﺎت
َ
ْ ٌ ُُ ْ َ َ ْ ُ
َْ َ َ َ
ِ
ِ
ِ
ِ
ِ
ِ
ﱠ
ﱢ
ب ُر ُﺳ ٌﻞ
َ ُ ﻓَﺈ ْن َﻛﺬﺑ.ﻴﻦ
ُ َوﺑِﺎﻟﱠﺬي ﻗُـﻠْﺘُ ْﻢ ﻓَﻠ َﻢ ﻗَـﺘَـﻠْﺘُ ُﻤ
َ ﻮﻫ ْﻢ إ ْن ُﻛ ْﻨﺘُ ْﻢ
َ ﻮك ﻓَـ َﻘ ْﺪ ُﻛﺬ
َ ﺻﺎدﻗ
ِ ﺎت واﻟ ﱡﺰﺑ ِﺮ واﻟ
ِ
ِ
ِ َْﻜﺘ
.ﺎب اﻟ ُْﻤﻨِﻴ ِﺮ
َ ِِﻣ ْﻦ ﻗَـ ْﺒﻠ
َ ُ َ َﻚ َﺟﺎءُوا ﺑﺎﻟْﺒَـﻴﱢـﻨ
(١٨٤-١٨٣: ٣ )آل ﻋﻤﺮان
"As for those who maintain, 'Behold, God has
bidden us not to believe in any apostle unless he
comes unto us with burnt offerings' ‐ say [unto them,
O Prophet]: 'Even before me there came unto you
apostles with all evidence of the truth, and with
that whereof you speak: why, then, did you
slay them, if what you say is true?'"
(Qur’ān 3: 183‐184, Asad).
This is a highlight of the background of the sacrifice in
general. With regard to the Feast of Sacrifice celebrating today,
this feast of sacrifice is a commemoration of the sacrifice of
Prophet Abraham (a.s.) of the ram as dispensation from Allah,
to release him from sacrificing his only son Ismā‘īl. This
happened before his other son Ish.āq (Isaac) was born. When he
confirmed his obedience to Allah in carrying out His command,
Gabriel came and brought a ram at the very last moment.
When Prophet Abraham (Ibrāhīm, a.s.) became old and still
had no son, his wife Sarah permitted him to marry his servant
Hajar. From Hajar, Ishmael (Ismā‘īl) was born. The Old Testament
said that Abraham was 86 years old at that time. (Genesis 16:16).
Fourteen years later, when Abraham was 100 years old, Isaac
(Ishāq) was born from Sarah. Before Ishaq was born Allah had
ordered him to sacrifice his only son, namely, Ismā‘īl, instead of a
ram as done by prophets before. As mentioned in the Qur’ān:
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ِ
ﺐ
َ ََوﻗ
 َر ﱢ.ﺐ إِﻟَﻰ َرﺑﱢﻲ َﺳﻴَـ ْﻬ ِﺪﻳ ِﻦ
ْ ب َﻫ
ٌ ﺎل إِﻧﱢﻲ َذاﻫ
ِ ِ ﻟِﻲ ِﻣﻦ اﻟ ﱠ
ٍ ِﺸ ْﺮﻧَﺎﻩُ ﺑِﻐُ َﻼٍم َﺣﻠ
 ﻓَـﺒَ ﱠ.ﻴﻦ
ﺴ ْﻌ َﻲ
 ﻓَـﻠَ ﱠﻤﺎ ﺑَـﻠَ َﻎ َﻣ َﻌﻪُ اﻟ ﱠ. ﻴﻢ
َ ﺼﺎﻟﺤ
َ
ِ
ِ ﺎل ﻳﺎ أَﺑ
ِ
ﱢ
َ
َ
ﺖ اﻓْـ َﻌ ْﻞ
ﻗ
ى
ﺮ
ـ
ﺗ
ا
ذ
ﺎ
ﻣ
ﺮ
ﻈ
ﻧ
ﺎ
ﻓ
ذ
أ
ﻚ
ﺤ
ﺑ
ﻲ
ﻧ
أ
ﺎم
ﻨ
ْﻤ
ﻟ
ا
ﻲ
ﻓ
ى
َر
أ
ﻲ
َ
َ َﻗ
ُ
ََ
َ َ َ َ َ َ َ ْ ْ َ َ ُ َْ
َ ﺎل ﻳَﺎ ﺑُـﻨَ ﱠﻲ إِﻧﱢ
ِ
ِ َﻣﺎ ﺗُـ ْﺆَﻣﺮ َﺳﺘَ ِﺠ ُﺪﻧِﻲ إِ ْن َﺷﺎء اﻟﻠﱠﻪُ ِﻣﻦ اﻟ ﱠ
.ْﺠﺒِﻴ ِﻦ
ْ  ﻓَـﻠَ ﱠﻤﺎ أ.ﻳﻦ
َ َﺳﻠَ َﻤﺎ َوﺗَـﻠﱠﻪُ ﻟﻠ
َ ﺼﺎﺑ ِﺮ
َ
َ
ُ
ِ
ِ
ِﻚ ﻧَ ْﺠ ِﺰي اﻟْﻤ ْﺤ ِﺴﻨ
ِ
ِ
ﱠ
ﱠ
َ
 إِ ﱠن.ﻴﻦ
ﻟ
ﺬ
ﻛ
ﺎ
ﻧ
إ
ﺎ
ﻳ
ؤ
ﺮ
اﻟ
ﺪ
ﺻ
ْﺖ
ﻗ
ﺪ
ﻗ
.
ﻴﻢ
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ِ
ِ
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ِ
ٍ  َوﻓَ َﺪﻳْـﻨَﺎﻩُ ﺑِ ِﺬﺑْ ٍﺢ َﻋﻈ.ﻴﻦ
.ﻳﻦ
َ  َوﺗَـ َﺮْﻛﻨَﺎ َﻋﻠَْﻴﻪ ﻓﻲ ْاﻵَﺧ ِﺮ.ﻴﻢ
ُ َﻫ َﺬا ﻟ َُﻬ َﻮ اﻟْﺒَ َﻼءُ اﻟ ُْﻤﺒ
ِ ِ
. ﻴﻢ
َ َﺳ َﻼ ٌم َﻋﻠَﻰ إﺑْـ َﺮاﻫ
(١٠٩-٩٩: ٣٧ اﻟﺼﺎﻓﺎت
ّ )
"And (Abraham) said: 'Verily, I shall (leave this land and)
go wherever my Sustainer will guide me!' (And he
prayed:) 'O my Sustainer! Bestow upon me a gift of (a
son who shall be) one of the righteous!' – whereupon We
gave him the glad tiding of a boy‐child gentle (like
himself). And (one day,) when (the child) had become old
enough to share in his (father's) endeavours, the latter
said: 'O my dear son! I have seen in a dream that I should
sacrifice thee: consider, then, what would be thy view!'
(Ishmael) answered: 'O my father! Do as thou art bidden:
thou wilt find me, if God so wills, among those who are
patient in adversity!' But as soon as the two had
surrendered themselves to (what they thought to be) the
will of God, and (Abraham) had laid him down on his
face, We called out to him: 'O Abraham, thou hast
already fulfilled (the purpose of) that dream‐vision!'
Thus, verily, do We reward the doers of good: for,
behold, all this was indeed a trial, clear in itself. And We
ransomed him with a tremendous sacrifice, and left him
thus to be re membered among later generations: 'Peace
be upon Abraham!'"
(Qur’ān, 37: 99‐109, Asad's translation).
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This is the Qur’ānic version. Although it is said in the Old
Testament, Genesis 16: 16, that Ishmael was born when Abraham
was 86 years old, and Genesis 21: 5 said that Isaac was born when
Abraham was 100 years old, Genesis 22: 2 that God talked to
Abraham: "Take now thy son, thine only son Isaac, whom thou
lovest, and get thee into land of Moriah." (There is insinuation here
that Abraham did not like his elder son Ishmael, as the only son he
loved was Isaac).
Unlike the Qur’ānic version where Prophet Ibrāhīm told his son
Ismā‘īl about his vision, Genesis chapter 22 says that Abraham did
not tell his son Isaac that God wanted him to be sacrificed. He kept
it secret when Isaac asked: "...but where is the lamb for a burnt
offering?" And Abraham said, "My son, God will provide himself a
lamb for a burnt offering..." (Genesis 22: 7‐8). He did not ask his
son's view. Isaac only knew that he was "the lamb" to be sacrificed
when he was bound as mentioned in Genesis 22: 9.
As mentioned in the Qur’ān, Ismā‘īl was consulted, informed,
that he was to be sacrificed by the command of Allah. He told his
father: "Do as you are commanded, I shall be patient." He was not
bound. Both the father and the son were obeying Allah's
command, a tremendous test for both. A man approaching his 100
years longed for a son, but when he was blessed with a son, the
only son at that time, he had to sacrifice him. Following the
example of Prophet Ibrāhīm a.s. we Muslims perform the
pilgrimage at Makkah (Mecca), and throw pebbles at the stones
symbolising Satan and sacrifice a lamb at Mina. Now the ritual is
much easier. The sacrifice on cĪd day is highly recommended. The
Prophet was reported to have said that whoever can give a
sacrifice on the ‘Īd al‐Ad.h.ā (sacrifice) day but does not want to do
it, he should not come to our mosque. This statement of the
Prophet was interpreted by Imām Abū H.anīfah as an incumbent
act (wājib, obligatory but not with strong evidence) upon Muslims
who can perform it. Other jurists, however, say that it is highly
recommended.
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13
Question and Answer

Question:
Are people free with their own body according to Islam? For
example, free to mutilate themselves or commit suicide?
Answer:
According to Islam we do not possess our own bodies, for
they belong to God, Allah. This is His law. In human law, we
have a similar thing. We apply for a passport and pay for it, and
get it; yet, it is written in it that it belongs to our government.
We have a Medicare card. We use it when we go to see our
physicians. Yet, we own only the benefit of it, whereas the card
itself remains the property of Medicare as mentioned on the
back of the card. Our bankcard also remains the property of our
bank. We are required to take care of our passport, our
Medicare and bank cards, not to lose or misuse them. There is a
penalty for misusing them. Their owners could punish us if we
abuse them. So it is with our body. Allah has given us penal laws
for abusing bodies either of our own or of others.
The prohibition of committing suicide is mentioned in the
Qur’ān, as follows:

ِ ِ
ﻚ
َ ِ َوَﻣ ْﻦ ﻳَـ ْﻔ َﻌ ْﻞ َذﻟ. ﻴﻤﺎ
ً َوَﻻ ﺗَـ ْﻘﺘُـﻠُﻮا أَﻧْـ ُﻔ َﺴ ُﻜ ْﻢ إِ ﱠن اﻟﻠﱠﻪَ َﻛﺎ َن ﺑ ُﻜ ْﻢ َرﺣ
.ﻚ َﻋﻠَﻰ اﻟﻠﱠ ِﻪ ﻳَ ِﺴ ًﻴﺮا
َ ﺴ ْﻮ
َ ِﺼﻠِ ِﻴﻪ ﻧَ ًﺎرا َوَﻛﺎ َن َذﻟ
ْ ُف ﻧ
َ َﻋُ ْﺪ َواﻧًﺎ َوﻇُﻠ ًْﻤﺎ ﻓ
(٣٠-٢٩: ٤ )اﻟﻨﺴﺎء
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"... and do not destroy one another: for, behold, God is
indeed a dispenser of grace unto you! And as for him who
does this with malicious s intent and a will to do wrong
‐ him shall We, in time, cause to endure[suffering
through] fire: for this is, indeed, easy for God"
(Qur’ān 4: 29‐30, Asad).
The verse wa lā taqtulū anfusakum literally means "and do
not kill yourselves". This verse has many meanings: (a) people
killing each other, in the sense of destroying each other, as
translated by Asad above, and (b) people killing themselves,
namely, committing suicide; (c). people working too hard putting
themselves in danger of perishing, and (d) people having excess
emotion, such as sorrow or anger which could lead them to
perish.
The above verse was read to the Prophet by ‘Amr ibn al‐‘Ās.
at the battle of Dhāt al‐Salāsil. ‘Amr refrained from taking a
bath for fear for himself when he was in a state of major
impurity (junub). The Prophet laugh, approved and did not say
anything against ‘Amr's deed (Reported by Abū Da'ūd).
Committing suicide is also mentioned in many h.adīths, such
as the following statement of the Prophet:
"Whoever throws himself from the mountain and
kills himself he will also be thrown into Hell and remains
in it forever;whoever drinks poison and kills himself, he
will also drink the poison in his hand in the Hell, and will
remain in it forever; and whoever kills himself with a
piece of iron, the iron will remain in his hand and
will thrust it to his stomach in Hell, and will
remain there forever."
(Reported by Bukhārī and Muslim).
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A person who commits suicide is not allowed to enter
Heaven. Jundub ibn ‘Abd Allāh narrated that the Prophet said:
"There was a man among the people
of the past who was wounded. He became
impatient, took a knife, cut his hand and bled to
death. Allah said of him, 'My servant has
anticipated his death, so I shall not
allow him to enter Heaven.'"
(Reported by Bukhārī and Muslim).
A similar incident occurred at the Battle of Khaybar. Abū
Hurayrah narrated that the Prophet told his companions that
there would be a man among them who claimed to be a Muslim
(apparently a hypocrite), but will enter Hell. When the battle
occurred the man seemed to have fought earnestly with the
Muslims’ side until he was seriously wounded. When this event
was reported to the Prophet, and he kept saying that the man
would be in Hell, his companions were surprised. However,
news came later that the man committed suicide at night, for
he could not stand the pain of his wound. On hearing this news
the Prophet said the takbīr (“Allāhu Akbar”, Allah is great) and
said: “I bear witness that I am a servant of Allah and His
messenger.” Then he told Bilāl to announce to the people that
those who commit suicide would not enter Heaven and that
Allah would not strengthen this religion of Islam with godless
people. (Reported by Bukhārī and Muslim). What a Muslim
should do in this situation is to exercise tawakkul, ask Allah for
forgiveness, and pray to Him for healing if it is better for him,
and for death if it is better for him.
Suicide is more common among males than females,
probably because males are more impatient than females. It is
also more common among younger people. Recently, it has
become common among teenagers. Apart from drug addiction,
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among its causes according to the psychiatrists, is that these
teenagers want to prove to their elders that they are in control
of themselves, despite the pressures they suffer from them,
especially from their parents.

67

MUHAMMAD AMIN A. SAMAD

14
Commentary of the Qur’ān

Allah says in the Qur’ān:

()ﺑِ ْﺴ ِﻢ اﻟﻠﱠ ِﻪ اﻟ ﱠﺮ ْﺣﻤ ِﻦ اﻟ ﱠﺮِﺣ ْﻴﻢ
ِ  وﻟ َْﻶ.ﻚ وﻣﺎ ﻗَـﻠَﻰ
َﻚ ِﻣ َﻦ
َ َﺧ َﺮةُ َﺧ ْﻴـ ٌﺮ ﻟ
َ ﱠﻋ
َ  َﻣﺎ َود. َواﻟﻠﱠْﻴ ِﻞ إِ َذا َﺳ َﺠﻰ.ﱡﺤﻰ
َ َواﻟﻀ
َ َ َ ﻚ َرﺑﱡ
َ
ِ
ِ
ِ
ﺿ ًّﺎﻻ
َ َﺴ ْﻮ
َ ﻴﻚ َرﺑﱡ
َ ف ﻳُـ ْﻌﻄ
َ  َوَو َﺟ َﺪ َك.ﻴﻤﺎ ﻓَﺂ ََوى
َ ﻚ ﻓَـﺘَـ ْﺮ
ْ  أَﻟ.ﺿﻰ
ً َﻢ ﻳَﺠ ْﺪ َك ﻳَﺘ
َ  َوﻟ.ْاﻷُوﻟَﻰ
ِ
ِ
.ﺴﺎﺋِ َﻞ ﻓَ َﻼ ﺗَـ ْﻨـ َﻬ ْﺮ
 َوأَ ﱠﻣﺎ اﻟ ﱠ.ﻴﻢ ﻓَ َﻼ ﺗَـ ْﻘ َﻬ ْﺮ
َ  ﻓَﺄَ ﱠﻣﺎ اﻟْﻴَﺘ. َوَو َﺟ َﺪ َك َﻋﺎﺋ ًﻼ ﻓَﺄَ ْﻏﻨَﻰ.ﻓَـ َﻬ َﺪى
.ﱢث
ْ ﻚ ﻓَ َﺤﺪ
َ َوأَ ﱠﻣﺎ ﺑِﻨِ ْﻌ َﻤ ِﺔ َرﺑﱢ
(١١-١: ٩٣ )اﻟﻀﺤﻰ
(In the Name of Allah, Most Gracious, Most Merciful).
By the morning hours. And by the night when it is stillest,
Thy Lord hath not forsaken thee, nor doth He hate thee, And
verily, the latter portion will be better for thee than the
former. And verily, thy Lord will give unto thee so that
thou will be content. Did He not find thee an orphan
and protect (thee)? Did He not find thee wandering
and direct (thee)? Did He not find thee destitute and
enrich (thee)? Therefore, the orphan oppress not.
Therefore, the beggar drive not away. Therefore,
of the bounty of thy Lord be thy discourse.
(Qur’ān 93: 1‐11)
This is one of the early sūrahs (chapters) of the Qur’ān. It
was revealed in Mecca. It starts with two oaths, namely, the
two contrasting things, the morning hours of the day and the
night when it is calm. Allah made an oath with the starting of
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the day to indicate its significance as the time where people
start their daily‐lives. It is also the time where Muslims are
recommended to perform the s.alāt al‐d.uh.ā (the morning
prayer), consisting of one, two or four of two‐rak‘ah prayers
before going to work. Allah made also an oath with the night
when it is calm to indicate the significance of having rest to gain
energy for the next day. At the last third part of the night the
Muslims are also recommended to perform the tah.ajjud (night)
prayer, after awakening from their night sleep. It consists of
eight rak‘ah (two four‐rak‘ah or four two‐rak‘ah) prayers,
followed by a witr prayer.
After these introductory oaths, Allah entered into the topic,
namely, that Allah had not forsaken the Prophet, nor had He
hated him when revelation stopped for a period of time. This
statement was made to reject the claim made by the non‐
believers among the Quraysh tribe at Mecca. Among them was
Abū Lahab's wife who said that Muhammad's Lord had forsaken
him. Here, to reject this claim, Allah made negations: He had
not forsaken the Prophet and He had not been angry with Him
when revelation stopped for a period of time.
The verses continue with two promises: the latter portion
will be better than the former, and Allah will reward him so that
he will be content. Allah promised the Prophet that despite the
difficulty he had encountered in carrying the message of Islam
at the beginning, the latter part of it would be much easier; he
would succeed in the end. He had to be patient.
The verses continue with Allah's promise to the Prophet of
abundant gifts, material as well as spiritual, so that he would be
content. This was a hint that he would be rich and succeed in his
mission, so that Islam would spread in the world. These two
promises were consolation for the delay of revelation for a
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period of time. They are also the first of the three triplets in this
sūrah.
The following verses contain the second triplet. It contains
three rhetorical questions: Did He not find thee an orphan and
protect thee? Did He not find thee wandering and direct (thee)?
Did He not find thee destitute and enrich thee? This triplet
reminded him of his past and how he was protected, guided
and enriched by Him. His father, ‘Abd Allāh, died when he was
two months old in his mother's womb. He was nursed by
H.alīmah al‐Sa‘diyyah (from the Banī Sa‘d tribe) until he was four
years old. When he was six his mother died. He was then taken
care by his grandfather ‘Abd al‐Mut.t.alib. His grandfather died
when he was eight years old. Then he was cared by his uncle
Abū T.ālib until he grew up and became a prophet.
The Prophet saw his people practising usury, worshipping
idols, committing adultery, burying their infant daughters alive
and waging war among themselves as well as enslaving their
own fellow human beings. The young Muhammad wanted to
cure these ills of his people, but he did not know how until he
was guided by Allah with revelation.
The Prophet was poor in his early life until he was twenty‐
five when he married the rich woman Khadījah who put her
wealth under his direction. He became a prophet at the age of
forty. When war in self‐defence became prescribed one‐fifth of
the booty went to the Prophet; he distributed his share to the
needy in the community as well as for public welfare.
After reminding the Prophet of His bounty and care, Allah
directed him in the last triplet containing three orders in the
following verses: Therefore, the orphan oppress not, therefore,
the beggars drive not away, and therefore, of the bounty of thy
Lord be thy discourse. The Prophet had been an orphan himself.
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He knew how difficult it was to be an orphan without
protection. He showed his sympathy and care with the orphans.
He took care of the children of Ja‘far ibn Abū Tālib. He also
married the old widow Ummu Salamah to take care of her and
her children. One of her children was Zaynab who became later
a scholar in Islamic jurisprudence.
The term al‐sā’il in the verse has two meanings: the person
who asks for charity, and the person who asks for information
or knowledge. The first meaning is the interpretation of al‐
T.abarī who said that the verse means: if a person comes to you
asking for help because he is in need of material things, do not
be harsh with him and turn him away. The second meaning is
the interpretation of al‐Rāzī who said that the verse means that
if a person comes to you asking questions on matters of religion
which seem to be difficult for him, give him satisfactory
answers. Do not be disappointed if you find the questioner to
be ignorant.
The last order is that the Prophet should talk about the
bounty of Allah to him. It means that the bounty of Allah should
be shared with the needy. The Prophet said: “One‐fifth of the
booty is my share, but I give it back to you.” He gave it to the
poor, the sick, the weak, the orphans and old people in the
community. When he passed away, he had only an old camel
and a lance. He was far from being a collector of wealth. This
sūrah gives us a moral lesson that we should remember and
thank Allah for His bounty to us by giving charity and helping
the needy.
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15
The Individual and the Collective Duties
in Islamic Law

Islam expects every Muslim to fulfil his obligation in
performing his duties not only as an individual (personal) but
also as an individual of a community. Prayer and fasting are
important as individual duties: similarly attending community
needs is also equally important. This article explains these
duties.
Muslim jurists divided duties into two categories: the
individual duty (fard. ‘ayn) and the collective duty (fard. kifāyah).
The individual duty is a duty imposed on Muslims as individuals,
such as performing the five‐daily obligatory prayers and fasting
in the month of Ramadan. The collective duty is a duty imposed
on Muslims collectively, such as performing the funeral prayer.
If nobody in the Muslim community performs the funeral prayer
on a dead Muslim, all the Muslims in that community become
sinful. But if some of them perform it, then the rest of the
community will become free from such obligation.
According to Shaykh Muh.ammad al‐Ghazālī of al‐Azhar
University in Cairo, Egypt, the individual duty and the collective
duty integrate each other in public life. This is because of inter‐
dependence of the members of the community. The adminis‐
trative, cultural, health, economic and military systems in the
structure of the nation are similar to the nervous, digestive,
respiratory and circulatory systems in the structure of the
human body.
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Shaykh al‐Ghazālī states further that the term "collective
duty" is used only before selecting and appointing the suitable
person for a particular duty. After the selection and appoint‐
ment the collective duty becomes an individual duty for the
appointed person. He is assigned that duty which he has to do
the best he can. The five‐daily prayers, for example, are an
individual duty, whereas judging, teaching and engineering are
collective duties, since no person can be a judge, a teacher and
an engineer at the same time. When the government appoints
suitable persons to these positions, they become individual
duties for them similar to the five‐daily prayers and fasting in
the month of Ramadan. Neglect and indifference in this kind of
duty is disobedience to Allah and an aggression against Islam.
Any excuse by claiming that it is only a collective duty would be
unacceptable, since that duty has turned into an individual one.
It happens that performing a collective duty takes more time
than the individual duty. Judging a case, for example, may take
much more time than that needed for praying. Let it be so, for
both are ‘ibādah (worship).
A collective duty may take one's life‐time to accomplish. Let
it be so, since it is a way to please Allah and to protect the
ummah (Muslim community), a way to spread justice and to
preserve Islam in it. This is also applied to teaching, medical
practice, engineering and other fields of work is a trust and a
worker is required to do his best, as every work as a trust
(amānah) to be conveyed and to be accounted for by every
Muslim in front of his Creator.
The scholar Imām al‐H.aramayn al‐Jawaynī gives preference
of the collective duty to the individual duty. He says that the
collective duty is more appropriate for gaining a higher position
as a way to gain Allah's favour than the individual duty. This is
because the individual duty is the responsibility of the
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individual. He himself will bear the sin if he fails to do it. The
collective duty is the responsibility of the whole community.
In some cases a collective duty automatically becomes an
individual duty. For example, a person whose companion in
travelling in an isolated place has as individual duty–rather than
a collective one–to wash, to pray the janāzah (funeral) prayer
on him, to shroud and to bury him.
Some people mistakenly think that the collective duty is only
in worldly matters, whereas the individual duty is exclusively in
the realm of religion. They neglect their duty as civil servants
and employees, and concentrate on their individual duty. They
forget that the security, the welfare and the prosperity of the
state and the religion of Islam lie in their hands by doing their
best in their works which belong to the category of the
collective duties.
As good Muslims we should perform both our individual as
well as collective duties the best way we can. In the meantime
we make our daily activities, such as walking, eating, talking and
sleeping a sort of ‘ibādah, obedience and submission to the will
of our Creator Allah the Almighty. In this way we dedicate our
whole lives to His will.
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16
Islam and the Neighbourhood

An Arab proverb says: "Find the proper companion before
travelling, and find the proper neighbour before finding the
house (to live in)." This proverb indicates the importance of
having a good companion in travelling and of having a good
neighbour when moving into a house. The Prophet said:
“Gabriel kept advising me to be good with
my neighbour, until I thought that he would make
the neighbour have right in inheritance.”
(Reported by Bukhārī and Muslim).
Gabriel's advice was so strong as if we and our neighbours
are like close relatives who can inherit from each other. In other
words, we should treat our neighbour like a close relative
(father, mother, brother, sister, son and daughter). Our neigh‐
bour is the person closest to us in distance than any of our
relatives who do not live with us. Anything that happens to us
will be first known to him. He is the first person who can help us
instantly.
A neighbour in Islam has a special status. He has rights on us,
depending on his position. A non‐Muslim neighbour has a right
on us as a neighbour. A Muslim neighbour has two rights on us:
as a neighbour and as a Muslim. A Muslim relative and neigh‐
bour has three rights on us: as a neighbour, as a Muslim and as
a relative.
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A man asked the Prophet about the rights of a neighbour.
The prophet said:
“If he asks you help, help him.
If he wants to borrow something from you,
lend him. If he is dead, join his funeral procession.
If a good thing happens to him, congratulate him; if a bad
thing happens to him, comfort him. Do not make your house
higher so that it prevents him from getting wind except with
his permission. If you buy fruit, give him some of it, or put
it in the house without showing him, and do not let your
children take it out of the house to make his children
eager to have it, and do not disturb him with
the odour of your cooking unless you
give him some of it.”
(Reported by al‐Kharā’it.ī).
These are some examples only of good things we should do
to our neighbour. The list can go on and on, depending on the
era and the area we are living. If we live in a flat (apartment) we
should not disturb our neighbour with the loud noise of our TV,
radio, etc. We should not let the odour of our exotic food
disturb him. If we live in a house we should not build our house
so high that could prevent him from getting enough sunlight.
Mistreating a neighbour is against the teachings of Islam.
The Prophet said:
“A believer is a person whom
People feel safe; a Muslim is a person
whom people are safe from his tongue (i.e.,
bad words) and hand (i.e., bad deeds); a muhājir
(an emigrant) is a person who emigrates from
doing bad things. By Allah Who has me in His
Hand (power), a servant (of Allah) whose
neighbours are not safe from his bad
deeds will not enter Heaven.”
(Reported by Abū Ya‘lā).
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It means that in spite our good deeds and our worship we shall
be punished by Him if we mistreat our neighbours.
In another tradition narrated by Abū Hurayrah the Prophet
said:

ِ ِ
ِ
ِ
ِ
ﺖ
ْ ﺼ ُﻤ
ْ ََﻣ ْﻦ َﻛﺎ َن ﻳُـ ْﺆﻣ ُﻦ ﺑِﺎﻟﻠﱠﻪ َواﻟْﻴَـ ْﻮم ْاﻵﺧ ِﺮ ﻓَـ ْﻠﻴَـ ُﻘ ْﻞ َﺧ ْﻴـ ًﺮا أ َْو ﻟﻴ
َوَﻣ ْﻦ َﻛﺎ َن ﻳُـ ْﺆِﻣ ُﻦ ﺑِﺎﻟﻠﱠ ِﻪ َواﻟْﻴَـ ْﻮِم ْاﻵ ِﺧ ِﺮ ﻓَـﻠْﻴُ ْﻜ ِﺮْم َﺟ َﺎرﻩُ َوَﻣ ْﻦ َﻛﺎ َن ﻳُـ ْﺆِﻣ ُﻦ
ِ
َ ﺑِﺎﻟﻠﱠ ِﻪ َواﻟْﻴَـ ْﻮم ْاﻵ ِﺧ ِﺮ ﻓَـﻠْﻴُ ْﻜ ِﺮْم
ُﺿ ْﻴـ َﻔﻪ
()رواﻩ اﻟﺒﺨﺎري و ﻣﺴﻠﻢ

“Whoever believes in Allah and the Hereafter,
he should say good things only, or keep silent; whoever
believes in Allah and the Hereafter, he should honour
his neighbour, and whoever believes in Allah and
the Hereafter, he should honour his guest.”
(Reported by Bukhārī and Muslim).
To be good with our neighbours is one of the teachings of
Islam. Mistreating them is against Islam, a sin.
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17
Commentary of the Qur’ān – A Goodly Loan

Allah says in the Qur’ān:

ِ َ ﺿﺎ ﺣﺴﻨﺎ ﻓَـﻴ
ِ
ُﻀﺎﻋ َﻔﻪُ ﻟَﻪ
ُ َﻣ ْﻦ َذا اﻟﱠﺬي ﻳُـ ْﻘ ِﺮ
ُ ً َ َ ً ض اﻟﻠﱠﻪَ ﻗَـ ْﺮ
ﻂ َوإِﻟ َْﻴ ِﻪ ﺗُـ ْﺮ َﺟﻌُﻮ َن
ُﺴ
ْ َأ
ُ ِﺿ َﻌﺎﻓًﺎ َﻛﺜِ َﻴﺮةً َواﻟﻠﱠﻪُ ﻳَـ ْﻘﺒ
ُ ﺾ َوﻳَـ ْﺒ
(٢٤٥: ٢ ) اﻟﺒﻘﺮة
"Who is it that will lend unto Allah, a goodly
loan, so that He may give it increase manifold?
Allah straiteneth and enlargeth.
Unto Him ye will return."
(Qur’ān 2: 245, Pickthall's translation)
"A goodly loan" means a loan without thought of gain,
namely, a loan without interest. Ibn al‐‘Arabī mentions three
categories of people after hearing this verse, as follows:
The first category of people are those who said, "Muhammad's
Lord is poor. He asks a loan from us, whereas we are rich." This
was said by some of the Jews of Madinah, among them were:
H.uyay ibn Akht.ab according to al‐H.asan, and Munh.ās ibn Azūra
according to ‘Ikrimah and others. To this statement, Allah
responded:

ِ
ِﱠ
ِ
ِ
ﺐ
َ ﻟََﻘ ْﺪ َﺳﻤ َﻊ اﻟﻠﱠﻪُ ﻗَـ ْﻮ َل اﻟﺬ
ُ ُﻳﻦ ﻗَﺎﻟُﻮا إِ ﱠن اﻟﻠﱠﻪَ ﻓَﻘ ٌﻴﺮ َوﻧَ ْﺤ ُﻦ أَ ْﻏﻨﻴَﺎءُ َﺳﻨَﻜْﺘ
ِ
.ْﺤ ِﺮ ِﻳﻖ
ُ ﺎء ﺑِﻐَْﻴ ِﺮ َﺣ ﱟﻖ َوﻧَـ ُﻘ
َ ﻮل ذُوﻗُﻮا َﻋ َﺬ
َ اب اﻟ
َ ََﻣﺎ ﻗَﺎﻟُﻮا َوﻗَـ ْﺘـﻠَ ُﻬ ُﻢ ْاﻷَﻧْﺒﻴ
(١٨١: ٣ )آل ﻋﻤﺮان
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"Verily, Allah heard the saying of those who
said, (when asked for contributions to the war):
'Allah, forsooth, is poor and we are rich!' We shall
record their sayings with their slaying of the
Prophets wrongfully and We shall say:
'Taste ye the punishment of burning!"
(Qur’ān 3: 181).
Although the Jews of Madinah did not actually slay prophets,
their concurrence with such an act committed by their fore‐
fathers was considered by Allah like participating in the slaying.
Among the Jewish prophets slain by their own people were
Zakariyyā (Zechariah) and Yahyā (John the Baptist).
The second category of people is those who were stingy and
miserly. They did not want to spend their wealth in the path of
Allah or help the needy. They became slow in obeying Allah, and
their faith decreased.
The third category are those who spontaneously responded
to this offer from Allah, such as Abū al‐Dah.dāh.. According to
Zayd ibn Aslam, there was a conversation between Abū al‐
Dah.dāh. which ran as follows:
"My father and mother have become ransoms for you (a
kind of expression indicating seriousness of the speaker), O
Messenger of Allah! Does Allah ask a loan from us, when He
Himself does not need it?" asked Abū al‐Dah.dāh..
"Yes," said the Prophet, "He wants to make you enter
Paradise by doing it."
"If I give Allah a loan, does He guarantee that I shall enter
Paradise with my children?"
"Yes," answer the Prophet.
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"Then, extend your hand to me!" The Prophet did, and Abū
al‐Dah.dāh. said:
"I have two gardens; one on the highland and the other on
the lowland. By Allah, I have no other than these two gardens,
and I have made them a loan to Allah."
"Make one of them a loan to Allah, and the other as
provision for you and your family."
"Be a witness, O Messenger of Allah, that I have made the
best of the two for Allah; it contains six hundred date‐palms."
"Then Allah will reward you with Paradise."
Abū al‐Dah.dāh. departed and met his wife and children in the
garden. He composed and cited poetry of six lines stating that
he had given one of his gardens as a loan to Allah. His wife
responded: "What a good trade! May Allah bless your trade!"
She also composed and cited poetry of three lines expressing
her happiness. Then she came to her children, took out of their
mouths and hands the dates they had taken and brought back
to the garden which had been given as a loan to Allah.
The above Qur’ānic verse should not be misunderstood that
the path to Heaven (Paradise) is exclusively through giving
charity disregarding the Islamic prescribed injunctions, such as
establishing the five‐daily prayers and fasting in the month of
Ramadan. The above verse emphasizes the importance of
charity as an extremely meritorious act of devotion to Allah
through through serving the community.
Another example of those who promptly answered this offer
of a loan to Allah was ‘Uthmān ibn ‘Affān. In the campaign of
Tabūk when the Muslim army went to Tabūk to meet the
enemy, he donated, as reported by Ibn Hishām, the biographer
of the Prophet, one thousand dinar apart from camels and
80

A COLLECTION OF ISLAMIC WRITINGS

provision. Seeing this huge contribution, the Prophet prayed for
him: "O Allah, be pleased with ‘Uthmān, for, indeed, I am
pleased with him."
Allah's offer for giving Him a loan still remains till the Dooms‐
day. Allah calls Himself metaphorically in need of a loan from us
as an encouragement to give charity and to help the needy. He
said in a h.adīth qudsī:
"O son of Adam, I was sick and you
did not visit Me; I asked you food, but you did not
feed Me; and I asked you water, but you did not quench
my thirst." Then it will be said to Him: "O Lord, how could
You be sick, how could You be in need of food and water, since
You are the Lord of the worlds?" Allah will say: "My servant
So‐and‐so was sick, my servant So‐and‐so was hungry, and
my servant So‐and‐so was thirsty, but you have not visited
him, you have not fed him, and you have not quenched
his thirst. Had you done this, you would
have found Me with him."
(Reported by Bukhārī and Muslim).
Helping the needy is the path of Allah. There is always some‐
body somewhere who is in need of our help. Allah promises
those who give charity with multiple rewards as mentioned in
the above verse.
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18
Islamic Ethics: Kindness

Sufyān ibn ‘Uyaynah reported from al‐Sha‘bī that when
Gabriel came to the Prophet with the verse:

ِ ِ ض ﻋ ِﻦ اﻟ
ِ
ِ
(١٩٩: ٧ ﻴﻦ )اﻷﻋﺮاف
َ َ ْ ُﺧﺬ اﻟ َْﻌ ْﻔ َﻮ َوأْ ُﻣ ْﺮ ﺑِﺎﻟْﻌُ ْﺮف َوأَ ْﻋ ِﺮ
َ ْﺠﺎﻫﻠ
"Keep to forgiveness (O Muhammad), and enjoin
kindness, and turn away from the ignorant"
(Qur’ān 7: 199),
the Prophet asked him, "What is this, O Gabriel?" The angel
Gabriel answered, "I do not know until I ask my Lord." He went
away and came back later, saying: "Verily, Allah the Most High,
has ordered you to forgive those who wronged you, to give
those who deprived you, and to make good relation with those
who severed their relationship with you."
The commentator al‐Qurt.ubī gave his commentary on the
above verse. He said that the verse "Keep to forgiveness"
includes the order to keep good relationships with those who
sever their relationship with you, to forgive the sinners, to be
gentle with believers and to possess other noble characteristics
of obedience to Allah. "Enjoin kindness" includes the order to
keep good relationship with relatives and friends, to fear Allah
in dealing with h.alāl (what is legal) and h.arām (what is illegal,
prohibited), to lower our sight (namely, to be humble and
modest), and to prepare ourselves for the lasting abode,
namely, the Hereafter. "Turn away from the ignorant" means an
order to seek and have association with knowledge, to avoid
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arguing with foolish people, to dissociate from ignorant people,
and to have other noble qualities and behaviour.
Al‐Qurt.ubī states further that these noble characteristics
need elaboration. They have been elaborated and combined by
the Prophet in his advice to Abū Jūrā Jābir ibn Sālim who said: "I
rode my camel and came to Mecca to see the Messenger of
Allah. I stopped my camel at the door of the Mosque, and
people showed me the Messenger of Allah. He was sitting and
wearing a woolen garment with red stripes. I greeted him,
saying, 'Peace be upon you, O Messenger of Allah.' He
answered, saying, 'And you, too, peace be upon you.' I said to
him, 'We, people of the desert, are people with roughness. So,
teach me something with which Allah will give me benefit.' He
said, 'Come closer, come closer, come closer!' So, I came closer
to him. He said, 'Promise me that you will do what I shall tell
you!' After promising to do what he would tell me, he said, 'Fear
Allah, never underestimate any good deed, meet your Muslim
brother with cheerful face, empty your bucket and pour its
water to the container of the thirsty people; if anyone abuses
you because of something he does not know from you, never
abuse him (back) because of something you know he has, for
Allah will give you a merit and will give him a demerit (wizr, lit.,
"a burden"). Never abuse anything over which Allah has given
you power.' Since then, by Allah Who possesses me in His
power, I have never abused any sheep or camel." (Reported in
meaning by Abū Bakr al‐Bazzār in his Musnad).
The Prophet said regarding good character:
"My Lord has ordered me with nine characteristics:
honesty, either in privacy or in public; justice, either being
content or angry; moderation, either in richness or poverty;
forgiving those who wronged me; keeping relationship
with those who severed their relationship with me;
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giving those who deprived me; making my talk dhikr
(remembrance of Allah); my silence contemplation;
and my view an example." He also said: "You do
not win people with your wealth, but with your
cheerful face and noble characteristics."
The verse ended with "turn away from the ignorant"
meaning "if you have given them evidence and told them to do
good and still ignored you, then turn away from them".
Although the statement was directed to the Prophet, it is a
lesson for the all Muslims.
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19
Commentary of the Qur’ān ‐ the Creation of
Adam (a.s.)

Allah refers in the Qur’ān about the creation of Adam as His
vicegerent on earth and the rebellion of Iblīs (Satan), as follows:

ِ ﻚ ﻟِﻠْﻤ َﻼﺋِ َﻜ ِﺔ إِﻧﱢﻲ ﺟ
ِ ﺎﻋ ٌﻞ ﻓِﻲ ْاﻷ َْر
ض َﺧﻠِﻴ َﻔﺔً ﻗَﺎﻟُﻮا أَﺗَ ْﺠ َﻌ ُﻞ ﻓِ َﻴﻬﺎ َﻣ ْﻦ
َ ََوإِ ْذ ﻗ
َ
َ َ ﺎل َرﺑﱡ
ِ ِ
ﺎل إِﻧﱢﻲ أَ ْﻋﻠَ ُﻢ َﻣﺎ
َ ََﻚ ﻗ
َ ﱢس ﻟ
ُ ﻳُـ ْﻔ ِﺴ ُﺪ ﻓِ َﻴﻬ َﺎوﻳَ ْﺴ ِﻔ
َ ﻚ اﻟﺪ
َ ﱢﻣ
ُ ﺴﺒﱢ ُﺢ ﺑ َﺤ ْﻤﺪ َك َوﻧُـ َﻘﺪ
َ ُﺎء َوﻧَ ْﺤ ُﻦ ﻧ
(٣٠: ٢ َﻻ ﺗَـ ْﻌﻠَ ُﻤﻮ َن )اﻟﺒﻘﺮة
"And when your Lord said to the angels:
'I am about to place a vicegerent on earth.'
Then they said: 'Will You place thereon one who will
work corruption there and shed blood, while we proclaim
Your praise and call You holy?' He said: 'Assuredly
I know what you do not know.'"
(Qur’ān 2: 30)

Allah told Prophet Muhammad (s.a.w.) to tell to his people
about the event when He told His angels that He was about to
create Adam (or a group of people among his descendants) who
would be a vicegerent (khalīfah) who would carry out His laws
on earth, the angels asked Him amazingly and curiously
(without protest or envy), how would He create on earth some‐
one who would work corruption on it. They wanted to know the
wisdom behind creating human beings.
How did the angels know that human beings would work
corruption and shed blood on earth? One commentator said
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that Allah might have told them that Adam's descendants would
work corruption there; another commentator said that probably
because the jinn (demons) who had been created before had
worked corruption and bloodshed on earth, the angels asked
whether the new creatures would also do the same as the jinn
did. According to Ibn ‘Abbās, the jinn were the first to inhabit
the earth; they spread corruption and shed blood on it. So, Allah
sent Iblīs (who had been one of the custodians of the Garden)
with an army of a tribe of angels (called al‐Hinnah) to punish
them, kill them and pursue them as far as the islands of the
oceans and the summits of mountains. (T.abarī's Tafsīr).
This verse also indicates the significance of consultation
(mushāwarah). Allah could create human beings without telling
His angels, and the angels could have kept silent when they
were told about this creation. Allah wanted to teach the
Prophet and the Muslims about consultation by giving an
example. In another verse He told the Prophet to make consul‐
tation with his followers (Q. 3: 159), and they were happy to be
consulted, although the final decision was in his hands.

ﺿ ُﻬ ْﻢ َﻋﻠَﻰ اﻟ َْﻤ َﻼﺋِ َﻜ ِﺔ
َ ﺎء ُﻛﻠﱠ َﻬﺎ ﺛُ ﱠﻢ َﻋ َﺮ
َ َو َﻋﻠﱠ َﻢ آ
ْ َد َم ْاﻷ
َ َﺳ َﻤ
ِ َ َ ﻗَﺎﻟُﻮا ﺳﺒﺤﺎﻧ.ﺎدﻗِﻴﻦ
ِ ﺎل أَﻧْﺒِﺌُﻮﻧِﻲ ﺑِﺄَﺳﻤ ِﺎء َﻫ ُﺆَﻻ ِء إِ ْن ُﻛ ْﻨﺘُﻢ
ْﻢ
َ ﻓَـ َﻘ
َ ْ
َ ُْ
َْ
َ ﺻ
َ ﻚ َﻻ ﻋﻠ
ِ ﺖ اﻟْﻌﻠِﻴﻢ اﻟ
َﺳ َﻤﺎﺋِ ِﻬ ْﻢ
َ َ ﻗ.ﻴﻢ
َ ﻟَﻨَﺎ إِﱠﻻ َﻣﺎ َﻋﻠﱠ ْﻤﺘَـﻨَﺎ إِﻧﱠ
َ ﺎل ﻳَﺎ آ
ْ َد ُم أَﻧْﺒِْﺌـ ُﻬ ْﻢ ﺑِﺄ
َ ُ َ َ ْﻚ أَﻧ
ُ ْﺤﻜ
ِ ﺴﻤﺎو
ات
َ ََﺳ َﻤﺎﺋِ ِﻬ ْﻢ ﻗ
ْ ﻓَـﻠَ ﱠﻤﺎ أَﻧْـﺒَﺄ َُﻫ ْﻢ ﺑِﺄ
ْ ﺎل أَﻟ
َ َ ﺐ اﻟ ﱠ
َ َﻢ أَﻗُ ْﻞ ﻟَ ُﻜ ْﻢ إِﻧﱢﻲ أَ ْﻋﻠَ ُﻢ ﻏَْﻴ
ِ َو ْاﻷ َْر
.ض َوأَ ْﻋﻠَ ُﻢ َﻣﺎ ﺗُـ ْﺒ ُﺪو َن َوَﻣﺎ ُﻛ ْﻨﺘُ ْﻢ ﺗَﻜْﺘُ ُﻤﻮ َن
(٣٣-٣١: ٢ )اﻟﺒﻘﺮة
"And He taught Adam the names, all of them;
then He presented them to the angels, and said: 'Now
tell Me the names of these, if you speak the truth.' They
said: 'Glory be to You! We know only what You have taught
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us. Surely You are the All‐knowing, the All‐wise. He said:
'Adam, tell them their names.' And when he had told them
their names, He said: 'Did I not tell you that I know the
unperceivable things of the heavens and the earth?
And I know what things you reveal and what
you were concealing.'"
(Qur’ān 2: 31‐33)
What kind of names were taught by Allah to Adam and
presented to the angels? Some commentators, like Ibn ‘Abbās
and Qatādah, said that they are the names with which man is
familiar, such as man, earth, mountain, and sea. This because
although the pronoun hum ( ُﻫ ْﻢ, them) in ‘arad.ahum (ﺿ ُﻬ ْﻢ
َ ﻋ َﺮ,
َ “He
presented them) is applied to animate beings such as human
beings, angels and jinn, the reading of Ubayy read ‘arad.ahā
(ﺿ َﻬﺎ
َ )ﻋ َﺮ
َ by using the pronoun hā ( َﻫﺎ, "them" used for animals or
inanimate beings). Ubayy's reading was used here as
commentary of the canonical reading. According to al‐Rabī‘
they are the names of the angels, whereas according to Ibn
Zayd, they are the names of Adam's future offspring based on
the meaning of the pronoun hum as mentioned above.
It is a blessing from Allah that He sent Adam and his
descendants rather than the angels as His vicegerents on earth.
Angels were created from light, and did not need food to
survive or any other material things, so that the wealth of the
earth would not be utilised. Human beings are the only
creatures on earth who could get the utmost benefit from the
wealth of the earth. It is for them that it was created. Allah said:

ِ ُﻫ َﻮ اﻟﱠ ِﺬي َﺧﻠَ َﻖ ﻟَ ُﻜ ْﻢ َﻣﺎ ﻓِﻲ ْاﻷ َْر
(٢٩: ٢ )اﻟﺒﻘﺮة...ض َﺟ ِﻤ ًﻴﻌﺎ
"He it is Who has created for you that is on earth.... "
(Qur’ān 2: 29).
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It is our duty as Allah's vicegerents on earth to keep it in its
beautiful shape and not to abuse and pollute it.
It is also a blessing from Allah that He sent human beings as
His messengers on earth. Adam was the first messenger and
Muhammad was the last, peace be upon them. Had the angels
been sent as messengers to human beings, this would be
difficult to communicate, since angels are different from
humans. The infidels of Mecca once said to Prophet
Muhammad (s.a.w.) why Allah did not send an angel to testify
that he (Muhammad) was really a messenger; or that He sent
an angel as a messenger. Then Allah revealed to the Prophet
the answer, that had He sent a angel, they would have become
confused as they were confusing themselves. Allah said:

ِ
ِ ﻚ وﻟَﻮ أَﻧْـﺰﻟْﻨَﺎ ﻣﻠَ ًﻜﺎ ﻟَ ُﻘ
.ﻀ َﻲ ْاﻷ َْﻣ ُﺮ ﺛُ ﱠﻢ َﻻ ﻳُـ ْﻨﻈَ ُﺮو َن
َ َ ْ َ ٌ ََوﻗَﺎﻟُﻮا ﻟ َْﻮَﻻ أُﻧْ ِﺰ َل َﻋﻠَْﻴﻪ َﻣﻠ
ِ
.ﺴﻮ َن
َ َوﻟ َْﻮ َﺟ َﻌﻠْﻨَﺎﻩُ َﻣﻠَ ًﻜﺎ ﻟ
ُ َﺠ َﻌﻠْﻨَﺎﻩُ َر ُﺟ ًﻼ َوﻟَﻠَﺒَ ْﺴﻨَﺎ َﻋﻠَْﻴ ِﻬ ْﻢ َﻣﺎ ﻳَـ ْﻠﺒ
(٩-٨: ٦ )اﻷﻧﻌﺎم
"They are saying, too, 'Why has not an angel [visibly] sent
down unto him?' But had We sent down an angel, all would
indeed have been decided [i.e., Judgment Day would have
come ‐ for it is only then that the forces described as angels
will manifest themselves to man in their true form and be‐
come comprehensible to him], and they would have been
allowed no further respite [for repentance]. And [even]
if We have appointed an angel as Our messenger‐bearer,
We would certainly have made him (appear as) a man
– and thus We would only have confused them in the
same way as they are now confusing themselves."
(Qur’ān 6: 8‐9, Asad's translation).
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The people's objection to believing a prophet among
mankind is mentioned again in another passage of the Qur’ān.
They thought that a prophet should be an angel from heaven in
order that they might believe. Allah says that an angel would be
sent if the earth were inhabited by angels rather than men. He
said:

ِ
ﺸ ًﺮا
َ ﺎء ُﻫ ُﻢ اﻟ ُْﻬ َﺪى إِﱠﻻ أَ ْن ﻗَﺎﻟُﻮا أَﺑَـ َﻌ
َ َﺚ اﻟﻠﱠﻪُ ﺑ
َ ﱠﺎس أَ ْن ﻳُـ ْﺆﻣﻨُﻮا إِ ْذ َﺟ
َ َوَﻣﺎ َﻣﻨَ َﻊ اﻟﻨ
ِ
ِ
ِ
ِ
ِ  ﻗُ ْﻞ ﻟ َْﻮ َﻛﺎ َن ﻓﻲ ْاﻷ َْر.ﻮﻻ
ﱢﻴﻦ ﻟَﻨَـ ﱠﺰﻟْﻨَﺎ َﻋﻠَْﻴ ِﻬ ْﻢ ﻣ َﻦ
ً َر ُﺳ
ُ ض َﻣ َﻼﺋ َﻜﺔٌ ﻳَ ْﻤ
َ ﺸﻮ َن ُﻣﻄ َْﻤﺌﻨ
ِ
(٩٥-٩٤: ١٧  )اﻹﺳﺮاء.ﻮﻻ
ً ﺴ َﻤﺎء َﻣﻠَ ًﻜﺎ َر ُﺳ
اﻟ ﱠ

"Yet whenever [God's] guidance came to them
[through a prophet], nothing has ever kept people
from believing (in him) save this their objection: 'Would God
have sent a [mere] mortal man as His apostle?' Say: 'If angels
were walking about on earth as their natural abode, We
would indeed have sent down unto them an angel
out of heaven as Our apostle’”
(Qur’ān 17: 94‐95, Asad).
The verses dealing with Adam go further, as follows:

ِ ِ ِﱠ
ِ
ِ
ِ
ﻴﺲ
ْ َوإِ ْذ ﻗُـﻠْﻨَﺎ ﻟﻠ َْﻤ َﻼﺋِ َﻜﺔ
َ َاﺳ ُﺠ ُﺪوا ﻵ ََد َم ﻓ
َ ﺴ َﺠ ُﺪوا إﻻ إﺑْﻠ
ِ
ِ
ﺖ
َ ْاﺳ ُﻜ ْﻦ أَﻧ
َ  َوﻗُـﻠْﻨَﺎ ﻳَﺎ آ. ﻳﻦ
ْ َد ُم
ْ أَﺑَﻰ َو
َ اﺳﺘَ ْﻜﺒَـ َﺮ َوَﻛﺎ َن ﻣ َﻦ اﻟْ َﻜﺎﻓ ِﺮ
ِ
ِ
ِ
ِ
ﺚ ﺷ ْﺌﺘُ َﻤﺎ َوَﻻ ﺗَـ ْﻘ َﺮﺑَﺎ َﻫﺬﻩ اﻟ ﱠ
ﺸ َﺠ َﺮَة
ُ ْﺠﻨﱠﺔَ َوُﻛ َﻼ ﻣ ْﻨـ َﻬﺎ َرﻏَ ًﺪا َﺣ ْﻴ
َ َوَزْو ُﺟ
َ ﻚ اﻟ
ِ
ِِ
 ﻓَﺄ ََزﻟﱠ ُﻬ َﻤﺎ اﻟ ﱠ. ﻴﻦ
ﺸ ْﻴﻄَﺎ ُن َﻋ ْﻨـ َﻬﺎ ﻓَﺄَ ْﺧ َﺮ َﺟ ُﻬ َﻤﺎ ِﻣ ﱠﻤﺎ
َ ﻓَـﺘَ ُﻜﻮﻧَﺎ ﻣ َﻦ اﻟﻈﱠﺎﻟﻤ
ٍ ﻀ ُﻜ ْﻢ ﻟِﺒَـ ْﻌ
ﺾ َﻋ ُﺪ ﱞو َوﻟَ ُﻜ ْﻢ
ُ َﻛﺎﻧَﺎ ﻓِ ِﻴﻪ َوﻗُـﻠْﻨَﺎ ْاﻫﺒِﻄُﻮا ﺑَـ ْﻌ
ِ ﻓِﻲ ْاﻷ َْر
. ض ُﻣ ْﺴﺘَـ َﻘ ﱞﺮ َوَﻣﺘَﺎعٌ إِﻟَﻰ ِﺣﻴ ٍﻦ
(٣٦-٣٤: ٢ )اﻟﺒﻘﺮة
"And when We told the angels:
'Prostrate yourselves before Adam!' ‐ they
all prostrated themselves, save Iblīs, who refused
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and glorified his arrogance: and thus he became one
of those who denied the truth. And We said: 'O Adam, dwell,
thou and thy wife in this garden, and eat freely thereof, both
of you, whatever you may wish, but do not approach this one
tree, lest you become wrongdoers.' But Satan caused them
both to stumble therein, and thus brought about the loss
of their erstwhile state. And so We said: 'Down with
you, [and be henceforth] enemies unto one another,
and on earth you shall have your abode and
provisions for a specified period.”
(Qur’ān 2: 34‐36, Asad)
The word al‐jannah (the garden, paradise, the heaven) is
derived from the verb janna meaning "to hide", as the trees of
the garden usually hide people in it. There are different views
about the garden mentioned in the above verse. According to
the Mu‘tazilī and Qadarī schools, it was a garden in the earthly
sense, an earthly abode, with an environment of happiness and
ease and not the Paradise that awaits the righteous in the
Hereafter. Their argument is as follows: (1) If it were paradise,
Iblīs would not have reached it, as Allah said:

ِ
ِ
ِ
(٢٣: ٥٢  )اﻟﻄﻮر. ﻴﻢ
ً ﻳَـﺘَـﻨَ َﺎزﻋُﻮ َن ﻓ َﻴﻬﺎ َﻛﺄ
ٌ ْﺳﺎ َﻻ ﻟَ ْﻐ ٌﻮ ﻓ َﻴﻬﺎ َوَﻻ ﺗَﺄْﺛ
"And in that [paradise] they shall pass
on to one another a cup which will not give rise
to empty talk, and neither incite to sin"
(Qur’ān 52: 23, Asad's translation),

(٣٥: ٧٨ َﻻ ﻳَ ْﺴ َﻤﻌُﻮ َن ﻓِ َﻴﻬﺎ ﻟَﻐْ ًﻮا َوَﻻ ﻛِ ﱠﺬاﺑًﺎ )اﻟﻨﺒﺄ
"No empty talk will they hear in
that [paradise], nor any lie"
(Qur’ān 78: 35, Asad),
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ِ
ِ
(٢٥ :٥٦ ﻴﻤﺎ )اﻟﻮاﻗﻌﺔ
ً َﻻ ﻳَ ْﺴ َﻤﻌُﻮ َن ﻓ َﻴﻬﺎ ﻟَ ْﻐ ًﻮا َوَﻻ ﺗَﺄْﺛ
No empty talk will they hear there,
nor any call to sin"
(Qur’ān 56:25, Asad).

Moreover, once one enters paradise the state of bliss will
continue, as Allah says:

ِ َﻻ ﻳﻤ ﱡ
ِ ِ ِ
(٤٨: ١٥  )اﻟﺤﺠﺮ.ﻴﻦ
َ َﺴ ُﻬ ْﻢ ﻓ َﻴﻬﺎ ﻧ
ٌﺼ
ََ
َ ﺐ َوَﻣﺎ ُﻫ ْﻢ ﻣ ْﻨـ َﻬﺎ ﺑ ُﻤ ْﺨ َﺮﺟ
"No weariness shall ever touch them in this [state of
bliss], and never shall they have to forgo it (lit., "never
shall they be caused to depart from it")."
(Qur’ān 15: 48, Asad).
Paradise is a holy place, free from empty talk and sin,
whereas in the garden mentioned in the above verse these
things took place.
The Qur’ānic commentator al‐Qurtubī refutes the above
arguments and says that the garden meant in the above verse is
paradise. (1) The definite article al (the) in the term al‐jannah
(the garden) indicates that it is the garden which means
paradise. (2) Prophet Moses met Adam and told him: "You have
made your children unhappy and caused them to be out of the
Garden." If the Garden meant here was not paradise, Adam
would not have kept silent. He would have talked back to
Prophet Moses. (3) The Qur’ānic verses cited by the Mu‘tazilīs
and the Qadarīs are applied only to people who enter paradise
in the Hereafter. The Prophet himself was reported to have
entered paradise in his ascension to heavens, and came out of
it. The angels are said to have entered paradise and went out of
it. (4) It was possible that Iblīs had entered Paradise, as he had
been the carrier of the keys of paradise until he disobeyed Allah
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(rejecting to prostrate to Adam). (5) The holiness of the Holy
Land (Palestine) does not necessary mean that it is free from
lies, disobedience and disbelief. (Al‐Qurt.ubī, Tafsīr, vol. 1, pp.
302‐303). Al‐Qurt.ubī also says that the use of the term uskun
(lit. "repose") indicates that Adam was to enter and stay in
paradise temporarily (dukhūl sakanī) and not permanently
(dukhūl thawā’).(Ibid., p. 299). However, there is also a third
view stating that the Garden meant in the above verse is a
special garden in the heavenly region.
The motive for Iblīs's disobeying Allah was his pride as
mentioned in the above verse. Other verses in other chapters of
the Qur’ān give us more details. Iblīs did not want to prostrate
before Adam because, as he said:

(١٢: ٧ )اﻷﻋﺮاف. أَﻧَﺎ َﺧ ْﻴـ ٌﺮ ِﻣ ْﻨﻪُ َﺧﻠَ ْﻘﺘَﻨِﻲ ِﻣ ْﻦ ﻧَﺎ ٍر َو َﺧﻠَ ْﻘﺘَﻪُ ِﻣ ْﻦ ِﻃﻴ ٍﻦ
"I am better than he: Thou hast created me out of fire,
whereas Thou hast created him out of clay"
(Qur’ān 7: 12, Asad).
Asad's commentary on this verse is that Iblīs thought himself
superior to Adam, because he (Iblīs) was created out of something
non‐corporeal. As "fire" is a symbol of passion, the above
statement of Iblīs could contain "a subtle allusion to the Qur’ānic
concept of the ‘satanic forces’ (shayāt.īn) active within man's own
heart: forces engendered by uncontrolled passions and love of self,
symbolised by the preceding characterisation of Iblīs, the foremost
of the shayāt.īn, as 'one of those who think only of themselves as
high'" (Asad, The Message, p. 38, n. 60). In other verses:

ِ
ِ
ٍ ُﺎل ِﻣﻦ ﺣﻤٍﺈ ﻣﺴﻨ
ٍ َ ﺻﻠ
.ﻮن
َ َﻗ
َ ََﺳ ُﺠ َﺪ ﻟِﺒ
ْ َﻢ أَ ُﻛ ْﻦ ﻷ
َ ﺸ ٍﺮ َﺧﻠَ ْﻘﺘَﻪُ ﻣ ْﻦ
ْ ﺎل ﻟ
ْ َ َ َ ْ ْﺼ
(٣٣: ١٥ )اﻟﺤﺠﺮ
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“He (Iblīs) says, It is not for me to prostrate myself
before mortal man whom Thou hast created out of
sounding clay, out of dark slime transmuted!"
(Qur’ān 15: 33, Asad);

...ﺖ َﻋﻠَ ﱠﻲ
َ َ ﻗ. ﺖ ِﻃﻴﻨًﺎ
َ َﻗ
َ َﺎل أ ََرأَﻳْـﺘ
َ ﻚ َﻫ َﺬا اﻟﱠ ِﺬي َﻛ ﱠﺮْﻣ
َ َﺳ ُﺠ ُﺪ ﻟِ َﻤ ْﻦ َﺧﻠَ ْﻘ
ْ ﺎل أَأ
(٦٢-٦١: ١٧ )اﻹﺳﺮاء

"He (Iblīs) says, ‘Shall I prostrate myself before one
whom Thou hast created out of clay? Tell me, is this [foolish
being] the one whom Thou hast exalted above me?’"
(Qur’ān 17: 61‐62, Asad)
Iblīs justified his objection to obey, and prostrating in
respect to Adam by misusing qiyās (analogy): he is created from
fire, whereas Adam from clay; since fire is better than clay, he
must be better than Adam. For this reason, some scholars in the
past warned people from using analogy, claiming that the first
who exercised it was Iblīs. Imām Ah.mad ibn H.anbal (the founder
of the H.anbalī school of law) preferred weak h.adīths (sayings or
practices of the Prophet) to qiyās in finding the solution of
various Islamic legal issues, whereas al‐Shāfi‘ī (the founder of
Shāfi‘ī school of law) used it as the fourth source of Islamic law
after the Qur’ān, H.adīth, and Ijma‘ (consensus).
The pride of Iblīs and the elevated position given to Adam
and Eve caused Iblīs to envy them. Therefore, he tried to put
them down by persuading him to eat the fruit of the forbidden
tree. He said:

ِ
ِ ﻣﺎ ﻧَـﻬﺎ ُﻛﻤﺎ رﺑﱡ ُﻜﻤﺎ َﻋﻦ ﻫ ِﺬ ِﻩ اﻟ ﱠ
ِِ
ﻳﻦ
َ ْ َ َ َ َ َ
َ ﺸ َﺠ َﺮة إِﱠﻻ أَ ْن ﺗَ ُﻜﻮﻧَﺎ َﻣﻠَ َﻜ ْﻴ ِﻦ أ َْو ﺗَ ُﻜﻮﻧَﺎ ﻣ َﻦ اﻟْ َﺨﺎﻟﺪ
(٢٠: ٧ )اﻷﻋﺮاف
"Your Sustainer has but forbidden you this tree lest you
two become [as] angels, or lest you live forever."
(Qur’ān 7: 20, Asad).
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Pride and envy became the earliest sin which led Iblīs
(Satan) to disobey Allah and misled Adam and Eve.
The name "Iblīs" is derived from the verb ablasa meaning
"he despaired", or "he gave up hope", or "he became broken in
spirit", and is not the corruption of the Greek word diabolos
(from which the word "devil" is derived), as many Orientalists
assumed. The forbidden tree is alluded in the Qur’ān as shajarat
’l‐khuld, "the tree of life eternal" (Q. 20: 120), whereas in the
Bible, it is called "the tree of life" and "the tree of good and evil"
(Genesis ii: 9).

ِ
ٍ ِ ِ ِ َ ﻓَـﺘَـﻠَ ﱠﻘﻰ آ
 ﻗُـﻠْﻨَﺎ ْاﻫﺒِﻄُﻮا. ﻴﻢ
ﺎب َﻋﻠَْﻴ ِﻪ إِﻧﱠﻪُ ُﻫ َﻮ اﻟﺘـ ﱠ
ُ ﱠﻮ
َ ََد ُم ﻣ ْﻦ َرﺑﱢﻪ َﻛﻠ َﻤﺎت ﻓَـﺘ
ُ اب اﻟ ﱠﺮﺣ
ِ
ِ
ِ
ِ
ِ
ف َﻋﻠَْﻴ ِﻬ ْﻢ َوَﻻ ُﻫ ْﻢ
ٌ اي ﻓَ َﻼ َﺧ ْﻮ
َ ﻣ ْﻨـ َﻬﺎ َﺟﻤ ًﻴﻌﺎ ﻓَِﺈ ﱠﻣﺎ ﻳَﺄْﺗﻴَـﻨﱠ ُﻜ ْﻢ ﻣﻨﱢﻲ ُﻫ ًﺪى ﻓَ َﻤ ْﻦ ﺗَﺒ َﻊ ُﻫ َﺪ
ِﱠ
.ﺎب اﻟﻨﱠﺎ ِر ُﻫ ْﻢ ِﻓ َﻴﻬﺎ َﺧﺎﻟِ ُﺪو َن
َ ِﻳﻦ َﻛ َﻔ ُﺮوا َوَﻛ ﱠﺬﺑُﻮا ﺑِﺂَﻳَﺎﺗِﻨَﺎ أُوﻟَﺌ
ْ ﻚأ
ُ َﺻ َﺤ
َ  َواﻟﺬ. ﻳَ ْﺤ َﺰﻧُﻮ َن
(٣٩-٣٧: ٢ )اﻟﺒﻘﺮة
"Thereupon Adam received words
[of guidance] from his Sustainer, and He accepted
his repentance: for, verily, He alone is the Acceptor
of Repentance, the Dispenser of Grace. [For lthough]
We did say, 'Down with you all from this [state],' there
shall, none the less, most certainly come unto you
guidance from Me: and those who follow My guidance
need have no fear, and neither shall they grieve; but
those who are bent on denying the truth and giving
the lie to Our messages ‐ they are destined
for the fire, and therein shall they abide."
(Qur’ān 2: 37‐39, Asad).

These verses clearly indicate that the mistake or sin of Adam
and Eve has been forgiven before their coming to the earthly
life. When Allah reminded him that he should not have
approached the forbidden tree and eaten its fruit, he and his
wife Eve (Hawwā') prayed to Him, saying:
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ِ
ِ
ِ رﺑﱠـﻨَﺎ ﻇَﻠَﻤﻨَﺎ أَﻧْـ ُﻔﺴﻨَﺎ وإِ ْن ﻟ
. ﻳﻦ
ْ
ْ َ َ
َ
َ َﻢ ﺗَـ ْﻐﻔ ْﺮ ﻟَﻨَﺎ َوﺗَـ ْﺮ َﺣ ْﻤﻨَﺎ ﻟَﻨَ ُﻜﻮﻧَ ﱠﻦ ﻣ َﻦ اﻟْ َﺨﺎﺳ ِﺮ
(٢٣: ٧ )اﻷﻋﺮاف
"O our Sustainer! We have sinned
against ourselves ‐ and unless Thou grant us
forgiveness and bestow Thy mercy upon us,
we shall most certainly be lost!"
(Qur’ān 7: 23, Asad)

There is no such a thing called "inherited sin" in Islam, for
everybody should bear the consequence of his or her own deed.
Allah says:

ِ ِ ِ ِ ﻣﻦ َﻋ ِﻤﻞ
... ﺎء ﻓَـ َﻌﻠَْﻴـ َﻬﺎ
َ َ َْ
َ ﺻﺎﻟ ًﺤﺎ ﻓَﻠﻨَـ ْﻔﺴﻪ َوَﻣ ْﻦ أ
َ َﺳ
(١٥: ٤٥  و اﻟﺠﺎﺛﻴﺔ٤٦ :٤١ )ﻓﺼﻠﺖ

"Whoever does what is just and right, does so for
his own good; and whoever does evil,
does so to his own hurt..."
(Qur’ān 41: 46 and 45: 15, Asad)
The verses dealing with the creation of Adam and the fall of
Iblīs were revealed in Madinah where many Jews lived, but
most of them did not want to accept Islam. Like Satan before, it
was their pride and envy that prevented them from obeying
Allah. They were expecting a prophet among themselves in
Arabia, but a prophet among the Arabs appeared. The story was
a warning for them and other people, so that they would not
follow the example of Iblīs. This is obvious, as the verses
continue with calling the Jews (Children of Israel) to Islam, as
follows:

ِ ِ ِ
ﺖ َﻋﻠَْﻴ ُﻜ ْﻢ َوأ َْوﻓُﻮا ﺑِ َﻌ ْﻬ ِﺪي
ُ ﻴﻞ اذْ ُﻛ ُﺮوا ﻧِ ْﻌ َﻤﺘِ َﻲ اﻟﱠﺘِﻲ أَﻧْـ َﻌ ْﻤ
َ ﻳَﺎ ﺑَﻨﻲ إ ْﺳ َﺮاﺋ
ِ أ
ِ ُوف ﺑِﻌ ْﻬ ِﺪ ُﻛﻢ وإِﻳﱠﺎي ﻓَﺎرَﻫﺒ
ﺼ ﱢﺪﻗًﺎ ﻟِ َﻤﺎ َﻣ َﻌ ُﻜ ْﻢ
ُ  َوآ َِﻣﻨُﻮا ﺑِ َﻤﺎ أَﻧْـ َﺰﻟ.ﻮن
َ ْﺖ ُﻣ
ُْ َ َْ َ
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ِ وَﻻ ﺗَ ُﻜﻮﻧُﻮا أَ ﱠو َل َﻛﺎﻓِ ٍﺮ ﺑِ ِﻪ وَﻻ ﺗَ ْﺸﺘَـﺮوا ﺑِﺂَﻳﺎﺗِﻲ ﺛَﻤﻨًﺎ ﻗَﻠِ ًﻴﻼ وإِﻳﱠﺎي ﻓَﺎﺗﱠـ ُﻘ
.ﻮن
َ َ ُ
َ
َ
َ َ
ِ
ِ
.ْﺤ ﱠﻖ َوأَﻧْـﺘُ ْﻢ ﺗَـ ْﻌﻠَ ُﻤﻮ َن
َ ْﺤ ﱠﻖ ﺑِﺎﻟْﺒَﺎﻃ ِﻞ َوﺗَﻜْﺘُ ُﻤﻮا اﻟ
َ ﺴﻮا اﻟ
ُ َوَﻻ ﺗَـ ْﻠﺒ
(٤٢-٤٠: ٢ )اﻟﺒﻘﺮة
"O Children of Israel! Remember
those blessings of Mine with which I graced
you, and fulfil your promise unto Me, (whereupon)
I shall fulfil My promise unto you; and of Me, of Me stand
in awe! Believe in that which I have (now) bestowed from
on high, confirming the truth already in your possession
and be not foremost among those who deny its truth;
and do not barter away My messages for a trifling
gain: and of Me, of Me be conscious! And do not
overlay the truth with falsehood, and do
not knowingly suppress the truth. “
(Qur’ān 2: 40‐42, Asad).
Asad mentions his commentary on the above verses. He said
that verse 40 refers to "the persistent Jewish belief that they
alone among all nations have been graced by divine revelation,"
whereas the "trifling gain" in verse 41 means "their conviction
that they are 'God's chosen people'–a claim which the Qur’ān
consistently refutes." The words of Moses in the Biblical
passage, “The Lord thy God will raise up unto thee a prophet
from the midst of thee, of thy brethren, like unto me; unto him
ye shall hearken” (Deuteronomy xviii, 15), and the words
attributed to God Himself, “I will raise them up a prophet from
among thy brethren, like unto thee, and will put My words in his
mouth” (Deuteronomy xviii, 8). The “brethren” of the children
of Israel are obviously the Arabs, and particularly the
musta‘ribah (“Arabianized”) group among them, which traces
its descent to Ishmael and Abraham: and since it is to this group
that the Arabian Prophet's own tribe, the Quraysh, belonged,
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the above Biblical passages must be taken as referring to this
event." (Asad, The Message, pp. 10‐101, nn. 32‐33).
As a matter of fact, Allah continued talking to the Jews of
Madinah, as in verse 47, and reminded them of His blessings
and grace upon them; then He mentioned the story of Prophet
Moses. However, there was also a warning for the believers
(and the warning still applies to contemporary believers), when
Allah says:

ِ ِ
ِ و ﱠد َﻛﺜِﻴﺮ ِﻣﻦ أ َْﻫ ِﻞ اﻟ
ِ َْﻜﺘ
ﻳﻤﺎﻧِ ُﻜ ْﻢ ُﻛ ﱠﻔ ًﺎرا
ْ ٌ
َ ِﺎب ﻟ َْﻮ ﻳَـ ُﺮدﱡوﻧَ ُﻜ ْﻢ ﻣ ْﻦ ﺑَـ ْﻌﺪ إ
َ
ِ ِ ِ ِ ِ ِ ﺣ
...ْﺤ ﱡﻖ
َ ﺴ ًﺪا ﻣ ْﻦ ﻋ ْﻨﺪ أَﻧْـ ُﻔﺴ ِﻬ ْﻢ ﻣ ْﻦ ﺑَـ ْﻌﺪ َﻣﺎ ﺗَـﺒَـﻴﱠ َﻦ ﻟ َُﻬ ُﻢ اﻟ
ََ
(١٠٩: ٢ )اﻟﺒﻘﺮة
"Out of their selfish envy,
many among the followers of earlier
revelation would like to bring you back to
denying the truth after you have attained
to faith ‐ (even) after the truth has
become clear unto them..."
(Qur’ān 2: 109, Asad).
The story of what some people call “the fall of Adam” is, if it
is so considered, a fall from a temporary residence in paradise
into a permanent and intended residence on earth, before
going back into paradise. The story is, in fact, the fall of Iblīs
(Satan) and those who follow in his foot‐steps among jinn and
men. We have seen that many moral lessons can be taken and
learnt from this event.
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20
Jinn

The word genie comes from the Arabic jinn (sing. masc., jinnī,
sing., fem., jinniyyah). Jinn are invisible beings constituting a
whole race like mankind. Unlike man who is created from clay, or
the angels who are created from light, the jinn are airy or fiery
bodies created from fire, a different kind of fire. It is called in one
verse of the Qur’ān, (١٥:٥٥  َﻣﺎرِج ِﻣ ْﻦ ﻧَﺎر )اﻟﺮﺣﻤﻦ, translated as "a
confusing flame of fire" (Q. 55: 15), namely, "non‐corporeal
elements" (M. Asad), "smokeless fire" (M. Pickthall), and "fire free
of smoke" (A.Y. Ali). Many interpretations are given by classical
commentators for the above verse, among which are as follows:
Ibn ‘Abbās: "pure fire", "flame", "flame which appears at the top
of fire with different and mixed colours: red, yellow and green;
Abū ‘Ubaydah and al‐H.asan: "mixed fire"; and al‐Jawharī,
"smokeless fire from which the jinn are created" (al‐Qurt.ubī, al‐
Jāmi‘, 17: 161). It is also mentioned in a h.adīth on the authority of
‘A’ishah that the Prophet said:
"The angels are created from light, the jinn
from smokeless fire,and Adam from what has
been described to you (namely, of clay)."
(Reported by Muslim).
In another Qur’ānic verse it is said that jinn are created from
(٢٧:١٥ ﺴ ُﻤﻮم )اﻟﺤﺠﺮ
ﻧَﺎر اﻟ ﱠ, translated as "the fire of scorching winds"
(Q. 15:27, Asad), "essential fire" (Pickthall), and "the fire of a
scorching wind" (A.Y. Ali). According to Ibn ‘Abbās, it is "hot wind
that can kill" and "smokeless fire" (thunderbolt is an example of
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it), and it means "hot wind" according to al‐Jawharī. We do not
see them (unless they make themselves appear to us), but they
see us (Q. 7: 27).
Jinn were created earlier than man as mentioned in the above
verse:

(٢٧: ١٥  )اﻟﺤﺠﺮ... ْﺠﺎ ﱠن َﺧﻠَ ْﻘﻨَﺎﻩُ ِﻣ ْﻦ ﻗَـ ْﺒ ُﻞ
َ َواﻟ
"and the Jinn race, We had created before, ..."
(Qur’ān 15: 27).
They are intelligent, imperceptible, and able to appear in
different forms. Abdullah Yusuf Ali's understanding of jinn as "a
spirit" and "an invisible or hidden force" (see his translation of the
Qur’ān, p. 318, n. 929) has been corrected in a revision of his
translation, as follows:
".... The authoritative Islamic texts show that they
are not merely a hidden force or a spirit. They are
personalized beings who enjoy a certain amount
of free will and thus will be called to account.”
(see The Holy Qur’ān, A.Y. Ali's translation
Revised and edited by the Presidency of Islamic
Researches, Iftā’, Call and Guidance, in
Saudi Arabia, p. 372, n. 932).
Some jinn are good, believers, and others are evil and
unbelievers (Q. 6: 130 and 72: 11 and 14). Like human‐beings,
many of them will also be punished in Hell, (Q. 11: 119 and 32:
13). Some of them heard the Qur’ān cited by the Prophet and
believed (Q. 72: 1‐2). There were also jinn among the army of
Prophet‐King Solomon (Q. 27: 17 and 34: 12).
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Poets, prophets, mad people and genius were all accused of
being possessed by jinn. When Prophet Noah called his people to
worship Allah, he was accused of being possessed by jinn (Q. 23:
23‐25). Prophet Muhammad (s.a.w.) was also accused of being
possessed by one of them (Q. 34: 8). Mad people and geniuses
were thought to have been touched and taught by them
respectively.
The relation of jinn to Iblīs and Satan (Shayt.ān) is obscure.
According to the view attributed to Ibn ‘Abbās: al‐Jān is the father
of the jinn, as is Adam the father of men and Iblīs the father of
Satan. It is also said that jinn and men are mortal, whereas Iblīs
and Satan will remain till the Judgement Day (al‐Qurt.ubī, al‐Jāmi‘,
vol. 10, p. 25). According to the commentators al‐H.asan al‐Ba s.rī
and Qatādah, Iblīs is the father of jinn as is Adam the father of
man. Although created from fire and among the jinn (Q. 18: 50),
Iblīs was formerly among the rank of angels (as implied in Q. 2:
34), according to the commentators Ibn ‘Abbās, Ibn Mas‘ūd, Ibn
Jurayj and Ibn al‐Musayyab. But when Iblīs disobeyed Allah by
refusing to prostrate to Adam, he was called Satan (al‐Qurt.ubī, al‐
Jāmi‘, 1: 294). The word satan (Arabic shayt.ān) is derived from
the verb shat.ana meaning "to be far away from goodness".
The word jinn was derived from janna (to become hidden) or
ijtinān (becoming hidden or concealed). The angels were also
called "jinnah" (jinn) in a Qur’ānic verse, because of their being
concealed from us. Allah says:

ِ ِ
(١٥٨: ٣٧ )اﻟﺼﺎﻓﱠﺎت.ﺴﺒًﺎ
َ ََو َﺟ َﻌﻠُﻮا ﺑَـ ْﻴـﻨَﻪُ َوﺑَـ ْﻴ َﻦ اﻟْﺠﻨﱠﺔ ﻧ
"And they have invented a blood‐relationship
between Him and the Jinn..."
(Qur’ān 37: 158),
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The majority of commentators say that jinn here means angels,
since they are according to the pagan Quraysh tribe, "the
daughters of Allah".
According to al‐Shāfi‘ī the Qur’ānic verse mentioning that the
angels prostrated to Adam except Iblīs (Q. 2: 34) does not mean
that Iblīs was one of the angels. Al‐Shāfi‘ī contends that exception
also occurs with something different in another verse of the
Qur’ān, as follows:

ِ
ِ
.  إِﱠﻻ ﻗِ ًﻴﻼ َﺳ َﻼ ًﻣﺎ َﺳ َﻼ ًﻣﺎ.ﻴﻤﺎ
ً َﻻ ﻳَ ْﺴ َﻤﻌُﻮ َن ﻓ َﻴﻬﺎ ﻟَ ْﻐ ًﻮا َوَﻻ ﺗَﺄْﺛ
(٢٦-٢٥: ٥٦ )اﻟﻮاﻗﻌﺔ

"There hear they no vain speaking nor recrimination.
(Naught) but the saying: Peace (and again) Peace."
(Qur’ān 56: 25‐26, Pickthall).
Here, the word "peace" is not a kind of vain speaking or
recrimination. The example in the classical poetry is "... in a
country where there is nobody except hyenas and white camels."
Here the hyenas and the white camels do not belong to human
beings, but animals. (See al‐Qurt.ubī, al‐Jāmi‘, vol. 10, p. 26).
There are many kinds of jinn. ‘Ifrīt who is very powerful is one
of them. He said that he could bring the throne of Queen Bilqis in
Sheba to Prophet‐king Solomon in Palestine before he rose from
his place (see Q. 27: 39). Satan is a malicious jinn. When the
Quraysh people discussed at Dār al‐Nadwah (town hall) how to
deal with the Prophet, either to kill him, imprison him or banish
him, Satan appeared among them, disguised as an old man of
Najd (Central Arabia) and suggested to them that the Prophet
should be killed. Another kind of jinn is called ‘( َﻋ ِﺎﻣﺮāmir) who
likes to accompany people. There is also another kind of jinn who
likes to accompany babies. The Prophet called this kind of jinn
which seemed to be female, umm al‐ s.ibyān (ﺼْﺒـﻴَﺎن
( أُ ﱡم اﻟ ﱢlit., " the
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mother of babies"). He recommended us to read the ādhān (the
call to prayer) on the right ear and iqāmah (the call to stand in
prayer) into the left ear of a newly born baby as protection against
harm. Dr. Muhammad Sadiq of Edmonton (Canada) related his
experience as a child in Pakistan. One night he felt somebody
patting his back. At first he thought she was his mother. When he
looked back and saw an old woman smiling at him in the fairly
dark night he was scared and screamed. The old woman hit him to
show her disappointment and disappeared.
Like human beings, jinn also have animals. When the Muslims
among the jinn asked the Prophet for provision he told them that
the bones on which the name of Allah is mentioned that came to
them are more abundant that the meat that had been on it, and
that the dung of the animals of man are fodder to their beasts.
(Reported by Muslim on the aurthority of Ibn Mas‘ūd). In the
early 1950s the writer who lived with his parents in a remote
village in Indonesia used to hear in the dark night the wailings of a
dog called by the local people (Buginese) asu panting (a devil dog)
that seemed to come from a distant place but at the same time
was clear as as if it was from nearby, so that it was heard by the
whole family. We do not know whether the so‐called poltergeists
(lit. "noisy spirits") belong to the category of jinn, animals of jinn,
or of elementals (low level of spirits).
With regard to the habitat of jinn, according to al‐ H.asan al‐
Bas.rī, some of them live on land, others at sea and in the air. It is
said that they like to live in deserts, ruins, graveyards and im‐
pure places, such as dunghills and toilet rooms. Ghouls (desert
demons), demons who haunt old and uninhabited houses and
graveyards are examples of these jinn. However, in general they
live everywhere on this earth. Therefore, apart from the Satan
who constantly accompanies us, wherever we go, there is always
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possibility of encountering these hidden creatures, either with
their mischief or help. Occasionally, they appeared as human
beings to help people. It was reported that when the great scholar
Ibn Taymiyyah (d. 728/1328) was punished by the ruler for his
opinion, he was put in jail. However, some people still saw him
visiting and helping the sick and the needy. When this event was
reported to him in his prison, he said that it must have been one
of the jinn who took pity on people and helped them by disguising
as Ibn Taymiyyah.
Satan is mischievous in two ways: amo ng jinn and among
man. Every prophet faced these two kinds of satan. (Q. 6: 112). In
a h.adīth the Prophet said that everybody has a satan with him.
When he was asked "even you, O Messenger of Allah?", he
answered that Allah had assisted him by converting the satan into
a Muslim, so that he whispered to him good things only.
(Reported by Muslim on the authority of Ibn Mas‘ūd; a similar
h.adīth was reported by Bukhārī on the authority of ‘Ā’ishah). The
pious Mālik ibn Dīnār was reported to have said: "The satan
among men is harder for me than the satan of the jinn. If I seek
ِ َﺸْﻴﻄ
أَﻋُ ْﻮذُ ﺑِﺎﻟﻠ ِّﻪ ِﻣ َﻦ اﻟ ﱠ
refuge by reciting the ta‘awwudh, namely, ﺎن اﻟ ﱠﺮِﺟْﻴﻢ
(‘I seek Allah's protection from the accursed satan’), the satan of
the jinn will run away, but of men will stay." Imām al‐Ghazālī said
that it is the duty of Muslims to know the temptation of satan,
should free themselves from the satan of the jinn, and beware of
the satan of man.
The influence of satan becomes very strong when one is angry,
as the angry person cannot control his behaviour; also when there
is a jihād (war in defending Islam), Satan reminds people of their
family left behind, so that they would desert the front; and when
a man is alone with a woman who is not one of his close relatives
(mah.ārim).
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It is said that the jinn sleep in the day time and work at night. It
is at nightfall that they are most frequently present. One is
therefore urged not to let children play outdoors after sunset, and
not to go to sleep with strong a food ordour, for the jinn may
come and lick the odour; the door should be closed, and food
should be covered by saying bismillāh al‐rah.mān al‐rah.īm ("by the
name of Allah, the Most Beneficent, the Most Merciful")
(Reported by Bukhārī). This formula should also be read soon
before eating, so that the jinn do not eat our food. Abū al‐Dardā’
among the companions of the Prophet related that a man was
eating near the Prophet without saying the formula. Suddenly, he
ِ "( ﺑِﺴ ِﻢ اﻟﻠﱠ ِﻪ أ ﱠوﻟُﻪ وby
remembered the formula and cited it, saying ُآﺧ ُﺮﻩ
َُ
ْ
the name of Allah in the beginning and in the end"), and the
Prophet laughed, saying: "Satan has kept eating with him, and
when he remembered mentioning Allah, Satan vomited what he
had just eaten."
Man is made of clay, but of a different kind of clay. He has no
longer his nature of clay. His food is also of different clay. Fruit,
grains and anything grows on earth takes their food from the soil,
namely, the clay, and man eat from it. Similarly, the jinn are
created from fire or flame, but a different kind of flame. They
have no longer their fiery nature. Their food is also of different
kind, food odour and vapour, and their drink is steam, water
vapour or foam. When the Prophet said that bones are the food
of the jinn, Ibn Mas‘ūd asked him how these could be. The
Prophet said that they would still find the meat in the bone as if it
had not been touched by humans. What the Prophet means is
that the taste and the odour which they need are still there in the
bone.
Like human beings, the disbelievers among the jinn will also be
punished in Hell. When a man asked a scholar how the jinn which
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are created from fire will be punished by fire, the scholar threw
some hard clay at him. The questioner felt the pain and
complained to the ruler. At court the scholar said that what he
had done was answer the questioner's question: as a human
being created from clay and feels the pain of the clay thrown at
him, so the jinn who are created from fire will also feel pain from
fire in Hell.
Al‐Shāfi‘ī and al‐Bayhaqī reported the following incident: a
man among the ans.ār (َﻧﺼﺎر
َ  ;اﻷlit., "helpers", namely, the natives
of Madinah who helped the Muslim emigrants from Makkah)
went to pray ‘ishā’ (night prayer) in the mosque. Suddenly, he
was captured by the jinn, and disappeared for many years. His
wife who was not able to wait any longer found another
husband. Several years later, the man appeared again in
Madinah. When ‘Umar asked him what had happened, he said
that a group of jinn had kidnapped him. Then they were attacked
by a group of Muslim jinn, and the kidnappers who were non‐
believers were defeated. When the conquerors found him, they
said: "You are a Muslim, and we should not capture you." They
gave him a choice, either to join them or to return him to his
family. He chose the latter, and they brought him back to
Madinah.
"What do they eat?", asked ‘Umar.
"Beans and any thing in which the name of Allah is not
mentioned", said the man.
"What do they drink?", asked ‘Umar again.
"Foam," said the man.
The jinn live among us, but can manifest themselves in many
different forms, such as snakes, scorpions, dogs, birds and cattle.
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What some people thought to be the spirits of their deceased
relative who came to rescue them when they were in danger
were most probably jinn who took forms similar to those of the
deceased, rather than the deceased themselves came to them as
spirits. Before the earthquake occurred in the Maharashtra area in
India in January 1994, a snake had appeared in the house of a
Muslim family. The person who saw the snake woke up his family
and told them to leave the house immediately. Soon after they
had been outside their house, at 03.58 at dawn the earth started
shaking violently, and this Muslim family was safe. This snake
might have been a Muslim jinni who came to warn this Muslim
family from the disaster. Over forty thousand people perished
inside their houses and over one thousand people were injured.
However, a mosque in the midst of a destroyed village stood
untouched, as well as a fifteen‐day‐old baby was rescued after
being trapped under the rubble of her house for five days. She
was the only survivor among her family.
Jinn are hidden, mortal and intelligent beings, although the
level of their intelligence is beyond our perception. Some are
good and helpful, and others are bad and harmful. Some are
Muslims and others are non‐believers. Like human beings, they
will be accounted in the Hereafter for what they did here on
this earth. Some of them will enter Heaven, others will enter
Hell. Unlike human beings who live in the world of matter, they
probably live in the world of what scientists call "anti‐matter".
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